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APPENDIX I

‘I worn no reader imagines me go weak o stand up in defence
of real Clristinnity such az used in primitive times (f we may
believo the authors of those ages) to have an influence upon
men’s boliofs and actions. To offer at the restoring of that
wonld indeed be n wild projeet: it would be to diy up
fonudations: to destroy ot one blow all the wit and half the
learning of the ldngdom, to breal the eutire frame and coun-
stitution of things, to ruin trads, extingnish arts and seiences,
with the professors of them; in shert, to turn our eourts,
exchanges, and shops into deserts; and would be foll os
absurd as the proposnl of Hovace, whero he advises the Romans
pl im a body, to leave their city, and scek » new seat
in some remote pert of the world, by way of cure for the
corruption of their manners’—DEaw Swirr, An Argumens
lo Prove that the Abolishing of Chwistianily in England may,
as things noiv stand, be attended with some Inconvsniences,
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APPENDIX II

‘WamLe the state of our race is such as to need all our
mutual devotedness, nll our aspiration, all our resources of
courage, hope, faith, and good checr, the disciples of the
Christian Oreed and Morelity ove called upon, day by day, o
work out their own sslvation with fear and trembling and so
forth. Such exhortotions are too low for even bhe wavering
mood and guacked morality of a time of theological suspense
and uncertainty, In the egbinction of thut suspense and the
discrediting of that selfish gmacking I see the prospect for
future generaticus of a purer and loftier virtue, and o truer
and sweeter heroism than diviues who preach such self-seek-
ing can conceive of’—Hannimr MarTrnmavw, Aulobiography,
vol. il p. 461,

‘Noble morality is classic morality, the morality of Grecee,
of Rome, of Renaissance Italy, of ancient India, But
Christion morality is slave morality én ewcelsis. Tor the
essence of Christian morality is the desire of the individuwal to
be saved: his consciousness of power is so small that he lives
iu houtly peril of damnation and death and yesrns thus for the

arms of some saving grace’—JF, Nietesche, by A. R Orage,
p. 83,
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‘ They {Christians) have never lemrnt to love, to think, to
trust. They have been nursed and bred and swaddled and
fed on fear, They are afraid of death: they are afraid of
trath ; they are afraid of human nature: they are afraid of
God. . . . They deal in a poor kind of old wives' fables, of
lackadujsical dresms, of discredited sorcery, and white megie,
and enll it religion and fthe holy of holies, They wander about
in & sickly =oil of intallectunl mooushine, where they mistake the
dense and sombre shadows for substances. They want to stop
the clocks of time that it may never be day, nud to hoodwink
the eyes of the nations that they may lead the people us so
many  blind.—Roverr Braronrorp, CGlarion, Blarch 3,
1905,
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APPENDIX IIT

“In Georgia, indeed, as the Jesuits had found it in South
America, the vielnity of o white settlement would have proved
the more formidable cbstacle to the conversion of the Indian.
When Tounchichi was urged to lsten to the doetrines of
Christiauity, he keenly replied, “ Why, there ave Christians at
Savanpah ! there gre Clidstinng af Frederica!” Nor was it
without goed apparent reason that the poor savage exclaimed,
“Ohristian much drunk ! OChristian beat men! Christian fell
lies! Devil Christisn! Me no Christinn ! '—S8ovraEY, Life
of Jokm Wesley, vol. 1. p. BY.

‘I wns then earried in spivit fo the mines where poor
oppressed people were digging rich treasures for those called
Christians, and heard them blasphemo the name of Cluist, ab
which I was grieved, for to me His name was precious, I was
then informed that these heathems were told thot those who
oppressed them were the followers of Christ, and they said
among themaselves, *If Christ directed them to use us in this
gort, this Chrisi is a ernel tyrant,”’—Jowrnal of Jokn
Woolman, p. 264,
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APPENDIX IV

‘WmAT many wpright and ardent souls have rejected is a
misconception, a caricature, » subjective Christianity of their
own, & traditional delwsion, which no more resembles real
Christianity than the conventional Chyist of the painted
chureh window rescmbles Jesus Christ of Nazareth. It is
true that at this moment the great majority of the people of
this country never go fo any place of worship, and this is yeb
more the cage on the Continent of Europe. Does it in the
least degree indicate that the masses of the Fuvopean nations
have weighed Christianity In the balance and found it
wianbing? Nothing of the sort. The overwhelming maojority
of them have not the faintest coneception of what Christianity
is. I myself have met a gread number of so-ealled “ Agnosties ™
and * Atheists ” In our universities, among our working-men,
and in sosicty, but I have naver yet et one who had rejacted
the Cluistianity of Christ.’~Husre Prioz Hugars, Preface
to Ethical Claistiandiy.
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APPENDIX ¥V

' WHERESOLVER Christionity has breathed it has accelerated
the movement of humonity. It hae quickened the pulses of
life, it hns stimulated the incentives of thought, it has turned
the passions into peace, it has warmed the heart into brother-
hood, it has fanned the imaginntion into geniug, it has
freshened the soul into purity, The pregress of Christian
Europe has been the progress of mind over matter. It has
been the progrees of intellect over force, of political right over
arbitrary power, of human liberby over the chains of slavery,
of moral law over social corruption, of order over anarchy, of
enlightenment over ignorsmce, of life over desth. As we
survey this spectacle of the past, we are impressed that this
study of history is the strongest cvidence for Ged. We
hear no argument from design bub we feel the breath of the
Designer. We see the universal life moulding the individunl
lives, the one Will dominsting many wills, the Infinie
Wisdom nutilising the finite folly, thc changeless truth per-
meating the restless error, the boundless beneficence bringing
blessing out of all, , . . And what sholl we say of the
future? . . . Ous iz o position in some respects annlogous
to that of the medieeval world : the landmarks of the past
are fading, the lights in the future are but dimly seen. Vet
it is the study of the landmarks that helps us fo wait for the
light, and our highest hope is born of memory. In the view
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of that retrospect, we camnot long despeir. We may have
moments of Learf-sickness when we look exclusively até the
present hour: we may have times of despondency when we
measure only what the aye can see, DBub looking on the
acermulated resulite of bygone ages as they lie open to the
gaze of history, tle scientific conslusion at which we must
arrive is this, thas the course of Christianity shall be, or has
been, the path of a shining light, shining more and more
unto the perfect day. —G. Marmesow, Growth of the Spirit
of Christianity (chap, xxxviii, ‘Dawn of & New Day?),
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APPENDIX VI

¢ BEADOWS and figments as they appear tous to bein themsetves,
these atbempts to provide o substitute for Religion are of the
highest importance, as showing that men of great powers of
mind, who haye thoroughly broken loose not only from
Christianity but from natural Religion, aund in come cases
placed themselves in violent antagonism fo Dboth, ave still
unable to divest themselves of the religions sentiment or to
appease its craving for satisfaction.

‘That the leaders of the anti-theological movement at the
present day are immoral, nobody but the most besotted
fanatic would insinuate: no candid antagonist would deny
that some of them are in every respeet the very best of men,
. . . But what 1s to prevent the withdrawal of the traditional
sanction from produeing its natural offect upon the morality
of the nass of mankind? . . . Rate the practical effect of
religious Deliefs a3 low and that of socinl influences as high as
you may, there can surely be no doubt that morality has
received some support from the anthority of an inward
monitor regarded as the voice of God. . . .

“The denial of the existence of God and of a future stote,
in & word, is the dethronement of Conscience: aud society
will pass, to say the least, through u dangerous intervnl,
before svcial couscionce ean fill the vacant throne, —GoLnwWIN

Surre, ¢ Proposed Substitutes for Religion,” Macmillan’s Maya-
zine, vol. xxxvii.
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APPENDIX VII

*I7 no less takes twe o deliver the gnme of Duty from trivial
pretence ond give it an earnest interest. How can I Jook up
to myself as the higher that repronches me? issue commands
to myselt which I dore nob disobey ? ask forgiveness from
myself for sins which myself Las commitbed? swrender to
myself with o martyr's socrifice? and so through all the
drama of moral conflict and enthusiazm batweem myself in a
mask and myself in propria persona?t How far are these
somblances, these battles in the clouds, to carvy their mimiery
of reality? Arc we to worshep the self-ideality ¥ to piny to
an cmpty image in tho nair? to trust in sorrow & creature
of thought which is but o phenomenon of sorrow? No, it
religious communion is reduced o o monologue, its essence is
extinet and its soul is gone. It is a living relation, or it is
uothing: & response to the Supreme Renlity. And vainly
will you scarch for your spiritual dynemics without the Rock
Eternal for your wet ord ;' —JAMES MARTINEAU, Essays 1v,
282, Tdeal Substitutes for God.
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APPENDIX VIII

‘I is an awful hour—let him who has passed through it
gay how awful—when life Las lost its meaning and scems
shrivelled into & spen—when the grave appesrs to be the
end of all, human goodness nothing but a name, and the
sky above this universe a dead expanse, black with the vold
from which God himself has disappeared. In that fearful
lopeliness of spivit , . . I know bub one way in which a man
may come forth from his agony seathless ; it is by holding fast
to those things which are certain still—the grand, simple
landmarks of morality.

‘In the darkest hour through whick a huoman soul ean
pass, whatever else is doubtful, this at least is certain. If
there be no God and no fulure state yet cven then it is betber

" to be generous than selfish, better to be chaste than licentious,
better to be true than false, better to be brave than to be a
cownrd, Blessed beyond all sarthly blessedness ie the man
who, in the tempestuous darkness of the soul, has dared to
old fast to these venerable landmaiks, Thrice blessed {s he
who, when all is deear and cheerless within and without,
when his teachers teryify him and his friends shrink from
him, has obstinately clung to wmowral good. Thrice blessed,
becanse his might shall pess into clear bright day’—F, W.
Roeerrson, Lestures, dddresses, cte., p. 49.
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APPENDIX IX

‘Ligr me say at once that if after the elimination of all
untruths from Christianity, we could build a belief in God
and Tmmortslity on the residue, we should then have a far
more powerful incentive to right conduet than anything that
I am aboub to wge—Printe Viviaw, Churches and Modern

Thoughi, p. 323,
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APPENDIX X

¢Wrrnovt prejudice, what wonld be the effeet upon modern
civilisation if the Divine Ideal should vanish from modern
thought? ‘

It would be presumptuous to attempt a description, rather
because it is so hard to picture owrselves and onr outlook
deprived of what we have held during thousands of genera-
tions, our very radson d'dére, than because we caunct calenlate
at least o part of what would have to happen. Without
pretending to undertake that cxercise, it may not be too bold
to conclude definitely, what has been suggested argumenta-
tively throughout:; namealy, that moral poodness, as we trace
it in the past, as we enjoy it in the present, as we reckon
upon i in the future, would be found undesirable and there-
fore impracticable, A new “morality ” wonld deubtless take
its place and set up a new idenl of goodness; but the former
would ne more represent the elements we po far call mornl
than the Iatter would embody the conceptions we now eall
good : the more logieally the inevitable system were followed
up, the more progressively would moral inversion be reslised.

. ‘It does not seem credible that the new morality could
escape being egoistic and hedonistic, and these principles
alone would dictate complete reversal of all our present notions
ag to what is noble, what is useful, what is good. An egoist
hedonism that should not bo selfish and sensual is 'a fond
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superstition ; it would have to he both and frankly. All the
prophylactic expedients whereby = reciprocal egolsm mmast
safeguard 1fs sensuous rights would certainly be thers; and
they represent in spivit and in prachice whatever we have
learned to consider exscrable. We do nob require Professor
Haeclel! to inform mg, with the triwmphal rhetorie that
accempenies a grand new discovery, of the prudentio] Lhomicide
which is to confer a supreme blessing upon humanity, for 3%
has raged throughout antiquity, and still stalks abroad in day-
light wherever the kingdem of men is nob also the kingdom
of Ohrist. Ten minubtes’ thought is sufficlent to convinee
oy retional man or woman what must inevitably follow in a
world of animal rationalism, where no souls are immortal,
where the hmman will iz the supreme will and there is
eternal peace in the grave. It could senrccly transpire other-
wise than that “euthannsia” should replace care of the
chronie sick and indigent aged ; that infanticide should he in
a larpe catogory of circnmetonces encouraged, and in some eom.
pelled ; that suicide should offer & rationnl escape from all
seriqus ills, Jeaving n door ever hospitably ajar to veceive the
body banlrupt in its capacily for sensual enjoyment, the only
enjoyment henceforth worthy of the name. These ave the
“yirtnes ” under $he new morality ; thers are other things of
which it weve not well to speak. I[magination turas its back.
In a world that hes never been without its gods, among
human creatures wha bave never existed without o conseience,
deeds have been done and horrors have been practised through
centwics, throngh oges, that make aunals read like ogre-fales
and Looks of travels lilte the works of merbid novelists; end
the worst olwaya goes unrecorded. Whab then ought we to
anticipste for 2 world yielding obedience to nothing loftier

L Bea The Wonders of Life, chap, v., populax trauslation, end other
works.
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than the human intellect, seeking no prize obtainable outside
the individual life time, logieally incapable of any gratifien-
tion outside the individual body, convinced of nothing save
eternal oblivion in the ever-nearing and inevitable grave, and
reposed on the calm ngsnrance that “ goodness” and * badness,”
“tvirtue” and “vice” {whatever these terms may then correspond
ta) are recompensed, indifferently, by nothing better and
nothing worse than physical animel death?’—Jaspmr B.
Howe, 8.0, Good witkout God: Is 1t Possible? p. Bl
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APPENDIX XI

‘WHEN we say that God is persomal, we do not mean that
He is localised by mubually related organs; that He is
hampered by the physical conditions of human personality.
‘Wo mean that He is comscious of distinctness from oll other
beings, of amoral relation to ull living things, and of power to
control both from without and from within the action of every
atom and of every world. Thie is what we menn by perzonnlity
in God. It is not a maferialistic idea. Tb is essenfially
spiritual. It 35 a Dbreakwater against the destruction of the
very though{ of God, or the submersion of it in the mere
pracesses of cternal evolution. There is a Pantheism which
obliterates every trace of Divine personality, which takes from
God. conscioustess, will, affection, emotion, desire, presiding
and over-ruling intelligence. DBut snch Panthelsm is better
known as Atheism, It destroys the only Gad who ean be a
refuge and o strengih in time of trouble. I annibilates
that mighty conseience which drives the workers of iniquity
into Adarkness and the shadow of death, if possible, to hide
themselves. T4 clozes the Divine Ear against the prayer of
faith. Tt nbolishes oll sympathy, all communion between
the Futher and the children. It makes God not the world’s
life, but the world’s grave. Therefore, against all sueh
Panthelsm oy being revolts’—PrrEr 8, Mewaies, Sermons
(* Christinn Pontheism ’).
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APPENDIX XI1I

¢ Tgere is an O1d Testament Panthelsm speaking uumistakably
out of the lips of the Prophets and the Psalmisty, . , so interwaven
with their deepest thoughts of God, that any hesitation to receive
it would have been traced by them most probally to purely
heathen condisions of thought, which ageribes to overy divinity
o limited Function, o separate home, and a restrieted authoriby.
.« . But undoubtedly the most unequivocal and outspolcen
Pantheist in the Bible is St Paul. He speaks In that
character to the Athenians, affirming all men o be the
offspring of God, and, as if this were not a sufficisntly close
bond of affinity, adding, “ In Him we live and move sud have
our being.” His Pantheistic esehatology casts a radiance over
the valley of the sbadow of death, which malkes the 15th
chapter of 1st Clorinthians ono of the most precions gifts of
Divine ivspiration which the holy volume contnins. ¢ And
when all things shall be subdued wute Him, then shall the
Son elso Himself be subject unto Him that pui all things
under Him, that God may be all and all.” Nor, if he had
wished to administer a daring shock to the ultra-Calvinism
of our own Confessional theclogy, could he have uftered o
sentiment 1mmore hard to reconcile with any view of the
Universe that is not Pantheistic than that contained M the
32nd verse of the present chapter; © For God hath coucluded
them all ju unbelief that He might have merey upon ell” It
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is quite clear in the face of all this Seripture evidence thet
there is a form of Pantheism which is not only innocent,
defensible, justifiable, but which we are bound fo teach as
of the essence of all frue theology. Nothing could be more
childish than that blind horror of Pantheism which shndders
bacle from it as the most poisoncus form of rank infidelity,—
Perer 8, Mexzizs, Sermons (¢ Ohristian Pantheism ’),
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APPENDIX XTIT

' PANTHPEM gives noble expression o the trubh of God's
presence in all things, but it cannot satisfy the religious
conscicusness ; it cannot give it escaps from the limitations
of the world, or guarantee personsl fmmortality or (what Is
most important) give any adequate interpretation to sin, or
supply any adequate remedy for it. . . . Christian theology
iz the harmony of Pantheism ond Deism. On the one hand
Ohristianity believes all thab the Pantheist believes of God’s
presenee in all things. “In Him,” we believe, ““wo live and
move and ere; in Him all things have their coherence.” All
the beauty of the world, all its truths, all its gocduness, are
but’ g0 many modes under which (tod is manifested, of whose
glory Nature is the veil, of whose word it is the expression,
whose low and reason it embodies. But God is not exhausted
in the world, nor dependent upon it; He exists eternzlly in
His Triune Being, self-sufficing, self-subsistent. . . . God is
not only in Nature as its life, bubt He transeends it as its
Creator, its Lord-—in its moral aspeet—its Judge. So ibis that
Christianity enjoys the riches of Pantheizin without its inherent
weakness on the moral side, without meking God dependent
on the world, as the world is on God.’—Bismor Gongs, The
Incarnation of the Son of Ged, p. 136,
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APPENDIX XTIV

‘Tur Suprome Power on this petty earth can be nothing
else bub the Humanity, which, ever since fifty thousand—it
may be one hundred and fifty thousand—-years has slowly but
Inevitably conguered for itself the predominanee of all living
things on this earth, and the mastery of its materinl resourees.
It iz the collective stream of Oivilization, often baffled, con-
stantly misled, erievously sinning ngainst iteelf from time to
time, but in the end victorions; winning certainly no heaven,
ne millennium of the saints, but gradually over great epochs
rising to o hetter and a better world, This Humanity is not
all the humen beings that ave or have been, It iz o living,
growing, and permanent Organism in ifself, as Spencer and
modern philosophy establish. It is the active strenin of Hnman
Civilization, from which many drop out iuto that oblivion
and nullity which is the true and only Hell'—T. HAnRIsoN,

Creed of & Lagman, p. T2,
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APPENDIX XV

Mz Freoeric Harrison's Creed fis open to every objection
which he so justly brings against what he regards as Mr,
Spencer’s Creed. 'These rensons ave hyoad, common, and
familiar, 8o far as I know thoy never have been, and I do
not believe they ever will be, answered. The fitat clbjection
is that Humanity with o capite]l H (Mr. Harrigon's God) is
neither better nor worgo fitted to be a God than his Unknow-
able with a copital U. They are a8 much alike az six aud.
half-a-dozen, Each is a barren abstraction to whick any cne
on abiach any meaning he likos. Humanity, as used by Mr.
Harrison, is not an abstract name for those matters in which
all human beings as such resemble each other, as, for instance,
a human form and ortieulate speech. . . . Humanity is a
peneral name for all humen beings who, in vorious ways,
have contributed ta the improvement of the human race,
The Positivist calendar which appropriates every day in the
year for the commemoration of one or more of these Lenefactors
of mankind is an attempt to give what a lawyer would call
“further and better partienlars” of the word. If this, ox
anything lilke this, be the meaning of Mr, Harrison’s God,
I must say that he, she, or it appears to me quite as ill-fitted
for worship as the Unknowable, How can o mon worship
e indefinite number of dead pecple, most of whom are
unknown to him even by name, and many of whose characters
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were exceadingly faulty, besides which the facts as ta their
lives are mogt imperfectly known? How can he in any way
rombine these people into a single objeet of thought? An
ohject of worship must surely have such a degree of unity
that it is possible to think about it as distinet from other
things, as much unity at least as the English nation, the
Roman Catholie Church, the Great Wesiern Railway. No
doubt these are abstract terms, but they are conerete enough
for practical purposes. Bvery one nuderstands what is meant
wiien it is gsserted that the Euplish nation is at wer or ab
peace; that the Pope is the lhead of the Roman Catholic
Church ; that the Great Western Railway hos deelared a
dividend ; but what is Humanity§ What can any one
definitely assert or demy about it? How con any one mean-
ing be nffixed to tho word so that ono persen can he said to
use it properly and anothor to abuse it? It scems to me that
it is as Unknowable as the Unkuowable itself, and just as
well, and just ag ill, fitted o Dbe an object of worship.'—SIR
Janes Frrzrasms SreeEoy, | The Unknowable and Unlmown,’
Nineteenth Century, June 1884,
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APPENDIX XVI

‘Dusye and Pantheism are both so {rratioval, so ubterly
inadequate to explain the simpless facts of our moral and
gpivitual life thot neither of them can long hold mankind
together, Positivism, which has made a systematic and
memorable attempt to fill the gap, itself bears witness to
the craving of human nature for some stronger bond than
such systems can supply; while its appreciation of the
necessity of Religion gives it an importance ot possessed
by mere Agnosticism. Yet it is impossible to look af an
encyclopzdic attempt to grasp all knowledge and all history,
such os that moede by the founder of Dositivism, without =
deep, oppressive sadness. , .

‘Can men heap fact upon faet and conueet science with
science in o splendid hiefarchy and find no better end than
this? Is such a review to come to fthis, that we must worship
sither actual humanity with all its meanness and wickedness,
or ideal humenity which doea ot yet exist, and, if this world
is all in all, may never eome into being? . . . Tor ideal
kumanity, however moral and enlightened, if unaided by
(od, as the Posivifigt holds, is still enrth-bound and sense-
hound. . . . We are told that it is common sensc fo recognise
that mueh is beyond us. Perfectly true. But it is not
common seuse fo worship su ignarant and weak humanity
which eertainly made nothing, and has in itsslf no assurance
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of coutinuance in the fature, nay rather, & vory clear probability
of destruetion, if simply left to itself,

*What Positiviam surely needs to give it hope and con-
sistency is the doctrine of the Logos, of the ternal Weord
and Renson, the Oreator, Orderer, and Sustainer of all things,
Who has taken a stainless human nature that He might make
men capable of all knowledge, This Divine Hwmanity of the
Logos, drawing wmankind into Himself, is indeed worthy of
all worship. In loving Him, we learn really what i is to
“live for others.” In locking to Him we cease from selfish-
ness ond pride. Suech a worship of humanity is not & mere
boseless hope, but a reality appeoring in the very midst of
history, a vealiby apprehended by Ieith indeed, but by =
Taith always proving itself to those, and by those, who hold
it fagt in Lova. There is room, then, ample room, and a loud
demand for the re-establishment of & Christian Philosophy based
wpon the Incarnation’—Jony Wonnsworra (Bishop of Salis-
bury), The One Religion, pp. 307-300.
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APPENDIX XVI1

‘Pg invariable laws under which Huwunity is placed have
received vorious mames ot different periods.  Destiny, Iate,
Necessity, Heoven, Providence, oll are so muny names of
one pud the same conception: the laws which man feels
himself under, and that without the power of escaping from
them, We claim no exemption from the common Jot. We
only wish to draw out into eonsciousness the instinctive accepi-
ance of the raee, and to modify the spirit in which we regard
them. We aceept: =0 have all men. We -obey: go have all
men, We venerate: so have some in past ages or in other
countries, Wo odd but one other term—we love. We would
perfect our submission and so reap the fwil bemefits of sub-
mission in the improvement of our hearts and tempers, We
talce in eonception the sum of the conditions of existence, and
we give them an ideal being nnd a definite home in space,
the second great crention which complefes the central one of
Humaniby. In the bosom of epace we place the world, and
we conceive of the world and this our Mother Barth as gladly
weleomed to thot besom with the simplest and purest love,
and we give our love in raturn.
Thou art folded, thon art lying
In the light which is undying.

‘Thus we complete the Trinity of our religion, Humanity,
the World, and Space. 8o completed wo recopnise power to
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give unity and definiteness to our thoughts, purity and warmth
to our affections, scope and vigour to our activity, We recognise
ity powers to regulate our whole being, to give us that which
it has so long been the aim of all religion to give—infernal
upion. We recognise ifs power fo raise us above ourselves and
by intensifying the action of our unselfish instinets to Dbear
down unto their due subordination our selishness. We see in
it yet unworked treasures. We connt not ourselves to have
apprehended but we press forward to the prize of owr high
calling. But even now whilst its full capabilitics are wnknown
to us, befors we have apprehended, we find enough in it to
ouide and steengthen ws—* The New Reliyion tn its dttitude
towards the Old + A Sormon preached at South Field, Wands-
worth, Wednesday, 19th Moses 71 (18th January 1859), on
the anniversary of the birth of Auguste Comte, 19th Jauuary
1798, by Ricparp Cowernve’ J. Chapman: 8 King Willian
Street, Strand, Loudou,
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APPENDIX XVIII

“Wn have compered Positivism where it is thought to bs
strongest with Christianity where it is thought to be wenlest.
And if the resulb of the comparison ever then has been
unfavourable to Positivism, how will $he acconnt stand if
gvery element in Christianity be taken into considerafion?
The religion of humanity secms speeially fitted to meet the
tastes of that comparatively small and prosperous cluss who
are unwilling to leavs the dvy bones of Agnosticism wholly
unelothed with any living tissne of religious emotion, and whe
are at the same time fortunate enough to be abie to persuade
themsalves ithat thsy are contributing, or may eontribute, by
their individual eforts to the attainment of some great ideal
for mankind, But what has it to say to the more obscure
multituds who are absorbed, and welluigh overwhelmed, in the
congtant sfruggle with daily needs and narrow cares, who have
but little leisure or inclination to consider the precise réle they
are ¢alled on to play in the great drvama of ‘¢ humanity,” and
who might in any ease be puzzled to discover its imferest or
its importance? Can it assure them that thore is no huwan
being so insignificant as not to bo of infinite worth in the eyes
of Him Who created the Ileavens, or so fecble but that his
action may have consequence of infinite moment long after this
material system shall have crumbled into nothingness? Does
it ofter consolation to these who are in grief, hope to those who
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are bereaved, strangth to the weal, forgiveness to the sinful,
rest to those who are weary ond heavy ladend If not, then
whatever be ifs merits, it is no vival o Chrigbanity, Tt
cannob penetrote or vivify the inmost life of ordinary humanrity.
There is in it no nourishment for ordinary humsn souls, no
comfort for ordinary human sorrow, no help for ordinary human
weakness. Not less than the crodest irreligicn does it leave
us men diverced from all eommunion with God, face to face
with the unthinking energles of Nature which gave us birth,
and into which, if supernatural religion be indeed a dream, we
must ofter a few fruitless struggles be agnin resolved.’——
Ricrr How. ARTuUR J. BAaurour, Ths Religion of Humanity,



242 MODERN SUBSTITUTES FOR CEHRISTIANITY

APPENDIX XIX

‘TronLy if Humanity has no higher prospects than those
which await it froin the service of ifs modern worshippers ita
prospects ore dark indeed. Is “mormal state” is a vague and
distant future. But better things may yet be hoped for when
tha trus Light from Heaven shall enlighten every man, and
the love of goodness shall everywhere come from the love of
God, and nobleness of life from the perfect Example of the
Lord/—~Jomw Torrocm, DD, LL.D.,, Modern Theories in
Philosophy and Relegion, p. 86.
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APPENDIX XX

Mz, Frepirie HarwmsoN came under the influenee of both
the Newmans, ‘John Henry Newmen lzd me on to his
brother Francis, whose beautiful natuye and subble intelligence
I now began to value. Mis Phases of Faith, The Sout, The
Hebrew Monarchy deeply Impressed me. I was nob prepared
cither ta accept all this heterodoxy nor yeb to reject it ; and I
patiently waited till an answer could Lo found. —Zhe Creed

of o Laymun.
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APPENDIX XXI

Even Mr. Voysey admits the constraining power of the
Cross ;

¢ That is still the noblest, inost snblime pictore in the whole
Bible, where the Christ is hanging on the Cross, aud the tesrs
and blood flow trickling down, and the last words heard from
His lips are “Tathey, forgive them, for they know not what
they do.” Thot love and pity will for ever endure as the type
and symbol of what is most Divine in the heart of man,
Thenk God! it has been ropested and repeated in the lives
snd deaths of millions besides the Christ of Calvary. Bus
wherever found it still eclaims the ndmiration, and wins the
homage of every human heart, and is the crowning glory of
the human race’—0. Vovsey, Religion for All Mankind,
p. 105.
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APPENDIX XXII

¢ Nor only the Syrian superstition must be attacked, but aleq
the belief in a personal God which engenders a slavish and
oriental condition of the mind, and the belief in a posthumous -
reward which engsnders a selfish and solitary condition of the
henrt. These Deliefs are, therefore, Injurious to human
nature. They lower its dignity, they arrest its development,
they isolate its affections. We shell not deny that many
beautiful seniiments are often mingled with the faith in o
personal Deity, and with the hopes of happiness in a future
state ; yet we maintain that, however refined they may appeer,
they are selfish ot the core, and that if removed they will be
reploced by sentiments of a mnobler and purer kind’—
Woitwoon Rrans, Mariyrdom of Man, p. 543,
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APPENDIX XXIIT -

*It is foreign to our purpose to discuss the various thoories
which have been advanced to explain the genesis and power of
the Christian Religion from the cynical (iibbon to the senti-

" mental Renan and the Rationalist Strauss. One remark may
be permitted. It has been our lot to read an immense amount
of literature on this subject, and with no Dhias in the orthodox
direction, we are bound to admit that no theory has yet
appeared which from purely notural causes explains the re-
markable lifz ard marvellous influence of the Founder of
Chrishiznity.'—HEcror Macruzsow, Beoks fo Read and
How 1o Bead Them.
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APPENDIX XXIV

Trg Song of a Heathen Scjourning in Galilee, 4.1, 32.

It Jesus Christ is & man,
And only a men, I say

That of all mankind I cleave to Him,
And to Him will I cleave alway.

If Jesus Christ is a God,
And the only God, I swear

I will follow Him through heaven and hell,
The earth, the sea, and the air!

RroEARD WATSON GILDER,
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APPENDIX XXV

‘T prerovauisy nhsolutely between the character of Jesus
and the character of Christianity—in other words between
Jegus of Nazarsth and Jesus the Christ,  Shorn of all super-
natural pretensions, Jesus emerges from the great mass of
human beings as an almost perfect type of simplieity, veracity,
and matural affection. ¢ Love one another” was the Alpha
and Omegs of His teaching, and Ile carried out the precept
through every hour of His toc brief life. . . . Dut how
blindly, how foolishly my critics have interpreted the imner
spirit of my argument, how utterly havo thoy failed to renlisc
that the whole aim of the work is o justify Jesus against the
folly, the cruelty, the infamy, tho ignorance of the creed
uphuilt upon His grave, 1 show in cipher, as it were, that those
who crucified Him once would crucify Him again, were e to
return amongst ws, I imply that among the first to erucify
Him would be the memhers of His Own Church., But
nowhere surely de I imply that His soul, in its purely
personal elements, in its tender and sympathizing humanity
was not the very divinest that ever wore carth about it.’'—
Roserr Buomawan in Letter of Janumry 1892 to Daily
Chrondele vegurding his poem The Wundering Jorw.  Rabert
Buchanan : His Life, Life’s Work, and Lifa’s Friendships,
by Hariett Jay, pp. 274-5.
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APPENDIX XXVI

*I po not helieve I have sny personal immortelity, I am
park of an immoriality perhaps, but that is different. I am
not the continuing thisg, I perscnally am experimenial,
“incidentel. T feel I have to do something, a number of
things no one clse could do, ond then I am finished, and
fnishad altegether, Then my substonce returns to the common
lot, I am a temporary encloshre for a temporary purpose:
that served, and my skull and teeth, my idiosyncrasy and
deairs will disperse, I belicve, like the timbers of the booth
after o faiv,’—H. G. WrLLs, First and Last Things, ». 80,
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APPENDIX XXVII

‘THE estate of man upon this earth of curs may in course of
tiine be vastly improved. So much seems to be promised by
the recent achievements of Science, whose advance is In
geometrical progression, each discovery giving birth to several
more. Increase of health and extension of life by sanitary,
dietetle, and gymnastiz improvement; increase of wealth by
invention and of leisure by the substitntion of machizery for
labour : mors equal distribution of weelth with its comforts
end refinements; diffusion of krowledge; political improve-
ment; elevation of the domestic affections and social menti-
ments ; unification of mankind and elimination of war through
aseendency of reagon over passion—all fhese things may be
carried o an indefinite extent, and may produce what in com-
parison with the present estate of man would be » terrestrial
paradise, Selection and the merciless struggle for existence
may bo in some mensure superseded by selection of a more
selentific and mereiful kind, Death may be deprived at all
events of its pangs, On the other hand, the horizon does 1ot
nppear to be clear of cloud. , . . Let our fancy suppose the
most ehimerival of Uloping realised in o commonwealth of
man, Morial life prolonged to any conceivable extent is but
o apan.  Still over every festal hostd in the community of
terrestrial bliss will be east the shadow of approaching death ;
and the gweeter life beeomes the more bitter death will be.
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The more bitber it will be ot least to the ordinary man, and
the number of philosophers like John Stuart Mill is small’—
GOLDWIN SMITH: Guesses at the Riddle of Fwistence (‘Is
There Another Life?’).

‘In return for ali of which they have deprived us, some
prophets of modern science are disposed to show us in the
future o City of God minus God, o Paradise menus the Tree
of Life, a Millennium with edueation to perfect the intellect,
and sanifary improvements to emancipate the body from a
long catalogue of cvils, Sorrow ne doubt will not be abolished ;
immortality will not bo bestowed, But we shall have com-
fortable and perfectly drained houses to be wretched in.  The
news of our misfortunes, the tidings that turn the hair whibe,
and breale the strong man’s heart will be conveyed to us from
the ends of the emrth by the agency of a telegraphic system
without a fiaw. The closing eye may cease to look o the
land beyond the River; but in our last moments we shall be
able to male & choice between patent furnaces for the crema-
tion of our remains, and coffing of the most chayming deserip-
tion for their preservation when desicented.’—Archbishop
ALuxANDER 1 Witness of the Psalms to Christ and Clhristi-
anity, p. 48.



