XI
THE SUBSTANCE OF THE FAITH

E are now drawing near the conclusion of

our argument. We began with the riddle

of the world. I have endeavoured to show that
every human life has at its heart something sacred,
a recognition of what is highest, which it is at once
man’s supreme good to realise and his supreme
obligation to follow. The existence of this higher
nature is that which above all distinguishes man
from the natural world which begot and which
sustains him. Yet this element in man which
makes him sacred is continually threatened from
without and within man himself, and is ultimately
destroyed by the surrounding world of reality.
The enduring tension between what we discern
to be sacred and what is felt to be real and
powerful seems to me to lie at the heart of all
the great religions, with their continual quest for
life and victory over the world, and of most of,
if not of all, the great philosophies, with their
ceaseless quest for some intelligible explanation of
the human situation. No religion or philosophy
which ignores this issue or tries to solve it by
denaturing or explaining away man’s sense of the
good and the right can possibly endure. It may
have its brief day but it will break up and pass away.
Having thus endeavoured to set forth the funda-

mental problem we passed on to consider the latest
31z
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modern attempt to deal with it in Humanism. I
have tried to show why Humanism has reappeared
in our time, and also how unsatisfactory it is
both in theory and in practice. In the process of
criticising it we have begun to develop against it,
first, the spiritual view of the world which seems to
me inevitably to follow from recognition of the
world of values, and our moral obligation to seck
and do the highest that we know, and secondly, the
fuller world of divine revelation as we have it in
the Old Testament. Briefly stated this solution of
the riddle is that God, in whom sovereignty and
supreme wisdom and goodness and beauty unite, is
- through Nature creating 2 kingdom of free human
spirits in His own image and likeness for everlast-
ing communion with Himself, I have endeavoured
also to show how within that Hebrew history of
which the Old Testament literature is the expres-
sion, there developed the elements of an interpre-
tation of the world and of huyman life which
forms a Theodicy, an explanation and justification
of the ways of God with man, and have enumer-
ated Its characteristic ideas, man “made jn God’s
image,” his freedom and sin, the moral order of
the universe, the vicarious law, the Kingdom of
God, and, at last, immortality. 'The focal centre
is the conception of and faith in God. It is in this
central light that the Hebrews explain the nature
of man and the world, “If we think of God so,
then we must think of man and his world thus,”
The Hebrew prophets “come down upon the
world from the thought of God,” and interpret
its riddle from their kmowledge of God. That we
have here, often in crude and elementary form, a
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very great interpretation of the mystery of human
life and death, seems to me clear.

In reading our more notable modern books of
philosophy which grapple with the mystery, I have
often been deeply impressed by the ability which
they show in dealing with matters of detail. But
when 1 have mastered the whole argument and got
inside the writer’s thoughts of the wniverse and of
human life, I have often been growingly conscious
of a profound intellectual dissatisfaction, a sense
that the construction is unreal ; that it denatures
and sophisticates in order to reach a unity that is
factitious ; and that it imprisons the intelligence
rather than sets it free, And when some com-
placent Humanist replies that this is simply because
my thinking is “ wishful thinking,” with the
implied assumption that his own is not, and that
I am allowing my desires to determine my thoughts,
I am acutely aware that it is not so, and that
there Is something deeply irrational in his own
construction of thought which says that there is
no meaning in the universe, no end to which it
moves, though there are causes which impel its
mighty course. Nor is the case better when one
turns to some modern philosophical endeavours to
solve the underlying and persistent problem. Can
the human intelligence test, for instance, per-
manently in the conception of an Absolute Reason
which with infinite Iabour and wisdom creates
human personalities only to engulf them in itself
again; or in the conception of “space-time with
a misus or ‘striving’ in it which is the ultimate
source of all things and men znd is always endeavour-
ing to create God or the Ideal; or with a universe
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whose source, if any, is unexplained, and whose
one great aim is to create “wholes ” ?

I am haunted by the sense of something futile
and irrational in the cosmic process if this is all that
can be made of it by modern thought, something
sub-human, by whatever sonorous name we may
call it, and this staggers not simply my  wishes
but my intelligence.

I find in the Hebrew interpretation, given not in
any scholastic or systematic form, often in mere
fragments of piercing intuition, the elements of
something that better satisfies my reason as well as
my imagination, a profounder and broader view of
the amazing panorama of Nature and of human life.

It is true that there is nothing in the Old Testa-~
ment resembling a modern philosophic treatise, no
systematic arrangement of topics or advance of
an argument towards a conclusion. But modern
historical and Hterary criticism of the Old Testa-
ment has been so concerned with analysis of its
literature, the development of its ritual, its
historical affiliations and so forth, that is has often
seemed to ignore its fundamental unity of view of
(God and the world and the soul, and is wnable to
see the wood in its preoccupation with the trees.
But if, as in the case of the modern philosophical
boaks of which I have spoken, we, as it were, stand
back far enough from the trees to see the wood,
from details to see the whole, there emerges a deep
underlying interpretation of the mystery of human
life, which is on a different plane of importance than
any merely literary or historical criticism. “ Scrip-
ture has a meaning and a view of its own on most
moral and religious questions, and not more
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than one view really, although, of course, different
writers may present the view with all the variety
natural to different minds, and diverse circum-
stances, a view not to be inferred from any single
text, but from the whole general tenor of thought
of the Scripture writers.”* It takes much labour
to become deeply familiar with this urderlying
mind, but it is there, underlying all the variety
of literary form and developmental change, coher-
ent, veracious, profound and, to my thinking,
intellectually more satisfying than any of its
great philosophical rivals, ancient or modern.
The Old Testament is the classical literature of
monotheiem, and so long as men believe in the
living God it will determine the main lines, not
only of their thought of Him, but of man and of
the world of Nature as well. Within this inter-
pretation of the universe alome, I believe, can we
include and explain the salient realities of the
riddle without ignoring or blunting any of them,
the baffling mixture of good and evil in the world,
the sacredness of human personality, the sinfulness
of man, the glory and tragedy of human life, even
the reassuring blend of comedy in it, and finally
the astonishing beauty which accompanies and blends
with it all.

But the Old Testament revelation is obviously
incomplete, and the more deeply we enter into
it and are possessed by it, the more deeply must
we feel this, It shows us a living God, through
Nature creating and disciplining a family of spiritual
beings for full communion with Himself, that is to
say, for an ever fuller interchange of thought and

1 A. B. Davidson, Old Testament Theology, p. 514
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affection to which there shall be no end. The
motive of creation and providence is pure “ grace,”
that is to say forthcoming and inexhaustible love.
Hebrew thought moves here on a deeper plane
than Indian thought, which sometimes speaks of
Brahman as creating the worlds in sheer joyful
sport, as a riot of Divine imagination. Mono-
theism can include even that in its deeper and
wider range. God is showm to us in the Old
Testament as rejoicing in His works of creation
on the first morning, “when all the morning stars
sang together and all the sons of God shouted for
joy.” But to the Hebrew God created man and
created Israel, not as Shakespeare created Hamlet
and Falstaff, or Rembrandt his *“ Man in Armour,”
or Wagner his heroes of “'The Ring,” out of sheer
joy In creative imagination. A Divinity who, for
His own artistic joy alone created the drama of
human life and death with all its anguish and
sin would have been an omnipotent devil. Not
Divine Imagination but Divine Grace was at the
foundations of the Old Testament believer’s uni-
verse. 'The God whom he knew and worshipped
was a God who created because He loved and
desired an answering love. To win this He is
ready Himself to suffer with them, “In all their
affliction he was afflicted, and the angel of his
presence saved them: in his love and pity he
redeemed them; and he bare them, and carried
them all the days of old.”* There is something
much more here than the Artist’s delight in His
creation, there is the Father’s sympathy with His
children. Now it was unthinkable that, with a

1 Tea, Ixiil, g,
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profoundly moral conception of God like this, the
growing spirit of the Hebrew people should be
permanently contented with its earlier belief that
the grace of God was for His people alone. Lifted
and carried beyond themselves by their growing
faith in God, the greater prophets looked forward
to a world-wide salvation when * the earth should
be filled with the glory of God as the waters cover
the sea.” But that, as the prophet Jeremiah
saw, implied a new Covenant.

Three things, we can see now, were essential for
the universalising of the faith of Israel.

First: the widening and clearing of the whole
thought of God; second: the universalising of the
Covenant of Grace; and, thirdly: a power which
could set every human soul into such immediate
relations with the living God that such a soul
could be made aware of God and of what God
desired him to be and do. These are the three
new and essential things which were all given in
Jesus Christ, and in the coming of the Spirit, and
which transformed the Old Covenant into the New,
by the creative grace of God. 'Taken together
they define, I believe, for us the substance of the
Christian faith, which is the subject of this closing
lecture.

I have used this familiar phrase, the substance
of the faith,” simply because I have been unable
to find one more expressive. But, in truth, in this
connection the word “substance ” is a misleading
term unless we define further what we mean. To
the ordinary reader it suggests a material reality, a
thing, and this, when applied to something which
is alive, is obviously inappropriate. The substance -
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of 2 human body is dead matter; but you cannot
explain an organism in terms of the stuff of which
it is composed. To the philosopher the term at
once suggests *““ substance and accident,” the dis-
tinction between what matters and what does not
matter. Now, there are many things in our faith
that may not be at the focal centre that we believe
to be of grave moment. Yet, surely, if we are to
be true to realities we need some distinction
between what in our faith is absolutely central and
what is not. What I am seeking to set forth here
are these central truths which, to use a word familiar
to those who know the Church history of Scotland,
used to be quaintly called  the marrow of modern
divinity,” and the dialectic theology in Germany
to-day, following Luther, calls “the Word of
God,” and we call “the Gospel,” the very heart
of the Revelation. The word Gospel, as we know,
means the * Good News of God,” and as I under-
stand the matter, the very substance of the faith is
all concerned with God, as He is described in the
threefold name: Father, Son and Spirit, or, to use
Johannine language, Christ as the Truth, the Way
and the Life. I shall begin, then, this brief
endeavour to state the substance of the faith, with
the new revelation of God, the truth about God as
revealed in Jesus Christ. We shall not be concerned
in what follows with the doctrinal controversies
about the person of Christ or the Trinity, which
followed the New Testament age, and were finally
stratified in the Catholic creeds of Christendom. We
shall be concerned rather with the protoplasm which
vertebrated itself in these controversies into the
1 Jer, ¥xxi, 31-34.
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authoritative dogma, the intuitions and values of
faith rather than the formulz of theology. If the
conclusions reached in this lecture are sound they
must of course lead to a definite theology, but
such a theology lies outside the plan of these
lectures. Here we are in quest of that which lies
behind all the Christian creeds, the new world of
experience and revelation which finds expression
in the earliest Christian literature. It will not, I
think, be possible to avoid some repetition here of
what has been said or implied in earlier lectures,
but I shall endeavour to set such repetition in the
light of their new context in the revelation of God
in Jesus Christ.

I

As we have seen, the first essential for a new and
universal covenant with the human race was the new
disclosure of God in the-teaching and in the per-
sonality of Jesus of Nazareth. The New Testament
name for God is no longer Jahweh or Elohim or
Adonai : it is “ the God and Father of our Lord
Jesus Christ.” God is He whom Jesus Christ
habitually spoke of as “the Father” or “ My Father.”
‘The parable of the Prodigal Son is a clear proof
that our Lord believed in the Divine Fatherhood
of God over sinful humanity as such. 'The parable,
be it remembered, was spoken to the Pharisees,
who regarded the publicans and sinners as out-
casts and “aliens from the commonwealth of
Terael,” men and women outside the covenant,
who, being apostates, were even as heathen. The
point of the parable lies in its universalism as
against their narrowness. It is, in effect, a picture
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of the universal Father. The name which Jesus
so frequently used for God,  the Father,” it may
fairly be argued, has, also, this wider reference.

Thus the term “ Father” describes what God
is in Himself. It does not concern merely His
relation to men, but it declares His very nature and
that which lies behind all relationships! In the
Gospels the Fatherhood of God is, as it were, spoken
of by our Lord in three concentric relationships.
- The intensest and innermost circle of light is our
Lord’s own consciousness of God as His Father. It
is manifest from the new material brought by the
science of religion from all quarters of the world and
all ages of time that no other human being has ever
approached Jesus Christ in this consciousness of God
as Father. 'The labours of a century of scholarship
have familiarised all students of the theme with
the story of human religion. We possess secure
and abundant knowledge from the monuments and
the temples, the papyri, the parchments and the
books, how far men at their highest have really got
in knowledge of and intimacy with the Sovereign
Unseen Power. And we lnow with security that
something absolutely new emerges here in history
in this man of Nazareth. “No man knoweth
the Father save the Son.” 'That is a unique
saying. He does not say “ No man knoweth God
save the Son.” 'That would be to deny the truth
of the Old Testament revelation. What He does
say is -that He alone has a deeper secret, the
essential Fatherhood of the Sovereign Power,
Abraham, Moses, Isaiah were in the outer courts.

! Gilbert, “ Fathethood of God,” in Hastings Dictionary of Christ
and the Gaspels, vol. i, p. 580.

x
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He has come forth from the holiest of all. We shall
be wholly unjust to the testimony of the Gospels
if we fail to recognise that Jesus Christ always
speaks of God as His Father in this peculiar sense,
He has an original filial consciousness. But it
is equally clear that He desires to communicate
the filial life to humanity., His followers are to
win it and are to “ make disciples of all mations,”
that is to say, lead them into the filial life which
He Himself lived. All this is clear to the students
of our Lord’s teaching who will give their plain
meaning to His sayings. These taken together
imply the universal Fatherhood of God.

But we bave something more impressive even
than verbal teaching in the personality of Jesus
Christ. 'We have here a human life wrought out
in every detail in conformity with the Father-
hood of God. There is a curious blindness as to
this among some to-day. They fail to see how
‘deeply rooted both the character and the teaching
of Jesus are in His conception of God. Mr
Middleton Murry, for instance, has written one
book about Fesus of Nazareth and' another
book about God. The first is full of fine and
eloquent appreciation of Jesus and His moral
teaching, ‘The latter shows plainly that he rejects
entirely His revelation of the Father. But in fact
the two are inseparable. If Jesus Christ was wrong
in His representation of God, then the kind of life
that He expected of His disciples is not admirable
at all. If the great universe is not controlled by
the Almighty Father, then the incessant demands
for faith which Jesus makes are unreasonable and
misleading.
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The true disciple is to be free from anxious care,
he is to be disinterested in his service of God and
man, he is to live in prayer, drawing his strength
to love and serve from communion with His
Father, who is Himself the great Lover and source
of all love, He is to be petfect as his heavenly
Father is perfect. Instead of being self-centred
we are to be centred in God. But the nerve of
the whole ideal of character is that we may
absolutely trust the Father to care for us better
than we can care for ourselves, It'is as men grow
in that faith that anxious care and fear fade out,
and they are able to give themselves away in love
and service, and the new type of character,
humility, disinterestedness and love, comes in.
Strike away that basis of faith in the Father and
the whole type of character becomes foolish and
visionary because out of touch with reality, and
Jesus appears “a beautiful and ineffectual angel
beating in the void his luminous wings in vain.”” If
Jesus was wrong about the Almighty Father, then
His whole conception of what men and women.
ought to be was mistaken. We may for 2 while
believe and say that it is a noble and beautiful
ideal, but, severed from their roots in faith, love
and hope of the Christian type must soon wither
and die out of the world, and pity and resignation
take their place. If Christ’s gemand for faith is
unreasonable, the whole type of character becomes
unreasonable as well. If om the other hand
we hold fast to love and hope as Christ con-
ceived them, if we see in Him a real embodiment
of what we onght to be, then sooner or later
we must accept His revelation of the Divine
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Fatherhood? We cannot take Christ as Lord, we
cannot even take Him as Leader without taking the
“ Father ” with Him. The two are inseparable.
By calling God “the Father” our Lord plainly had
the analogy with human fatherhood in His mind.
He obviously means every human being to under-
stand that human fatherhood was the likest thing
the world could offer to the nature of God. Nor
arc the points of similarity hard to discover. They
are three in number: origin, loving care and
kinship of nmature. We need not linger on the first
as it is the most obvious. The second is that most
frequently taught by our Lord, and very many
llustrations of this might be given. The parable
of the Prodigal Son; the repeated assurances in the
Sermon on the Mount that our Heavenly Father
numbers the very hairs of our heads, that He
knows. onr needs and will care for them, so that we
need not be anxious; and the passage in Luke xi.
where the analogy between human fatherly solici-
tude and the divine care rises to a climax in the
closing sentence, “If ye, then, being evil know how
to give good gifts to your children, how much more
will your Father which is in heaven give good
gifts,” not simply to members of the chosen race,
but “to them that ask him,” are sufficient to
bring home the conviction that God in His love
and care for His human family deeply resembles
man at his best. The third element, “kinship of

* There is 2 close paraliel here with the relationship between the
moral imperative wiich we saw to carry in the heart of it assurance
of the nature of Reality, and the underlying New Testament conviction
that men ought to befieve in Christ’s revelation of the Father. There
can be no such obligation in either case, and no ein in " unbclief " if
the corresponding revelatian is untrue. ’
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nature,” is simply an extension of the second. Tt

has its roots like the other deep in the Old Covenant.
We find it in the Creation narrative, where it is
said that God made man in His own image, an
image which, though injured, remained undestroyed
by the Fall. The conception runs zll through the
Old Testament. Indeed the Old Testament is far
more disposed to read God in terms of man, is far
more anthropomorphic than the New. But as the
religion develops these excrescences are dropped.
‘The kinship between man znd God is more deeply
understood. It is seen to be one of the Spirit, and
not of bodily form or natural temperament.

There is at the moment a phrase in common use
in our theology which secems to me clean against
the teaching of Scripture. It is said that God is
“wholly other” than man. However well inten-
tioned this phrase may be zs a protest against
presumptuous glorifying of man, after the fashion
of Humanism, it is yet misleading. If God is
“ wholly other ” than man then He must be wholly
‘unknowable by man. The phrase is one of these
rhetorical exaggerations that may easily become
dangerous when they become lodged in general
usage.

But the soul of Hebrew religion in its noblest
manifestation in the prophets asserts this kinship
in all those utterances of faith which assert the
righteousness and grace of God. To assert these
is to carry human values into the very heart of the
universe, to proclaim that * That which sits dark
at the centre ” behind Orion and the Pleiades and
the Bear, that Sovereign Dweller in the Innermost
is deeply akin to man and can be known and woz-
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shipped by man, not merely because of His awful
might but because, judged by the standards of men,
He is just and good. That is precisely what makes the
difference between the Upanishads and the Vedanta
on the one hand and Hebrew prophecy on the other.
Indian thought believes that Brahman is “ wholly
other ” than man, beyond good or evil. But there is
no reason why we who hold another faith should so
state the transcendent moral perfection of God. He
is only ““ wholly other ” in the sense that He is
greater, mightier and better than we can conceive,
and therefore that we can never trust Him enough.
But if He is really the “ wholly other * in any other
sense, we can never trust Him at all. All these
elements of likeness between the human and the
Divine Fatherhood are thus present in the Old
Testament. In the psalmists and the prophets we
find occasional references to God as the Father
of Israel, and once or twice of his Fatherhood of
the Messiah, as the representative of Israel, but
Jesus Christ alone made the name both individual
and universal, and revealed to every man that he
may look up into the face of God and say “My
Father.”

I believe then that we can only understand the
human life of Jesus and His plan for the salvation
of the human race by realising that for Him the
first thing that He had to do was to change their
whole conception of God and to lead them into
the heart of His own life in the Father, Unbelief
in the Father was the dark road of sin and sorrow
and all the human tragedy. That seems clear from
His perpetual insistence on faith, What is the
substance of His teaching about the Kingdom of
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Godt Is it not, to begin with, that in Him the
life of heaven has come down to men in principle
already, and with it an end of sin and tragedy, if
men will only lay hold of it and realise the filial life
by faith, hope and lovei God has given the
Kingdom, it is for them to take it. At last, when
He secs that they will not take it yet, He assures
them that God will bring it none the less, that its
final victory is sure, and goes on through His death
and resurrection and the coming of the Spirit to
prepare the way for the final victory of the Kingdom
of the Father. He had fulfilled His vocation to the
uttermost. e had made His life so massively and
completely filial that none who came under its
spell could ever afterwards think of God save as
““the Father.” But if they think of Him as the
Sovereign Father, they must think of the whole end
of Creation and Providence as being Fatherly, the
creation of a world of spirits for communion with
God. They must also think of men as made in
God’s image for His purpose of love, They must
think of them, therefore, as sacred. This will in-
evitably bring them up against the reality of sin.
"There can be no talk of sin where there is no moral
standard or divine image in man, no shadow unless
there is a light to cast it. Hence He who conceived
us nobly of mankind and their destiny is He who
speaks most plainly about sin. Thus from the truth
of the Divine Fatherhood there radiates a doctrine
of man. Trom it there inevitably arises a doctrine
also of the world of Nature as a system of order and
purpose in the great whole.

us the most characteristic principles of the
Hebrew Apologia, of which I have spoken in the
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last lectures, are taken up into the new doctrine
of God. But they come to us, as it were, passed
through the mind of Christ and transmuted by His
Spirit. '

11

So far I think there will be broad general agree-
ment as to the substance of the faith by all who
desire to call themselves by the Christian name.
But at this point deep and wide divergences begin
to appear between what we may call Modernist or
Liberal theology and that interpretation which is
common alike to Catholic and Evangelical theology.
1 am not thinking here mainly of the cleavage be-
tween them on what is known as the “miraculous”
or “supernatural ” elements in the New Testament
revelation. Many, as is well known, have felt this
“miraculous ” element to be a great burden on their
faith in the God and Father of our Lord Jesus
Christ, and have endeavoured to simplify that faith
by discarding all narratives of the * miraculous”
as mythical or legendary. I have discussed this
whole question of the “ miraculous” clement in the
Gospels in a volume ? published some years ago, and
as I have seen no reason to modify, in any material
way, the views there expressed, I do mot propose to
travel farther in the matter at present. I would
only say in passing that in my judgment the real
difference between the Humanitarian view and the
view there expressed, lies in the fundamental con-
ception of Nature. The Humanitarian holds that
Nature is & rigid system of natural uniformities
which can be completely calculated by mathe-

L Tha Faith that Rebels, Student Christian Movement Press,
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matical methods. I believe that that is an abstract
account of the world of Nature, that every abstract
account, in the very nature of the case, ignores the
opulent individuality and freedom which are present
in Nature as in human life, and that Nature has in it
potentialities of life and beauty which can respond
to the touch of the spiritual Master of Nature,
as the keys of a musical instrument respond to
the genius of a musician. You and I can perhaps
do very little with the instrument beyond class
exercises, but the great artist can make it speak’
with the tongues of men and of angels. The
“miracles”” of Jesus, and, above all, His resurrection,
to me, at least, reveal new things in the depth and
wonder of the world, and the greatness and love
of Him who created and sustains and works through
it. But far graver than the difference between the
Humanitarian view and the Catholic and Evangeli-
cal belief in the “ miraculoys,” is that to which we
must now approach.

Consistent [Jumanitarians, as has been said in the
earlier lectures, see in Jesus Christ only the last and
greatest of the prophets, who completed the Iine of
- Hebrew prophecy, and read the riddle of the world
by discovering the Fatherhood of God and the
Brotherhood of man, and at last died for His con-
ception of God, It is, as we have seen, not a little
thing to have got so far as that in our difficult age.
Yet is it really true to the facts of history, and does
it meet the despest needs of the human spirit{* We

1 We are able now to raise this latter question without being open
to the charge of “wishful thinking,” for we have, 1 believe, given solid
grounds for belicving that the universe is an intelligible and spiritual

order, controlled by the Sovereign God. In such an order we have the
right to assume that man’s moral necessities are a clue to Reality.
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cannot here go into the first of these questions,
except to say that it implies so forcible a handling
of the data in the Gospels that it is not surprising
that the question, “Did Jesus ever livei *” had for a
time a very considerable vogue. And the whole
development of apostolic thought about Jesus
Christ, as we find it laid bare in the Epistles, is
quite different from what, on the Humanitarian
view of Him, we should have expected from thé
disciples of so great a teacher. On that view the
whole stress of their thought should have been
directed to the subjects of His teaching, the Divine
Fatherhood and human Brotherhood, rather than
that they should dwell with “noxious exaggera-
tion” on the personality of their Master and on
the Holy Spirit of God. For, still on the Humani-
tarian view, these are false tracks of thonght and
devotion, like the later adoration of the Virgin
and the saints. The vital point here is that in this
simplification. of the full Christian conception of
Jesus Christ, Humanitarianism, without intending
to do so, greatly impoverishes the whole Christian
conception of God. What did we see to have
been the end of all the earliér revelation, but the
bringing all mankind into communion with God,
the creation of a true household and family of
God?

The weakness of all mere Humanitarianism and
“ philosophical Theism,” however devout and in-
tellectually satisfying it may be as compared with
all other philosophies, it the extraordinary difficulty
of sinfql, finite and mortal men coming into any
real intimacy of communion with God at all. Yet
Theism can only endure as a philosophy if it can
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vindicate itself as a life. T'wo great barriers stand
in the way: the bad conscience and the weakmess
and finitude of mortal man. No morally sane man
is wholly at ease with his own conscience. How
then can he be at home with the Omniscient and
Almighty One who speaks in the imperatives of
conscience f And if he cannot be at home with
God, how can he have conimunion with Him?
The other barrier, which has become much higher
and harder to cross in our own day than in any
other age, is that caused by the unimaginably great
disparity between God and man, Science has
shown that the universe is incomparably vaster in
space and time than our forefathers knew. Its
uthor and Sustainer and Sovereign, therefore, is
greater than prophet or. apostle ever dreamed.
But that removes God farther from ums. If it is
difficult for a plain man to be at home with a king,
how much more with the King of kings! If a
psalmist within his little home-farm of a cosmogony,
looking up to the starry vault which to him was the
roof of the world, could say, “ When I consider
thy heavens, the work of thy fingers, the moon
and the stars, which thou hast ordained; what is
man that thou art mindful of him? * what are we
to say, for whom the boundaries of stellar space
and time have so widened as to make our planet
like a mote in the sunlight? The communion of
man with the Creator of that unimaginably great
universe seems to many a modern man like a foolish
childish dream. I think that no one who thinks
deeply at all can to-day possibly escape facing these
two deep hesitations of the human spirit when
invited to commune with (God. >
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(r) Let us consider them both carefully. As
regards the former, it may be said that the psalmists
knew nothing of the *incarnation,” that they were
one and all simple monotheists, and yet that they
and the prophets gloriously surmounted the gulf
set up by man’s sinfulness between them and the
purity of God. But surely the obvious truth is that
these Old Testament men were not simple theists
at all. They were in a radically different position
from modern Humanitarianism. 'The fact is that
the endre religious life of the Old Testament is
based upon the rooted conviction of every true
Israelite that Almighty God had, after a quite
unprecedented and unique fashion, approached His
people and entered into covenant relations with
them. This Divine initiative lies at the founda-
tion of everything distinctive in the life and thought
of Israel.

I wmite these lectures in the heart of a city where
every structure is made of granite, The dwelling-
houses, the municipal buildings, the monuments,
the pavements, the harbours are all fashioned of
the grey enduring stone. The very soil is tritu-
rated granite. It conditions everything in the life
of the people in the valley and regions from which
the city draws its population: the harvests, the
forests, the climate, the quality of the water and
even the air, Moreover the very struggle to master
and utilise the qualities of the stone and the soil
has profoundly influenced the character of the
people. '

Now what the granite is to the appearance and
the life of this region the historical Covenant of
Grace with Israel was to the life of the chosen
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people. It underlay everything else, land, law,
sacrifice, prophecy and kingship. The land was
given them by the grace of God. They had to fight
for it, but they believed they were fighting for what
was their own by the grace of God. The Law was
the way of life and worship, fitting those who were
under grace. Guilt offerings were grace ordinances
for the acknowledgment and “ covering ” of sins
against the Covenant and its laws; the prophets
were God’s messengers sent to recall people to the
obligations of the Covenant and to remind them of
its promises. The kings were God’s chosen and
ordained servants and vicegerents for security and
order in the life of the covenanted folk, and so om.
Every Lsraelite awoke each day to the sense that he
was within the grace of the God who had approached
and called and pledged His people to live within
His grace and for His service alone. He lived, as
it were, among sacraments, within a grace world,
a peculiar world of the manifested favour and love
of God, an environment that he could always take
for granted and on which he could build his own
life and fortunes. He had not to win it by his
own deserts, it was his secure inheritance as an
Israclite. 'This is the background of the entire life
and thought of the Old Testament. We may say
that it was a complete illusion, or we may, with the
Israelite, believe that there was a real Covenant of
Grace between God and man. But whether it
were a true or false belief there can be no doubt at
all that every psalmist and prophet believed it, and
this faith is the explanation of the extraordinary
- intimacy and confidence with which they speak of
God. That there is nothing whatever correspond-
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ing to this in modern Humanitarian Theism is too
obvious for argument. Furthermore, to under-
stand the full range of this Old Testament con-
ception we must not think of it as a simple bargain
or contract between God and man., Such bargains
are not unconditional. If one party breaks the
bargain the other considers himself as released from
any obligation. But, to the Hebrews, God, in His
‘grace, had chosen Israel once for all, had pledged
Himself to be to His people all that a God could
be, and had called it in implicit faith on that
promise to give itself wholly to Him. Faith in
that faithfulness and constancy to that Covenant
lie behind both the persistent belief of the pro-
phets that in the end God’s cause would trinmph,
even though it might be only through a faithful
“ yemnant,” and in the unconditional demand for
obedience to the divine commands, though every-
thing should be sacrificed save loyalty alone. Such,
then, was the faith of ancient Israel, and such the
place in its life of the Covenant of the Grace of
God. Such was the way, too, in which the ancient
Israelite overcame the guilt consciousness. T will
believe in the mercy of God,” said the psalmist,
“for ever and ever.” When he knew that he had
gravely offended there was the grace institution of
sacrifice, whereby God “covered * his sin. But
so long as he was in the nation whom God in His
grace had chosen to be His own he lived in the
world of grace and knew that God Himself had
bridged the gulf between His purity and man’s
sin, that He loved him and needed him and had
taken, and was taking, the initiative of grace with
him. Now it is, of course, impossible for us to-day
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to go back to that Old Covenant, and T dwell upon
it now only by way of leading up to the New, and
bringing out the deep difference between modern
Humanitarian Theism and the full New Testament
faith, Under merely “Humanitarian Theism,”
with Christ as our leader and example only, we can, [
believe, reach a reasoned conviction that the universe
is spiritual and that it has its source and purpose in 2
pure eternal Mind. But what of communion with
that Perfection? That must be reduced for most
people, it appears to me, to human striving after
that which is dim and afar, clouded in all sensitive
minds by a sense of their unworthiness and failure,
yet possessing occasional high moments of insight.
That this is much, and that it has sustained fine
and generous minds, we may gladly admit., But
that it is really communion with God in the full
New Testament sense we must as certainly deny.
What makes the difference? In the end, and this
is of capital importance, the difference is due to
a different and, I cannot help feeling, a greatly
impoverished conception, not simply of fesus of
Nazareth, but of Almighty God.

What is the radical difference between the two
conceptions i It Is, as T have said, the difference
between the God who waits and the God who
comes. ‘The universe before which, in the years
of the dawn of the Christian Church, the men
who wrote the New Testament stood, was not for
them the same old cosmos as that before which the
prophets stood, illuminated more fully by the last
and greatest of them. It was a cosmos indefinitely
changed and transformed by a new emergence within
it of God Himself, a new ipitiative from the eternal
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world of the grace of God. What they tell us
about with amazement and gratitude, is not, first
of all, that they have discovered new truths, but
that something new has happened, which for them
has transfigured not only the past, but the pre-
sent and the foture. Of course, therefore, it has
brought with it new truth about the old world,
but that is not the primary thing. The primary
thing is something new and creative. *“ God was
in Christ reconciling the world unto himself ” by
taking a2 new initiative towards the whole human
race. What was the nature of that initiative ? In
exploring its meaning we cannot do better than
take the clue given us by Jesus Christ Himself,
in those few words which He spoke before the
last supper: “'This cup is the New Covenant
in my blood which is shed for the many for the
remission of sins.” The speaker was obviously
thinking of the historic scene at Mount Sinai when
the institution of the Old Covenant took outward
form, and according to the Hebrew fashion was
ratified by a solemn sacrifice, The New Covenant
is no longer with one little nation: it is, in the
Divine intention, with all mankind. The essential
thing in it is that it is God who makes it. How
profoundly important for the possibility of man’s
communion with God this is, an illustration may
make clear,

A great personality appears in our time, let
us suppose, as Gautama appeared in Benares or
Socrates in Athens, and his words and deeds
awaken the deep admiration and trust of some
obscure youth who greatly desires his friendship,
but who, conscious of his own obscurity and un-
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worthiness, shrinks from seeking the fellowship of
one so much greater and better than himself. Tle
may secure an interview with him. But an inter-
view with him is not a friendship, and so long as
the initiative lies wholly with the seeker it cannot
grow into one, for he is bearing the whole burden
of it, and the finer his own nature the more acutely
conscious of this will he be, and the less able to be
his true self in the presence of the other. But the
whole situation becomes radically transformed from
its very foundations when the greater takes and
keeps the initiative with the less, and with patient
and disinterested kindness bears with him and con-~
tinnes to seck his friendship. Still more is this
the case when in spite of grievous offences against
friendship the greater persists in seeking the less,
and carries in long-suffering generosity the whole
burden of the initiative. Now just as we have
geen, that the covenant of God’s grace to Israel
underhies everything distinctive in the life of Israel,
g0 it is this deeper initiative of God’s grace that
in the same way lies behind the entire thought and
life of the earliest Christian Church, as it is mirrored
in the Acts, Epistles and Apocalypse, The abso-
lutely vital point is that “ God was in Christ,”
beginning a new covenant and life of intimacy with
the human race, “ mankind, sinners as such ” as
the old theologians said. Now this is quite a
different conception from that of Jesus as the
discoverer of new truths about the old cosmos of
Nature and humanity, It tells, if T may speak
paradoxically, of a cosmic change, and a new
environment for humanity. Men may make even
the sub-polar regions more habitable for humanity
¥
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- by flooding the Arctic darkness and cold with
incandescent electric light and heat, and so can
make isolated spots habitable for man. ‘They can
do that of themselves by a new human research
and technique. One may compare that to what
can be achieved by man struggling up to God
through an unchanged cosmos. But what would
that be in comparison with an astronomical change
which flooded these icy zomes with light and
warmth, not from the earth but from the heavens,
and so set free the latent energies of organic life in
tropical opulence and splendour {

omething like this is what we find in the New
'T'estament, and it explains and justifies the intense
interest of the early disciples in the personality of
Jesus Christ and in the Holy Spirlt. Of the latter
element in the substance of the Christian faith we
shall speak presently. Meanwhile we shall confine
ourselves to the former., Harnack, in his book
What is Christianity ? has said that the substance
of the first Gospel was the Kingdom of God, God
the Father, and the higher righteousness, and that
“the Gospel as Jesus proclaimed it has to do with
the Father only and not with the Son.” 1 do not
think that the rest of that most attractive book is
at all consistent with this saying. It is one of other
inconsequences which may perhaps be attributed to
its extempore form. It is plainly inconsistent with
the passage in the Synoptic Gospels which Harnack
accepts as genuine: “no one knoweth the Father
save the Son and he to whomsoever the Son willeth
to reveal him,” and that it would have been re-
pudiated by the entire early Church seems to me
too plain from the Acts of the Apostles and the
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apostolic writers generally, to need detailed dis-
‘cussion. It was primarily in the personality of
Jesus Christ that the first disciples discerned God.
‘Through the Son they saw the Father and became
aware of the new initiative of which I have spoken
and of the essential nature of the new epoch or
Kingdom of Heaven or God.

If Jesus does not belong to the heart of His own
Gospel, then who was He? Leader but not Lord.
If not Lord then certainly not God. But if not
God, what? Aprophet? ButHe certainly claimed
that His forerunner was “ more than a prophet,”
and said that before His own judgment-seat “ all
nations would be gathered.”” A demigod? That
would be to say that He was neither God nor man.
In that case what would become of His full revela-
tion value? “It is a weary way to God, but 2
wearier far to any demigod.” The moment we
raise these questions we get into the centre of
that tamult of thought about Jesus which we
find in the first Christian centuries, which reached
a definite stage in the creed of Nicza. It runs
right back, however, into the apostolic age. We
see Paul using one idea after another, current
in the thought of his time, to explain to the
earliest communities who Jesus was. He and
every other New Testament writer start from
the assurance that He was the Messiah or Christ.
The Humanitarian conception of Him as a prophet
would obviously have been thought by him to be
inadequate. To every true Jew the Messiah was
He who “ completed the history of the world ” by
bringing in complete and final salvation. But even
this did not satisfy Paul. He goes on to speak of



340 THE RIDDLE OF THE WORLD

Him as “ the second Adam,” then as * the Man
from Heaven,” and then, though he does not use
the word, the Logos, before all worlds and all
angels, and then as being “on an equality with
God.” It is, I think, quite clear what is the
motive that drives him on. It is the fundamental
Christian faith that in Jesus Christ in some
absclutely unique fashion we have the new initia-
tive of God, opening for mankind a new possibility
of communion with Himself. To reduce the
Gospel to the teaching of a man about God i,
therefore, to reduce the very substance of the
faith. However we or after ages may formulate
it, the Gospel is the advent of God to man in
Jesus Christ His Son. HHere, and here alone, 1
believe, can we transcend that disastrous dilemma
of the soul into which we come when we think our
way to God along the lines of Humanitarian Theism
alone. The only God that to-day is worth believing
in, or that it is possible to believe in, is He in whom
supreme reality and sovereignty, and also absolute
moral purity, are identified. But how is com-
munion with such an One possible to sinful man?

(1) There is a profound tension here between the
moral and the religious nature of man, and surely
there must be a deep disquiet even in the spirits of
the purest when they realise the human situation.,
"There is a gulf between God and man that cannot
be bridged from the luman side, for the strait
seems to widen as we build the piers. I do not
see how it can be bridged at all except from the
side of God, That is the great Christian story of
the grace of God incarnate in Jesus Christ, some-
thing coming from a depth in God beyond all
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normal human expectation of ordinary justice or
even ordinary love. “He that has not seen the
grace of God as a wonder has never seen it at all.”
When one has seen God in Christ after this fashion,
especially in the climax of His manifestation in the
Cross, enduring the whole violence of human
malignity and unbelief, bearing the burden and
the consequence of sin, deeply measuring it and
appraising it, and yet forgiving it, one can whole-
heartedly believe in the forgiving grace of God.

Something new passes into the conception of
God through the Incarnation and the Cross which
was not there before, and with the God so revealed
it is possible even for sinful men and women to
enter into communion. How can it be otherwise
when He seeks me, after this fashion, morning, noon
and night? “ Behold, I stand at the door and
knock. If any man will open the door I will come
in to him and sup with him and he with me.”

(2) The other great barrier between man and
God to which I have referred is that caused by
the insignificance of man and the greatness of God.
To-day that barrier seems far higher than it used
to be. Undoubtedly the only God in whom it is
possible for an educated man or woman to believe
1s a very great God. Science has given us quite
new conceptions of the magnitude and wonder of
the universe, and this seems not only to have
enhanced the greatness of its Creator, but has
dwarfed the importance of man. The gulf between
creature and Creator has never seemed so great or
s0 hard to cross, and this has not only made it
more difficult for man to hold communion with
God, but to many it seems impossible to believe
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that God could ever become man. Faith has
endeavoured to bridge that gulf by dwelling on
the difference in quality between man and Nature,
Tt has followed the line of Pascal in his famous
simile of the * thinking reed ” which is greater in
kind than the mighty universe which cannot think.
I believe that to be a sound and true argument,
and have followed it out in the earlier lectures of
this volume. But I would follow another line of
thought here in the completion of that argument,
and try in thought to approach the gulf from the
other side. What is the reasoning which leads to
the conclusion that it is less possible to believe in
the Incarnation because of our new knowledge of
the greatness of God? 'There is surely something
unsound about the argument that because we must
own that God is a far mightier and wiser being
than men used to think Him, therefore He must
be more commonplace in His moral character.
The only God that it is possible to believe in to-day,
or that is worth believing in, is, as I have said, He
who combines supreme power and reality with
moral perfection. But Jesus Christ has made it
impossible for us to conceive of moral perfection
save in terms of pure and holy love. But love in
its very nature always implies service and sacrifice.
Take these out of it and you destroy it.

Is not love always creativei Love of beauty
leads to the creation of every beautiful thing, 'The
love of truth creates discovery and knowledge.
Hurr}an love, desiring more love, creates the family,
and is always secking the fuller perfection of being
of those whom it loves, If that be so, then surely
in the Cross and Passion of our Lord we have
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revealed the very mainspring of all creation, “ the
love which moves the sun and all the stars.” Thus
the Cross is not departing in the light of modern
knowledge, it is coming back again! It is able to
held its own not only with “ Orion and the Pleiades
and the Bear,” but with the whole galactic universe,
with the abysses of time disclosed by geological
science and with all the amazing world of animate
Nature. Even as these are divine splendours in
the world of Nature, so this is a divine splendour
in the world of the soul. The new knowledge gives
it a better frame. ‘

The truth is that the intimidation which many
in our day feel at the terrifying vastness of the
universe is an instinctive rather than a reasoned
mood. If we yield to it—and who among us has
not felt its forcei{-—we must abandon not only
faith in the Incarnation, but faith in the worth
and importance of humanity and in any deep
distinction between bulk and quality of being,
between things material and things spiritual. It
leads straight to ultimate negation, therefore, of all
that is finest and best in human life, for unquestion-
ably the salt of civilisation lies in our conviction of
the sacredness of human personality over against
mere brute magnitude and power. The whole of
the earlier argument of this book turned on whether
the world were fundamentally material or spiritual.
If that argument were sound there is no reason for
spiritual beings to be intimidated by the sheer vast-
ness of the physical universe, for all things material
are of a lower kind in worth than what is spiritual.

But if God has thus in His greatness and sovereign.
grace approached all men in Christ, and has made,
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and is still making, all the advances to us, who are
we that we should say Him “mnay”? ¢ All our
communion with God rests upon His communion
with us.” All is of His grace revealed in the In-
carnation and Atoning Passion of His Son. ‘That
is the basal truth of the New Testament revelation.

Il

Is that, then, a complete account of the substance
of the Christian faith in God? Whatever we may
feel about that to-day, it seems clear to me that
the New Testament age would certainly have said
that it was not. That is sufliciently obvious from
the place which the Holy Spirit has in the Gospels
and the Acts of the Apostles, the Epistles and the
Apocalypse.

In these writings generally, the Spirit is thought
of not as a subjective condition of the human mind,
bat as a Divine Influence producing such thoughts
and emotions and volitions of men as are like the
“mind of Christ.” It is a Divine Power rather
than a human state. In the Synoptic Gospels it
is sgoken of as enabling Christ to do His great
deeds. But it is not confined to these. All the
Synoptic Evangelists begin their story of the active
ministry of Jesus with His baptism by the Spirit.
Then follows the history of the unique life, death
and resurrection. 'The underlying idea is obviously
that its wonder is all due to its unigue possession
by the Spirit of God. God Himself is fashioning
this life of beauty and wonder, sus