LECTURE VI

THE PROPHECY OF SACRIFICE FULFILLED IN CHRIST

TEE sacrificial worship of Israel served an important
purpose in inspiring powerful convictions of sin and of
the necessity for its atonement, and when used in faith
in the Divine mercy as a meens of grace, it must have
helped to pacify the conscience. But only in a certain
stage of experience. As the people became more re-
flective, and as their ideas of the Divine holiness became '
purer and their sense of human sin grew stronger, the -
conviction deepened in thoughtful worshippers, when
fervently laying their hands upon the heads of their
vietims and malking earnest confession and supplication,
that it was not possible that the blood of these sacrifices
could atone sin. Nothing could atone sin which did
not impart righteonsness ; and for this there was required
their identification with a saorifice really representative
of themselves. No substitute lower in nature than
themselves, iucapable of gin and of pitying their suffer-
ings because of it, could be a sufficient atonement. The
substitute, moreover, must be sinless, and in the sacri-
fice nothing mnet be compulsory, but everything
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gpontaneous, The very insufficiency therefore of the
Tevitical ritusl fostered the demand for a sublimer
sacrifice than that of bullocks or of goats, and pointed
forward to a more satisfying faith which was yet to be
divulged. These ideas are developed with considerable
clearness in the prophetical books, in association with
the hope of the coming of the Messiah, and it is essen-
tial to the proper elucidation of our subject that we
should consider it in relation to that peculiar belief!
The first gleam of the Messianic hope of salvation
radiates from the primeval promise of everlasting
enmity between the tempter and the seed of the woman,
who, though suffering grievously because of the serpent's
present suceess, wouldeventnally vangueish him, Another
ray of it shines from the account of the Deluge, where
the blessing upon Shem is put against the curse which
had fallen upon the race. It was, however, in Abraham
and his seed, that the hope of vedemption from the
primal curse fizst centred, for through their election all

nations would be blessed.

1 The tikle *“ Messish ™ is only
orce used in the Ol Testoment
end twice in the New (Daniel ix,
25; Johm i 41, end iv. 256)
Ite Greek equivalent, however,
** Chuiet,” with the definfto aytiele
brefized to it in the Gospols, and
without it in the Pelrine and
Povline apistles, is always applied
to our Saviour, Tt answers fo
the word '‘anointed,” which in
the Old Testament designated
those who, like the king and the

Menifestly the idea that

high priest, were ancinted with
the hely cil upon consecration to
their office. From thig it wag
applied in the Bock of Daniel to
tho expected Princs of tho chosen
people whe wos to eccomplish
God's purpose for them, and in-
angurate the consummnation of
tho kingdom of God, In Him
the limited officos fulfilled by
anoluted ones in Israel wave to
be combined,
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inspired Mosaism wag that Israel would be the Messigh ;
and when in Saruel’s time, it had Tecoms clear to all
that the nation could not fulfll ite Messianic functions
to the world, the hopes suggested by David’s eatly reign
made the faitliful look to the monarchy—to which the
very title Messiah was applied—as that by which the
Divine promise would be realised. .Alas! the kingdom
failed as completely as the theocracy had failed, and in
spite of prolonged prophetic warnings and severe Divine
corrections, the Messianic people, because of their apos-
tasy, were crushed and earried into captivity, The chas-
tisement of that humiliation, however, was blessed to the
best of the nation, in whom all material or worldly hopes
died, and belief arcse in a coming king who would re-
store and purify the “ remanant "—the elect people of God
—for the good of all mankind. David’s sorely humbled
son would yet be exelted to reign for ever. Through the
very suffering into which the nation had been brought
would restoration be achieved, and after them and theix
glorified king would all nations draw,!

Before the ecaptivity truer Messianic intimations
seem to have been caught by the higher spirits of
Tsrael, In a time of great depression because of the
vepcated predictions of judgment which he had to
announce, Isaiah was instructed that though that dis-
pensation must end, the covenant would still endure.
The mafion would be shattered, and the vine which
Jehovah had planted and tended for sevem hundred
years would be uprooted, yet the “holy seed” would

1 Compare Psalms xvi, xxil, xL, and i xsi ox.
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" chapter of Isainh. The vision is not of the nation,
unless it be of the ideal nation personified in an ideal
individnal., Jehovah’s sinless “servant” and irue pro-
phet to the world is disclosed ag serving only in suffer-
ing ; in bearing, though perfectly innocens, reproach and
persecution, and in consnmmating a sacrifice both of
atonement and setisfaction in which he “made inter-
cession for the transgressors.” FEleven times in a few
verses He is said to have suffered for the iniquities of
the very people who turned from Him. It was for
their peace this chastisement was laid upon Him, and
through His stripes they were healed. In the fortieth
Pzalm He is seb forth as willingly devoting Himself to
this vocation, as delighting to do Jehovah's will; and
in Psalm twenty-second, it is said that His labour and
sacrifice would not be in vain in the Lord. For, while
sacrificing His life for the redemption of others, He will
live again & new and glorified life, in which His soul shall
be rewarded for its fravail. All who were astonished at
His humiliation will he amazed at His exaltation, For
‘whenever men realise that it was under the burden of
their guilt and misery that His heart was crushed, they
will begin to feel the shame of their sin and to be
smitben into contrition and penitence. So His vicari-
ous sacrifice will effeet what punishment hed feiled
to gecure; for hardened hearts which judgment could

not break will be melted by it into submission and
trust.!

.1 Driver, Tsaiah, his Life and  bewr his nume, pp. 40, 42, 04 3 Boe
Times, and the Writings which  postior, Novembor, 1884, p. 850 ;
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Such o propheoy, along with another in Daniel ix.
23—so specific as to the tims when the Messiak would
be cnt off, “but not for Himself "—had great influence
in the education of John the Baptist. He was the
herald of this dispensation which fulfils, and therefore
interprets, what in the former would otherwise be most
confusing, Like the pattern of a painted window,
when observed from without, the symbols and pro-
phecies of the Old Testament are perplexing because
their designs can only be indistinctly traced. When
considered from within the shrine of the New Testa-
ment, these “figures for the time then present”?! are
discovered to he “examples and shadows of heavenly
things,” * They beor the snme relation to the reelities
described in the Gospel which fignres of speech bear to
the facts which they suggest. TUpon opening our New
Testament, we find in the very beginning of it, in unmis-
takable clearness, the interpreting testimony that One
had appesred in whom all the mysterious symbols and
predictions of old time were to find their explanation,
The Baptist was their first interpreter, dnd the inspira~
tion which enabled him to fulfll the office was mani-
festly canght from and nourisbed by the prophecies of
Isaiah, “It wes the gathering up of ail the Old Teste-

Id, Docombor, p, 4303 Dillman,
Isceiah, p. 472 ; Dr, @, A, Smith,
Teninh, Bapos. Bib., oh. Mii,

1 Hobrows ix, 5 Tho Now
Testamont is the koy to the Qld,
not the roverse, Whon wa tnder-
stand New Tostament facts, and

Now Testrment toaching rogard-
ing them:, we are able to ox-
plain 0ld Testament ordinances
(Delitzsoh, Com. on Hebrews, vol,
i, p. 450)

3 Hobyows viii, b.
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survive.! The temple with its shekina enthroned above
the cherubim made by human hands would be
destroyed, and all ceremonial ordinances of purification
would be abolished ; bu$ from an eternal altar of sacri-
fice in the heavenly temple—where Jehovah Himself
was enthroned above the adoring seraphim—there would
be provided a Divine purification of fire, which would
effectually purge away iniquity, and qualify those who
experienced it for becoming Jehovah's messengers. So
while all that was perishable in the digpensation would
be removed, all that was imperishable would be ever-
Iastingly established and universally extended, for not
one little land but the whole earth would be filled with
the glory of the Lord. Thus previous to the Exile, and
especially during it, they were being instructed that in
all the affliction which kad come upon them for their
_sin Jehovah was involved, Jehovab, who was so
jealous that He would “visit the iniquity of the fathers
upon the children unto the third and fourth generations”
was 10 impassible deity pleased only with service and
offering, He was jealous because He loved them, and
could only be satisfied with their love, Very affectingly
did. the prophets declare that “He was bearing them as
a man doth bear his son,” ? that He was “ pressed down
under the weight of their iniquities,”® and *hbroken
with their wicked heart.”* ‘We cannot read these
prophetic expostulations and entresties without being
deeply impressed by the fact, that the God of the Old

2 Tsaiah vi. 3 Amos ii. 19.
# Denteronomy i, 81. 4 Ezekiel vi. 9.
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Testament ig the same God who is revealed in the
New. The element of “jealousy” in the character of
Jehovah which i3 so offen adduced as an argument
ageinst Old Testament religion iy as conspicuous in the
Heavenly Father manifested in Christ, The Jehoveh
who demands in the old economy “Thou shalt love the
Lord thy God with all thy heart and with all thy soul,
end with all thy strength, and with all thy mind ”? is
the same whe speeks in Christ, “ He that loveth father
or mother more than Me, is not worthy of Me”:* «If
any man hate not his father and mother, and wife and
children, and brethren and sisters, yea, and his own
life also, he connot be my disciple”® The demend
which this jealousy prompts, alike honours man’s
nature and glorifies God, for it springs from a love
that is infinite, and which can only be satisfied with
love in return—e love which rgjoices in the love of His
people and which suffers in their ingratitude. In read-
ing these prophetic threstenings and yearnings over re-
bellioug and apostate Israel, we are listening to the
same voice of suffering patience which wept over
Jerusalem, and which lamented “Ye will not come
unto Me that ye may have life” The just God of the
prophets was also their Saviour, afflicted in all their
affliction, yea, really enduring in their thoughtless dis-
regard of Himself a sorer passion because of sin than
they could endure in its punishment.

This was the revelation that was coming into shape
in the sublime prophesy recorded in the fifty-third

! Deuteronomy vi. 4, 6. 2 Matthew x. 87, 7 Linke xiv. 26.
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" chapter of Isaiah, The vision is not of the nafion,
unless it be of the ideal nation personified in an ideal
individual. Jehovah’s sinless “servant” and true pro-
phet to the world is disclosed as serving only in suffer-
ing ; in bearing, though perfectly innocent, reproach and
persecution, and in consummating o sacrifice both of
atonement and satisfaction in which he “made inter-
cesglon for the transgressors.” Eleven times in a few
verses He iz said to have suffered for the iniguities of
the very people who turned from Him, It was for
their peace this chastisement was laid upon Him, and
through His stripes they were healed. In the forfieth
Psalm He is set forth as willingly devoting Himself fo
this vocation, as delighting to do Jehovah's will; and
in Psalm ftwenty-second, it is said that His labour and
sacrifice would not be in vain in the Lord. For, while
sacrificing His life for the redemption of others, Fe will’
live agein a new and glorified life, in which His soul shall
be rewarded for its fravall. All who were astonished at
His humiliation will be amazed at His exaltation, For
.whenever men realise that it was under the hurden of
their guilt and misery that His heart was crushed, they
will begin to feel the shame of their sin and to be
gmitten into confrition and penitence. So His vicari-
ous sacrifice will effect what punishment had failed
to secure; for hardened hearts which judgment counld

not break will be melied by it into submission and
trust.t

1 Driver, liaiah, his Life and  bear is wune, pp. 40, 42, 04 3 Fro-
Times, and e Wrtlings which  posifer, Novembor, 1884, p. 3503
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Such a prophecy, along with another in Daniel ix.’
23—s0 specific as to the time when the Messiah would
be cut off, “but not for Himself "—had great influence
in the education of John the Baptist. He was the
herald of this dispensation which fulfils, and therefore
interprets, what in the former would otherwise he most
confuging, Lilte the pattern of 2 painted window,
when observed from withouf, the symbols and pro-
phecies of the Old Testament are perplexing because
their designs con only be indistinctly traced. When
considered from within the shrine of the New Testa-
ment, these “figures for the time then present”? are
discovered to be “examples and shadows of heavenly
things.”2 They bear the same relation o the realifies
described in the Gospel which figures of speech bear to
the facts which they suggest. Upon opening our New
Testament, we find in the very beginning of if, in unmis-
takable clearness, the interpreting testimony that One
had appeared in whom all the mysterious symbols and
predictions of old time were to find their explanation.
The Baptist was their first interpreter, and the inspira~
tion which enabled him to fulfil the office was mani-
festly caught from and nourished by the prophecies of
Isaiah. “It was the gathering np of all the 0ld Teste~

I, Docember, p. 480 ; Dillmnn,
Tegih, p, 4723 Dr. G, A, Bmith,
Isainh, Bzpos. Bib., ch, il

1 Hobvews ix. 9 The New
Tostwment §s the key to the Old,
not ths reverss. When we under-
gtand New Tostament facts, end

New Testoment tenching regnrd-
ing them, we are able to ox-
plain Old Testamant ordimances
{Delitzsch, Com, an Hebrews, vol,
i. p. 450),

‘2 Hobrows viil. 5.
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ment rays of light into the burning glass of that pro-
phet’s soul” which fired him with the eonviction that
“the kingdom of heaven”—the promised rule of Jehavah
upon earth—was close at hand, Under the same influ-
ence he was forced to proclaim the necessity for inweard
and, oubward repentande as the only possible prepara-
tion for the meanifestation of its Messiah King. It
was from the pages of the same prophet that the like-
ness of the Messiah was most distinetly reflected ; and
yot how perplexing fo him must have been Isaiah’s
endeavour to suggest the revelation of Him, Isaish
could only do so in contrasts and by antinomies. The
Messioh would be most abject, and yet most honoured ;
forsaken, and yet beloved of Jehovah ; vanguished, and
yet trinmphant. He would be “led as a lamb to the
slaughter,” and yet be seen travelling “in the greatnesa
of His strength.” Supreme in authority He would claim
supremacy in service, and while overthrowing Mis
enemies, He would drxew upon Himself their infirmities
and sorrows, “and bear their iniguities” All this he
had pondered long and earnestly in the silence of the
wilderness, unable to solve the contradictions or to
discern whither they tended, till Jesus came to be
baptized. Never before had Le seen in any human
face such power of love and innocence, such majesty
and meelmess, such capacity of gorrow ; and beholding
Him he began to realise that ho was confronted by the
_very visage which Isaiah had endeavoured to suggest.
Tt was a revelation to him that his own ministry
was being justified by the eveat, for the kingdom of
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heaven was indeed at hand, and was already indi-
vidualised in its Iing?

During forty days, in which Jesus in the desert was
being prepared for His manifestation, the Baptist was
also undergoing & process of opening of his understand-
ing." While Jesus was being tempted in solitude to
believe that He could not be the Messiah, the Baptist,
with susceptible crowds around him, was being tempfed
to assume that he was the Messiah. The result and
reward of his conquest of that temptation was desper
self-abnegation, involving clearer spivitual ingight., So
when he beheld Jesus coming from Tis great viciory,
bearing in His emaciated yet glorified figure the fraces
of His awful conflict—FHis countenance especially
transfigured by resignation and readiness to under-
take & ministry which would lead him to Ilis
crois—all at once the mystery was solved. There,
innocent as & lamb sbout to be immolated, was
verily the suffering servant of Jehovah, who, for
love’s sake, was taking upon Him not the deliverance
of the notion but the iniquities of all men. “Lo,
the Lamb of God which taketh away the sin of the
world,” -

We need not of course infer that when the Baptist
uttered this prophecy, he had the matured couscions-
ness of the great truth which two of his hearers, St.
Peter and St. John, afterwards came to find embodied
in it. His thoughts of the Messiah were far higher

t Koim, Josus of Nozoreth, vol.  Times of Josus the Massiah, vol. .
if, p. 217 ; Gdersheim, Life and  p. 263,
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than those of all His contemporaries, but His own
prophetic 'words sonred fer beyond his thoughts, and
their real significance could only be understood afber
events had fulfilled them. Indeed, their full signifi-
cance is ag inexhausted and as inexhaustible to-day as
when they were first spoken. The fact remains, how-
ever, that in one pathetic sentence, the Baptist—a Jew
addressing Jews—in a striking metaphor, “ condensing
the whole sacrificial gystem of the Law into & burning
word,” directly applied it to Jesus! He did nob refer
to any particular sacrifice, and he may not have had
eny distinetive rite in view,® but his thought was full
of atonement, There was God’s sacrifice who was
taling away not “sins”—the particular transgressions,
of which by this law Jews were tempted to think ex-
clusively—but “sin” in its sotalify—not the sin of the
covenant people—hut the sin of the whole “ world” In
the very forefront of the Gospel, therefore, in this most
pregnant sentence we have suramed up the whole
testimony of the New Testament concerning Christ and
His mission, He had come as the Lamb of God, not
for the removal from the world of the penaliy due to
sin, but for the “covering” or extermination of sin—

! Reynolds, John Baptist, 1875,

ell tho secrificos of Isrmel, and
Pp. 861,

wasg only enlarged end applied in

* The Pagsover wes at huongd,
and it seems imposaible to exclude
the thonght of the paschal lamb
with which the Lord was aftor-
ward identified (Woscott, on
8t Johm's Gospel, po 20), 'The
paschal sacrifice wes the bosts of

the morning ond evening snerifices
in which the twofold idens of
redemption and communion were
exhibited, (Edersheim, Life and
Dimes, vol. L p. 842.) Lightfoot,
Hore Heb, cof Tulm., Works
Pitmon, vol. xi. pp. 326-27.
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the taking for ever away of the ovil principle which
separates all men from God,

If the Baptist had come in the spirit of Isaiah, it
was soon manifest that Jesus had come in the power of
the suffering servant of Jehovah, of whom Isaiah had
prophesied, He had not come “in His own nawme,”
moved by personel impulses te do His own will, but in
the name of His Father, in absolute self surrender to do
only His will. He was a mediator, not because He had

_stepped between an alienated race and God ; not becanse
He had been elected by the race as Moses was put
forward by Israel to plead their cause; but as one
whom God had consecrated and sent! into the world,
not te obtain, but o reveal His eternal good-will for
their salvation? It was a complete reversal of the
ideas which till then had prevailed of the relation in
which God stands to mar. Good men il then, even
when rendering sacrifice and service as Jehovah's due,
had lived very much unto themselves. They had obeyed
and honoured Him, in the hope that it would be well with
them in this world and also in the next, Now, however,
One was among them who sald that He was entrusted
with ell the authority of His father, not to demand
their service, but to claim the Divine prerogative of
serving them, not expecting any offering from them, but
insisting upon His sole right of being their sacrifice,
Giving Himself for them as His Father was always
supplying their necessities, He was among them as One

1 Johnm x, 31,
? Bushnall, Ths Vicarious Sacrifics, p. 82
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who had come, “not to be ministered unto but to
minister, and to give His life a ransom for many.”?
Thiz expression i3 the keynote of all the Lord’s
utterances, and of all the testimonies of His Apostles
concerning His life and work. Tle had not been sent
into the world just to influence men for their good, by
teaching them purer doctrine, by setting them e holier
example, and by accepting with greater meekness and
submission their common liabilities, and the conse-
quences of peneral humen misdirection and original sin.
In assuming humanity He bhad, indeed, involved Himself

1 Matt, xx, 25 ; Mark =, 45.
The use of the word *‘ransem’

in the Greek Testament is based
upon its use in the Septuapgint,
whera the verb is employed at
least farty fimes s the equivalent
of Hebrew verbs signifying to
reeovay what has been aliennted,
and generally to deliver from the
power of enemies (Psnlm ovi, 10),
from the power of sin (Pselm
exxx. T), from the power of death
(Hosen xiii. 14). The reference
in every case is to the Ixodus
when first the word como into
nse. The word, therefore, has
always a Habrew signifieance,
saparating it enfively from the
Gentile usage of it, TFor the
. Gentile idea of ransom is that of
price or forfeif, or eguivalent,
peid to the pewer from whom the
person s delivered. And this was
the ides which inspired oma of
the early theories of atonement,
that Christ’s srerifies was ransom,
peid to the devil. Neither the

3

01d nor the New Testament usage
of the word yielda the slightest
wuthority for this applisation,
dehovah did redesm His people nt
great oosh, but Ho paid Pharaok
no ransom, Of the greater work
of redesming the roce Hosea aays,
* T will yedeem thom from denth,
C death ! I will be thy plaguo;
O prave! I will be thy destrue-
tion."” So redemption instead of
involving a priee paid to the
powerd of avil, involyed an un.
knowable devastation of those
powars at the eost of unknowable
snerifice to the Deliverer. This
wad tho sense in whioh Christ
applied the word to Himself, and
though mer could not understand
ell that wos implisd in it, they
wonld undovstand generally that
tha ferfejted lives of many would
be spared ond restored, Decauso
His hod been surrendered and
given away. Cp. Dale, Tfic digito-
wmenk, P 70,
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in all thess penalties of ¢in ; but His mission was one
of peculinr service, a service of unique and unapproach-
able sacrifice, that through the power of it He might
bring men out of their sing, and so out of their penalties,
into oneness in Himself with God. TUpon several
occagions, under the power of this conviction He
deliberately applied to Himsgelf the symbolism of the
sacrifices, but always widening the application beyond
the utmost limit which a Jew could have conceived.
For example, in the Synagogue at Capernaum, a
most sordid and unteachable crowd, who had intruded
upon Him in the hope of forcing Him into their
political schemes, and of using His miraculous power
for their personal convenience, demanded from Him a
repetition of the Mosaie wonder, & supply of manna,
bread from Heaven, In reply, He offered Himself as
“the Bread of God which cometh down from Heaven,”
and altogether uninfluenced by their ever-despening
contradiction and hardening unbelief, He proceeded
to enlarge His saying in words which we may be sure
were not meant to mystify them, bus were used because
no others could fitly suggest His meaning. “I am the
living bread which came down from Heaven : if any
men eat of this bread he shall live for ever: and the
bread that I will give, is My flesh, which I will give
for the life of the world.”® To their unbelief it proved
a hard saying, and it was the occasion of His rejection
Ly many of them; to His own disciples it was a deep
saying to be pondered roverently until He, or the Holy

1 John vi, 51,
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Spirit,in the events of His ministry would reveal its signi-
ficance. To ug it may still be o diffienlt saying, though
probably our difficulty arises from confounding the idea
which His hearers entertained of manna as bread of God,
with the sacrificial metaphor which He applied to Him-
self Under the law, as we have seen, the portion of the
sacrifices which was consumed upon the altar was desig-
nated “theBread of God.” Instead of signifying the gifls
whick God bestowed upon man, the expresgion covered
those parts of a sacrifice of which not even a priest was
permitted to eat,because Jehovah claimed them as exclu-
gively His own,? after the blood of the victim had been
brought into contact with the altar, His symbel. Onr
Lord knew well the import of this action in the sacrifieial
ritual, and yet He did not hesitate upon this occasion
to apply it to Himself, He elearly identified Himself
with Jehovah’s peculiar portion of a sacrifice, and He
instructed the people that His heavenly Father thug
offered Him for the satisfaction of their hunger and
thirst unto life eternal. Before He could be given io
themn for this end, Hle must be given np for them
but through this surrender there would be provided
heavenly food, enough and to spare for all who eared
to receive if, and “he that eatoth of this bread shall
live for ever,”

Then again, not thatHe might expound but because He
must testify—not as explaining a theology but ag reveal-
ing the truth, not preaching a gospel but acting and
speaking that “there might he a pospel to preach "—at

! Lev. iil. 11; Raek, xliv, 7; Sykes, Hssay on Seerife, p. 77,
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His last passover, of which with great desire He longed
to partalce, He identified Himself with 1l that the paschal
sacrifice had predicted in the past, and provided for the
commemoration of its fulfilment in Himself, for all the
future. In insbituting the sacrament of baptism, He
omitted what was painful in the corresponding Hebrew
rite, and assumed as the action and element essential
to His purpose “the washing with water” TFrom the
Paschal feast He transferred not the lamb—for no longer
were the creatures to suffer in the worship of the
Creator—Dbut only the bread and the wine as all that
He required. He was ineugurating “the new cove-
nant” of which Jeremish had prophesied.? He had
proclaimed the only law o be observed in if, the new
commmendnent,® that His diseiples should “love one
enother; as I have loved you, that ye also love one
another.” The seal of His love to them was the offering
of Himgelf to fulfil His Father's will for them, and of
that offering the new ordinance would be more than
a memoriel. It would be a medium of communion
with Himself as the spring of their life. The efiicacy
of His sacrifice for them depended upon their being
incorporated in Him ; end therefore, although He tool
into His hands the paschal bread and wine and blessed
them, it was not of them but of His body and blood

1 It cppeats to have heen the  presented. Seo Ddaxsheim, Life
first at which He evor presided ea  and Ties, vol. il. pp 490¢ seg. ;
Henad of & compeny, and if so, the Lightfoot, The Temple Servics,
offering of the Peschel Tamb on  ‘Works, vol. ix. pp. 120-170.
this ocension was the first and 2 Jorsminh xxxi. 81-34.
last, and only sacrifice Ha ever 3 Jokn xiil, 34,

X
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which He invited them to parteke. “Lo! my body
being broken for you; fake, eat,” “Lo! the cup of the
new covenant in my blood, drink ye all of it.” He had
manifestly the same truth in His mind which He sought
to set forth when Ho said, “ Except ye eat the fiesh of the
Son of Man and drink His bleod, ye have nc life in you.”

And surely we have sufficient acquaintance with the
sacrificie] ritual which supplied the words, to apprehend
the great spirituel verity which, under the veil of earthly
things, He symbolised and sealed to us, It was life
liberated by sacrifice that atoned under the Law; and
though the symbol was necessarily imperfect, seeing
there was no real mnion hetween the offerer and his
sacrifice, as a predictive type it sufficed. For all that
it lacked was supplied in the voluntary sacrifice of
Chbrist. With Him who was not ashamed to call us
brethren, who because “the children are partalers of
flesh and blood, Himself likewige took part of the same,
that through death He might destroy Him that had the
power of death,” all men are capable of vital union,
In Scripture death is never represented as natural but
a8 the consequence of sin; and as incarnate in human
nature, our Lord assumed conditions under which as
Son of Man, perfectly obedient to God’s will, He could
die. In dying He undoubtedly endured the penalty of
the Fall, and thus far fulfilled our destiny ; but in dying
He also made the efficacy of His life accessible to the
race whose nature He assumed. In virtue of this dying,
His life continues operating in the liberated fulness of
its energy for our advantege. It is this life which He
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desives and pledges Himself in the holy sacrament to
communicate to us, The sacrifice which rendered that
life aveilable, when once offered on the morrow, could
not and need not ever after be repepted; but those
for whom that sacrifice wes so freely made, ware involved
thereby in the obligation and privilege of offering con-
tinually “the sacrifice of praise”! As they yielded
themselves in living sacrifice and thank-offering for their
redemption, they would become by faith partakers of
His body and blood. Through their faith, would be
communicated to them His life or spirit of self-sacrifice,
and when that spirit is perfect and complete in Hig
Church, He will celebrate in His Father’s kingdom the
closest of all communion,?

While thus identifying Himself with the most pro-
mirent sacrificial institutiong of the Law, our Lord's
own ideas of sacrifice vose far higher and extended far
beyond the thoughts suggested by these vites, They

1 Hebrews xiii. 15.

? Tha doclrine of transubsten-
tiction like many other corrup-
tons in Christianity is based upen
heathen ideas. That the bread
and wine throngh the prayer of
the priest aora changed into the
substance of Chrigt's fleslk and
blood, is o belief warthy of
savoges; end yet, ay in nearly
every porvorted dogma, there jaa
trukh in transubstantiantion which
is of very procious import. The
transubstantistion occurs not in
the claments of breed snd wine,
hut in the worthy partakers, who

through faith by the operation of
the Holy Spirit are regenerated
into Christ.  So considerzd, there
s nothing fancifal or exeggernted
in the language which cur Lord
omployed, if we try to grasp the
reality which anly it can suggast.
For the lifa, the death, the
{otelity of Christ, as God's nn-
spenleble gilt, must be tho suste-
nence and life of the Church on
earth and in henven alike. (Wost-
cott, 8t Johw's Fpistle, pp. 94-37 3
Hobrews, pp. 203-4; Sinnloy,
Chotstion  Tnafibulions, pp. 97,
107.) '
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had all more or less a judicial significance, as means
legally provided to secure a specified end; but His
revelation was not of sacrifice as s legally appointed
means, but as the very highest of ends. He disclosed it
as a lawin the mature of things, and essential to the
kighest quality of life, Sacrifice is a principle operative in
avery domain of existence. In nature, the lower form of
life is always being sacrificed for the higher, the vegetable
for the animal, the animal for the sustenance of man}
Some of the recent discoveries of science are pathetic
llustrations of the fact that in the world of neture as
truly ag in the world of man, no creature, no organism
liveth unto itself, for the law of sacrifice comprebends
in its sweep the very lowest manifestations of being?
In Christ, however, the law of sacrifice wag revenled as
comprehending the very highest manifestation of being.
He magnified and made it honourable as the law of the
Divine life, but as operating in complete reversal of
the naetural order. In nature the lower is created to
serve the higher, and the weak gives itself up to the
gtrong ; but in the spiritual order, the higher lives for
the lower, the strong bears the burdems of the weak,
the pood endure for the evil, and God tolkes the sinner’s
place. Our Lord brought the Father, whom no one had
seen at any time, into view, by doing His works, and

1 4Lz fleur tombe en livrant ses parfums cu Zéphyr” (Lamartine,
I dutomme), and wild myrtles praserve

“Their hoard of perfums for the dyicg hour,
‘When yuderess erushes them.” {Talfowrd, Zon.)

? Taylor, Altruism <n Planis,



THE PROPHEJY FULFILLED IN CHRIST 309

by fulfilling His intentions from the very same motive.
What He said and did, what He was and what He
suffered, was just a revelation in time of that love
which in God is eternally watching over a sinful race
to geek and to save them, He was His father'’s mediator
upon whom bsfore He came into the world, the whole
burden of humsn suffering and human sin had rested,
So He came not to make o sacrifice by which the diffi-
culty between God and man could be arranged, bub to
revenl God's sacrifice, thot through the revelation He
might redeem, regenerate, and reconcile humanity to God.
The joy that was set before Him was the same which
satisfied the servent of the Lord in His unparalleled
suffering, the joy of seeing His travail of soul issue in
the sommunication to a perishing race of the life which
He had in Himgelf Willingly and for this end He
incorporated Himself in humanity, and as willingly
through death He would sink a3 a seed into it destiny,
that as the head of a new creation He might bring
forth fruit multitudinous to the glory of His Father?
This convietion that the losing of life would in
His cese be the gain of eternal life to innumerable
myriads, accounts for conduct leading divectly to
His crueifixion, which would be otherwise inexplicable.
The fact standy clearly out from the Gospel narratives
that the arrest of Jesus was dne to His own voluntary
gurrender. He was captured, not because His enemies had
succeeded in their plans against Him, but because He
chose to fall into their hands, The evangelists cerefully
1 John xii, 24, 25.
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represent tho closing transactions of His life in their rela-
tion to the Divine order. A certain course was delibe-
rately followed by Him, becanse He believed it to be
ordained in the counsels of God. “ Jesus,therefore, know-
ing all things that should come upon Him, went forth,and
said unto them, Whom seek ye? They answered Him,
Jesus of Nezareth. Jesus saith unto them, I am He.
And Judas alse which betrayed Him, stood with them,
As goon then as He had said unto them, 1 am He, they
went backward, and fell to the ground.”? The sense of
humiliation and awe, which the sudden revelation of a
higher and holier nature inspires in coarse and sinful
natures, so overwhelmed them, that they eculd only fulfil
their mission with His full consent. So when St. Peter
ventured upon hizaet of rash resistance, e convinced him
that He required neither his protection nor his suceour.
Te was ro helpless prisoner held firmly in the geip of
His enemies, for He could seoure Hig liberty by a single
praver, yea, by a silent wish. So turning to His trembling
and really vanguished assailants, He allowed them to lead
Him away to judgment, and torture, and death, « for the
cupwhich My Fatherhath given Me,shall T not drinleit?”2

And yet that was “the cup” which just before He
had prayed might if possible be taken away. He hed
leamned that it was not possible ; that the cup instead of
being taken away by Hiz Father's power, was really
given Him by His father's love, It wus essential to
the fulfilment of His mission, and therefore He had
thankfully accepted it as “a cup of salvation, cailing

1 John xviii, 4-6, 2 John zviii. 11,
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upon the name of the Lord.” We have thus self-sur-
render so complete as to be absclute; not humean
surrender to o fate that is found to be inevitable, as
when o martyr caught in the toils of his enemies
succumbs to their power, but Divine surrender o &
suffering which was evitable, The martyr in falling a
gacrifice to the truth loses his life, but Christ's life was
not lost, it was given. Death to the martyr is no part
of the original idea of his mission, but something which
supervenes and interrupts it; in our Lord’s case death
from the very fitst entered into the plen of His
ministry, and without a painful and shameful death His
ministry could not have been fulfiled. He came into
the world to be cruecified. “Therefore doth My Father
love Me, because I lay down My life. . . . No man
taketh it from Me, but I lay it down of Myself: I have
power to lay it down! . ., This commandment have
I received of My Father.” He died not from external
compulsion, for He was perfectly free to evade ‘the
necessity, but from inward spontaneity, as beld only by
the cords of love to higher duty. Death did not
vanguish Him as he vanquishes all other human
beings. Most unrelenting of despots, he comes upon
all other persons by surprige, and forcibly carries them
whither no one of them would naturally go. But even
upon the cross Christ did not yield Himself up to
death. He confronted death, as He confronted His
captors in (ethsemane, and assured that He had finished
His work, He looked beyond death, and, in a most kingly
L John x. 17-18.
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way, surrendered His spirit, not to death but into the
hands of His father

The ministry of Christ, heralded by the distinct
prediction that it was redemptive in its intention and
sacrificial in its method, was thus begun, continued, and
ended by Him in the full conviction that He was
giving His life a ransom for many., Though not
offered upon any altar, nor slain as a saerifice aceording
to the eceremonial of the law, but siraply murdered in
flagrant violation of the law, His soul wes made an
offering for sin for the salvation of the world® As the
lamb of Jehovah, upon Him was laid the iniquity of us
all, that He might bear away the sin of the world.
When we turn to the Apostolic testimonies recorded in
the New Testament we find that every one of them
either directly expresses or iz based upon and implies
the same conviction, The faith of the apostles in the

1 Christ's death is uniformly
representad in the New Testa-
ment as 2 sofunfery agy in
exact fulfilment of what Ho
Himgelf aaid of it in John
x. 17, 1B, Matthew =xvi. B0,
Mark =v, 37, John =xix. 30,
state thot “¥Yegave™ ar “yielded
up His Spirit,” Luke xxiiil. 46
gives the words iz which He
did go, guoted from Psalm xxzi,
& In close relation to this ave
5t. Pauls stotements in Ephes,
v. 2 and 25, Gal i, 20, and
that of St Peter in hig frst
epistle ii, 28. All the evangolists
note the ‘“loud voice,” or ecry
uttered before the sufferer ex-

pired, an indication that he re-
tained the full vigour of the
vitel organs to the moment of
death. This was one of the
mervels of the erueifixion which
deeply impressed the Roman
conturion, who must have seen
many crucifixions but had nevor
seen or heard of one in which the
crucified disd within thrao hours,
end ubioring a shriek whidh
proved ho was strong te the very
Jast. The Patristic writers all
accept the death of Christ es
spentaneous, compnre Turtull,
Apal,, chap, xxi. ; Augustine on
& Joh's Gogpel, xix. B30,

? Bushnell, @od in Chrisi p. 218.
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Divine sacrifice was not derived by them from inter-
pretation of Old Testament Scriptures; it rested upon
the revelation given through Christ Himself, a revela-
tion for which they were as unprepered as they were
for the revelation of His resurrection. Once that it
began to dawn upon them, the facts of Christ’s life and
His own teaching illuminated Scripture, and with
understandings opened they learned that “thus it is
writlen, and thus it behoved Christ to suffer, and to
rise from the dead the third day: and thab repent-
ance and remission of sins should be preached in
His Name, “among all nations.”? The epistles of St
James and 8t Jude ave not dogmatic, but didactic and
ethical in their character aud purpose, and in writing
them. neither apostle felt under any necessity to
defend or to expound the doctrines of the new religion,
And yet, the silence of St James—most Jewish of
Christians-—to the ordinances of the Law and to the
gervices of the Temple, surely signifies that he felt he
was living in & dispensation when ell such ordinances
and services had been rendered unnecessary. Then the
sublime doxology with which 8t Jude concludes his
epistle, plainly indicates that the foundation of all his
hope was the Divine mediation of “onr Lord Jesus
Christ.” « Now unto Him that is able to keep you from
falling, and to present you faultless (without blemish)
before the presence of His glory with exceeding joy. To
the only wise God our Saviour, be glory and majesty,
dominion and power, now and ever. Amen”
1 Imke xxiv. 46, 47,
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The epistles of St. Peter are full of references to the
seerificial worship of his forefathers, and these are all
uged in illastration of his teaching concerning Christ.
By His precious blood, “as of & lamb without blemish
and withont spot,” we have been redeemed,! “ Who His
own self bare our sins in His own body on the tree,
that we heing dead to sins, should live unto righteous-
ness; by Whose stripes ye were healed ;” 2 Who “once
suffered for gins, the just for the unjushk, that He might
bring us to God.”® To abstract from the epistles of St.
Paul the same or similar conceptions would be fo
destroy them, while to cite an illustration we should
have to guote almost the whole of his writings. Re-
dernption from sin and from the power of the devil,
propitiation seb forth by God, reconciliation with God,
axe all connected in the most explicit manner with the
fects of Christ’s death and resurrection, Christ s the
High Priest through whom he gives thanks to God and
by whom we have access to the Divine Presencet He
is the sucrifice whose atoning blood justifies and brings
us near® He is the passover sacrificed for us, thab
life, freed and purified from «ll leaven of wickedness,
might be, alike in its paing and pleasures, a perpetual
festival ;* and Ho is the Mediator between God and
men who gave Himself a ransom for all,’ that He niight
redeem us from all iniguity, end purify unto Himself
peculiar paople, zealous of good works® As we hove

11 Petor i._ 19, 5 Cplos, ii, 1.
2 1 Pater i}. 24, ¢ 1 Jovinth, v 7-8.
3 1 Pater iii, 18, 71 Timothy il B, G

4 Tophes, il 18, and i, 12. 8 Titns it 14,
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alveady seen, the unknown writer of the Epistle to the
Hebrews has developed the same doctrines in language
of unmistakable clearness. His great ohject was to
show that the sublime ideals which wers only pro-
jected in the dispensation introduced through Moses
were all being fulfilled in the dispensation revealed
by Ohrist. The theocracy, which Moses the faith-
ful servant of Jehovah had failed to found, had been
successfully established by OChrist the Son, in the
kingdom of God. The house of Israel, which Jehovah's
indwelling had failed to sanctify, was now realised in
the ftrue house of God, the Church; and the offices
which in old fime were divided between Moses the
apostle and Aavon the high priest, were united in an
infinitely loftier form in Christ, the Aposfle and High
Priest of our profession. 'We need not follow out his
comparisons whereby he instructed his countrymen,
that the sacrificial worship and priestly mediation,
upon which their fathers rested with all their hearts,
were only temporary shadows of better and enduring
realities secured to them by the death, resurrection,
ascension, and mediation of Christ in the presence of
the Holiest. We only observe that the truth of Christ’s
viearions sacrifice threads this epistle, as it does all
others we have mentioned, through and through, “as a
leaf is threeded by its fibres.” The teaching in each
and all of them is siruply an sxpansion of the doctrine
proclaimed in the first Christian sermon thab wes ever
preached, that through the erucifixion and reswreetion
of Jesus Christ, “ delivered by the determinate counsel
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and foreknowledge of God,” there had heen secured for
il who would repent, “ remission of sing” and “ the gift
of the Holy Ghost.”*

St. John, the last writer in the New Testament, hag
summnarised and focnssed the revelation given through
all the Seriptnres, in the testimony that God in love sent
His Son to be the atonement for our sins, the propitiation
not for ours only, but also far the sins of the whole world.?
The word iAacuds which he smploys is peculiar to him.,
Found in the Septuagint as the synouym of kippurim,
it has numerons Iatin equivalents, Augustine has
sometimes rendered it “propitiator,” but the rendering of
it as “propitistion” hay prevailed. St John has care-
fully emphasised the thought that Christ is both offer-
ing and priest, A propitiator might employ means of
propitiation outside of himself but Christ is our “ pro-
pitiation,” just as He is our “righteousness” and our
“life.” T6 must be noted also that the idea expressed
in 8t John's usage of the woud is quite contrasted with
classical usage. The (Aacpol in Greek tragedy, as we
have seen, were offered to the deities of the under world
with the view of appeasing their anger; the xafapuol
were effective for restoring the penitent to sociefy
through the favour of Apollo and the deities of the
celestial world. St. John's conception is not that of
appeasing one who ig angry with & personal feeling
against an offender; it is that of covering or extermin-
ating what has occasioned a neccessary alienetion, and
interposed an inevitable obstacle to fellowship., Such

1 Aects ii, 22, 38, 2 1 John ii. 9 and iv. 9-10.
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phrases as propitiating God, “reconciling” God, are
foreign to the langnage alike of St. John end of all the
writers of the New Testament, Propitiation always
means the atoning, covering, removal of some check on
man’s side, which, coming between the soul and God,
intercepts the light of His favour. It signifies a Divine
act which affects whelly the matter of the sin and
the sinner, as something which neutralises sin, and
quickens and changes, yea creates anew the character
of the sinner. 8o in St John’s thought ihesuds in-
cludes xabfappds? The blood of propitiation reconciles
the sinner to God by cleansing away his sin, not by
external application as in the case of the lepex, but by
spiritual appropriation of Christ's life, made available
by His death, resurrection, and ascension. So the
“blood of Christ,” by which the atonement iz made, is
* the very power by which we are regenerated and sancti-
fied. The voices vary, but the Apostolic testimony is
always the same. 8t Peter, St. Paul, 5t. John, the
writer of the Epistle to the Hebrews, in whatever light
they may set forth the oross, find but the one signific-
ance in “the blood of Christ” shed upon it - The
phrase was figurative and symbolic in the usage of each
of them—as indeed all human speech throughout must
be—and doubtless they felt, as we are often forced to
feel, that no human words, however perfect and refined,
can do justice to spiritual facts, which are both too
lofty and too profound to be expressed by them. Yet
they never allow us to form, from their use of the
! Romens v, 10, 11 ; 2 Corinth. v 18, 2 1 John i, 7,
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expression, any material conception. The power of
Christ’s blecod to atone and cleanse is the virtue of
the life’ or spirit expressed in it—the “FEternal
Spirit,’t the spirit of self-sacrifice in which God is
eternally rich—and when that spirit dwells in and
controls us perfectly we shall have everlasting fellow-
ship with the Fether and with the Son, in the unity of
the Holy Ghost,?

It is intereeting if not significant to find the “ Lamb
of God,” proclaimed by the Baptist, ocoupying so prom-
inent & place in the testimony of $i John the Divine,
His conception of the truth implied in the plhrase had
greatly enlarged since the day when he first heard it ap-
plied to Jesus of Nazareth. More powerfully impressed
even then, than were his fellow diseiples, both by the words
of the Baptist and by the personality of Jesus, he seems
during three years of close and devoted discipleship to
have more fruly discerned than they did his Lord’s real
mission. Tt was he who freasured up the mysterious
digseourses about the “Bread of God,” “the flesh and
the blood which Christ would give for the life of the
world,” So when he gazed upon his Lord as He was
dying upon the cross, he may have begun to apprehend
that there was more than humen passion displayed in
that tragedy, and that the wrath of man was being over-
ruled to further some “detexrminate counsel of God”
After Pentecost he disappears from the scenes depicied
in the Acts, and for years during which his companions,

1 Hebrews ix. 14,
? Westcoth, Com. on Epistia of 54 John, pp. 84-85,
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in labours most abundant, were sowing the seed of the
Gospel in the great field of the Gentile world, he, in
what may have been regarded as a life of inacticn, was
pondering the mystery of the Life which had been
manifested, and was “tarrying,” as the Lord predicted,
for another coming of Himself. St. Paul zand the rest of
the apostles were powerfully instructing the Church as
to the relation of the secrifice of Christ the Son of God
to the salvation of the world from sin; but at last came
the time when 8t John was required ; and when he
broke his long silence it was to complete the revelation.
His cornpanion apostles had laid the foundations of the
faith in the truth, intimated before by prophecy and
type, that the only sacrifice that could atone sin must
be set forth and consummated by God Himself, The
inference, however, was natural that the Divine sacrifice
was only inaugurated by the manifestation of Christ in
the flesh, and was completed in His orucifixion on Cal-
vary, St Peter had furnished a very precious clue to
the apprehension of the mystery in representing Christ
as the unblemished and spotless Lamb, “ who verily was
foreordained before the foundation of the world, bub was
manifest in these last times for youw”! In the Apoca-
Iypse, “the Lamb as it had been slain,” disclosed in
“the midst of the throne,” as adored by the elders and
four mystic creatures for having “redeemed them with
His blood,” 2 is revealed as “slain from the foundation of
the world,”® The Divine sacrifice was thus exhibited
not as & historical fact, an action begun and ended in
1 1 Peter i, 15-20. ¥ Rev. v. 6-10. 3 Tev. xiii. 8.
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time, which had been devised as an efter-expedient to
amend what of God’s original work an enemy had marred.
Tt was seti forth as something original, something essen-
tiel in the being of God. Christ as one with Ged, who
elweys has upon Him the burden of His universe, was
bearing sin in vicarious sacrifice, before He was mani-
fested 25 bearing it away. He did not become the
Lamb of God when He humbled Himself and became
obedient unto death, even the death of the eross; for
before He was manifested He reigned, and must reign
eternally, as the Lamb slain from the foundation of the
world, Tt is another endeavour through metaphor to
suggest a spiritual truth which human speech is too
rude and imperfect an instrument to utter; but guided
by its light, as we contemplate the appalling fact of the
Divine human heart broken upon Calvary because of
sin, we begin to discover how the Being of God is
eternally related to anything and everything in His
universe that needs to be atoned. We understend, too,
how the Apostle who wrote the Apocalypse is properly
designated as St. John o feohdyos, For alike in that
work, and in his gospel and epistles, he alone—or
rafher, he first of all theologians—has taught us, that if
if we would truly apprehend the mystery of the atone-
ment we must proceed towards it not from our con-
scious alienation and degradation, but from the essential
holiness and love of God.!

It is thus plain that before the dogma of Christ's
sacrificial mission can be rejected, the whole tenor of

1 Compare Maurice, Swzerifice, p. 199.
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the New Testament language must be remodelled.?
Wo must, however, remember that all through the
New Testament it is presented as the revelation of a
mystery hidden from the ages, and therefore as some-
thing which must continue to exercise our understand-
ings and try our faith. Xven when we are able to form
our clearest and most exact conceptions concerning it,
we may be gure that we have not solved all the diffi-
gulties which have been or which yet may be raised
about it. Not seldom have theologians supposed they
were expounding or explaining the mystery, when they
were actually undermining its fruth, Attempting in
perfect seriousness and with pure intent to solve the
difficulties, they were unconsciously working for the sub-
version of the faith. It would not be difficult o detect
in some theories of the atonement, long considered
orthodox by very large seotions of the Church, the taint
of heathen conceptions. The ancient theory of the
Eastern Church, by which for nearly a thousand years
many of the profoundest theologians of their day were
content to explain the atonement, was based upon the
idea of & ransom paid to Satan to redeem the human
race from hia thrall. And yet if that fundamental idea
was not wholly borrowed from the Typhonic mybthology
of Egypt its development was greatly influenced by it.*

1 Nageo, Disseriations, xxvit, ;  Seten into which Alwimen lat-
Worbnrion, Div. Leg., book ix.  itoxly dogomerated. After the
chap. ii. fragments of his body, which had

3" Qsirfs, the saprame god of all  been seatfered by bis slayer, were
Egypt, was slain by Typhon, the  collocted ond buried by his wife,
Egyption Alriman, or mther the  the sorrowful Isis, he veturned to

Y
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Another great theory, for which that of ransom was dis-
carded by the Western or Latin Church—which held
the field for five centuries preceding the Reformation,
and which still eolours some systems of Reformed theo-
logy—was based npon notions derived from old Roman
jurisprudence, In this theory—as clearly formulated
by the master-mind of Anselm in a treatise! with which
theologians have yet to reckon~—all is made to turn upon
the Roman law of debt,? upon penalties exacted for
breach of obligation established by contract, and upon
the Roman notion of the continuance of individual ex-
istence by universal succession, The atonement iz re-
presented by it as an act of homage and satisfaction
due to the greatness and majesty of God. Both theories,
and many others which sprung from them, fell wide
of the mark, because their framers failed to apprehend
the significance of the symbols employed in Scripture
to suggest the truth. And not a few of the modern
Protestant theories—such as those whieh represent the
atonement as having a relation neither to Satan, nor
to Gtod’s perzonal claims, but to the moral order of the
universe—will be found to fail, because their framers
ignore or reject the symbolic teaching of Seripture with
regard to an objective atonement® The history of
theology seems to indicate in regard to this and other
cardinal doctrines of Scripture, that many and even
lifo to bo the judge ofall whohave  Ohrist in Modern TWeology, bP-
died, and to sec Typhon vam- 122 seg, 479 seg

quished by Horus, his son,

1 Cur Deus Home ? % Compere Dole, The Aione-
% Op. A, M, Fairbairn, D,D.,  ment, pp, 207-9.
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conflicting theories may be required to suggest the
whole reality of the truth, so as to suit the varying
necessities of the life of the Church at different periods
of its history., What we all have to do, is to endeavour
carefully to Ilreep the fact of the sacrifice of Chuist
separate and distinet from the theories devised to ex-
plain it, It is faith in the fact, and not faith in any of
the theories, that saves and sanctifies the human soul.
There may be much in the fact which we cannot ex-
plain, and which the acutest intellects are not bere ex-
pected to explain ; but its revelation can be adoringly
received by the sagest and by the simplest alike. Just
as the sun has outlived many well-devised and cleverly
elaborated theories of light and heat, so the funda-
mental truth—* Christ died for ws”—which underlies
our religion, has already survived several theologies and
will probably survive our latest, as a verity the infini-
tuda of which the greatest intellect may not measure,
but on which we can confidently rest all our hope, and
by which we are really nourished into purer knowledge
and nobler human growth.!

I will not attempt to describe or to review the
various schools of theology whose founders and disciples
have endeavoured to expound this essential article of
our creed. The task would be too great for the limits
of this lecture, and moreover, it has already often besn
executed with commendable fairness and with marked

1 The preposition ““for’* us is  of meaning, dvrf, Matf, xx. 28
ropresented by four words in the  iwép, Luke xxif, 18 ; wepl, Rom.
ariginel, each with its own shade  viil 8; 8d, Rom. iv. 25,
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ability by many theologians of our own generation.
Among the works to which I have been specially in-
debted I may name Professor Ritschl's History of the
Ohaistian Doctrine of Justification and Reconciliation ;'
Professor Hodpes’ Sysiematic Theology, vol. il;* Pro-
fegsor Crawford’s Seripture Doctrine of the Atonement ;*
Dr. Dale’s Congregutional Lecture on the Atonement ; and
Dr. Cave's Seripture Doctrine of Suerifice* From the
study of these and similar works we discover that some
of the theories apparently most antagonistic to each
other, do not really conflict when properly examined.
It has often happened that one theory has besn supex-
seded, not because it has been proved to be radically
falge, but becanse found insufficient to account for all
the facts to be covered. In the history of doctrines
we do not contemplate a battlefield strewn with the
wreck of contending systems. We are witnesses
rather of a process in which systems have been suc-
cessively outgrown or left behind by an advancing
and maturing intelligence. And yet no system that
ever gained for itself & general acceptance can be said
to have been wholly left behind, Its essential truth
has survived in the system which supplanted it. The
intellizence which it served to foster, having acquired
ability thoroughly fo “understand and appreciate if,

1 Edin.,, DEdmonston end  Comphell, of Mr, Erekine of Lin-
Douglas, 1872, % Edin,, Nelson lathen, and of others, have proved
end Sons, 1874,  # Edin., Black-  to me very sugnostive. Thay wre
wood and Sons, 1874, 4 T, and  very velunble trestises wpon the
T. Clark, Edinburgh, The works  great themo, and mest worthy of
of Dr, Bushnell, of Dr, Macleod  enrnest consideraticn.
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has ipso facto grown out of and beyond it. It has
extracted the principle from the former embodiment,
and made it capable of entering into combination with
other principles to produce nmew forms of life and
thought”! So, remembering with thankfulness that
the human mind has not yet reached the Hmits of its
power of comprehension, that the full significance of
the gsacrifice of Christ is &s far as ever from exhausted,
and that the revelation of the Spirit sent “to guide us
into all truth ”?* is still proceeding; I will not canvass
particular theories, but rather venture to sketch the
more salient points of the doctrine as presented in
Scripture, in the light of the experience gained by the
Church during the meny centuries in which it has been
divinely instructed in the “ great mystery of godiiness.”

First—As to the necessity for the saerifice of Chaist,
the teaching of Scripture is unmistakeble in precision
and clearness, Its uniform testimony is to the effect,
that the necessity for the Divine sacrifice originated
in the estrapgement of the oreature. .According
to St. Paul, humanity is alienated from. God because
of sin. This is the invariable burden of all his
epistles, and indeed of all Scripture in the Old and
New Testaments, According to St. John, sin is “law-
leseness,” the self-assertion of the oreature wilfully
violating the limits within which the original idea of

* Professor Bdwerd Caird, JFheeys on Literature and Phifo-
“Hssay on the Theolary ond  sophy.
Ethics of Dante,” in wol i, of _ 2 Jolm wvi 13,
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his being can be harmoniously realised, So what St.
Paul characterises as enmity to God, and what 8% John
characterises as haéred of (God—who is essentially love
—is in every one of ug by natural inheritance, and to it
all the disorder and sorrow and suffering in the world
ere due, This dogma concerning our present condition
is g0 very offensive that it is no wonder it has all along
been rejected and flouted, especially by the avowed wor-
ghippers of humanity. According to them man neitheris
the enemy of God, nor is alienated from God because
of his wickedness. In his nature there is no disorder,
save what is inseparable from his impexfect develop-
ment, If there he suffering and weakness and misery
in hig life, they are traceable not to his perversity, bus
to his ignorance ; and all that is required to redeem him
from them is only education to correct what in him is
defective ox fanlty. Meanwhile it is well that the units
should suffer, so that the great world system in some
digtant future may work out its beneficent resuls.
Universel experience, however, and the actual condi-
tion of the world and of man, contradict the philoso-
phers and support the Apostles. Man’s present character
and relations are abnormal, for they do not harmonise
with the universal ovder and peace of creation, The
thoughts which he everywheve and always conceives of
the Author of his being, his prolonged endeavours under
all systems of religion to defend or save himself from
Deity, and his universally exhibited unessiness under
law, which he alone of all creatures finds a bondage,
indicate that whether by inheritance or personsl self-
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agsertion, or both, he is estranged in thought and
affection, in the very spring of his being, from the holi-
ness which in his own belief is essential to the Divine
blessedness. This consciousness is not a superstitious
feeling from which culture will set us free, for the
higher we rige, the more the load upon the conscience
increases; and the nobler become our conceptions of
what God must be, the more humiliating is our confes-
sion of what we really are.

If man as a moral being feels condemned by the
evil that is in himself and in the world, he yet finds in
his self-condemnation and in his desire to remedy or
annul the evils that affliet him the ground of his hope.
The moral conscionsness that condemmns himself and the
world, was originally implanted in him by the Creator
of the world. It is the token and pledge therefore that
though he is now evil by natuzal inheritance, he is not
essentially evil, and that though in his present condition,
experience of and conflict with evil “may be the only
means possible to & higher good—as calling into activity
the Divine element which would destroy it, and thereby
contributing to its realisation in character” '—evil is
not necessary to the fulfilment of the original idea of
his being. On this point also the teaching of Seripture
is explicit, Moral evil is not eternal, for if it were,
Deity would be divided against Himself? and there
would be “two infinities,” The Creator is in no way

1 Comparo Jones, Browning as  observations in pp. 185, 166,
& FPhilosopher and o Religious 357, 358,

Teacher, p. 271 sgg., alse soma ¢ Hitchcock, Kiernal Alone-
most thoughtful and seevching  snené, p. 6.
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responsible for it as His creation, for that would
represent Him ag willing into existence a contradiction
of His own nature, According to Scripture, meral evil
originated not in the plan of the Creator, but in the
will of the ereature, and therefore for owr comfort we
are encouraged by Scripture to hope that, as having had
5 beginning, it must also have an end.  Scripture begins
and concludes with the prophecy that its conguest is
temporary, that its reign in creation is local, and that
its duration will prove but an incident—though one
terribly prolonged—in the history of the universe. In
the Apocalypse the Lamb is described as gaining over
it a certain end complete victory, for in “the mnew
heavens and the new earth” His throne alone is found to
be established, and there is an end of ¥ death,” and an
end of “bell.”? The Mazdean conception therefore of con-
fliet between good and evil powers, and the Platonic
conception of a Divine principle operating invisibly in
humanity for its emancipation from evil, are assumed
and corrected and fulfilled in the teaching of the
Scripture, The mystery still remaing that evil should
have been divinely permitted to break out in the
universe and invade the world of man, but the revela-
tion of God’s relation to evil and of His purpose con-
cerning it is clear enough.®

* Ravelation xx, 14.

¥ #@od’s all, man's nought :
But also, God, whose pleasura brought |
Man into being, stands awny
Az it ware, a hendbreadth off, to give
Room for the newly made to live,
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For God cannot tolerate the disorder in the universe
caused by rebellion; He wills to vestore harmony
gnd to reconcile all things unto Himself. Sin is a
principle which, as the antagonism of good, a pure
moral being mnst hate—hate more intensely and punish
more inexorably the purer he is. 'What is essentially
wrong would require to be made eternally right, before
God could ignore or be reconciled to sin. So all through
Scripture the Divine derunciations of sin are very stern,
and the Divine judgments upon it are described as very
severe. From the langunage smployed concerning Divine
vengeance we are not of course allowed to infer the
exigtence in Deity of any angry mood or excifable
disposition corresponding to our own troubled natures.
The eternal repose of the all-perfect Being cannot be
broken ; but the language, though figurative, is appro-
priate as suggesting the inmevifable and inexorable
operation of retributive law as long as sin exists, It
iz true that the “action of Delty in reletion to evil is

And Jook at Him from a place apart,

And use His gifts of brain and heart,

Given, indeed, but to keep for aver.

Who spealts of mon, then, must not sever

Man's very clements from man,

Saying, ' But all is God's'—whosse plan

Wes to oreate man and then leave him

Abla, His own word saith, to griove Him,

But abls to glorify Him too,

As n, mero machine could never do,

That prayed or praised, all unaware

Of its true fitneys for aupht but praise or prayer,

Mado porfeot ng o thing of course.”
(Browning, (ristmas Bue and Baster Day, Worles, ed, 1866, vol. il
. 173-4),
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never vindictive,” and yet it is always * vindicatory.”
There must be nnchangeable enmity between holiness
and wickedness; and in the same enmity between evil
and man made in the image after the likeness of Ged,
lies all man’s hope of good.

Here again this language conceming the vengeance
of God as divinely intolerant of sin is employed, even
though it is anthropomorphic and tends o belittle and
degrade the sublime reality with which it deals. It is
indeed merely the language of men, but it is the only
languege by which the consciences of men can be roused
to appreelate the significance of sin. There is a general
temptation besetting our nature to think lightly of sin,
a8 not an offence against infinite holiness but only as a
fault or mistake. There are also particwlar moods in which
beeause the moral consciousness is weak, the sceptical
intellect tempts us to regard it as affecting after all
only .ourselves, or at the most society. Therefore if we
quietly accept the injury which by owr folly we have
brought upon ourselves, and succeed in making amends
to society for having wronged or affronted it, we may
think that there is an end of our frangression, The
constitution of human natuve, however, which, though
we may ignore if, can neither be changed nor destroyed,
will not allow us to indulge these pleasing delusions for
long. Soom, very soor, our moral consciousness rises in
wight sufficient to rend such shallow sophistiies, and to
recall us to our real selves. Then we find that though
we have endured the consequences of our imprudence,
and though we have received the generous paxdon of
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our fellow-men, we cannot forgive ourselves. The
thought of the Power higher than soeiety, who put the
morsl consciousness within ns at the first, and the con-
viction that we have offended Him by our transgression,
begin to assert themselves; aud as long as we are
dominated by them-—that is really as long as we Live in
this or in any other world—forgiveness of ourselves
and by ourgelves Is simply and absolutely impossible.
Once put thus in possession of curselves—-our sin set
before our eyes as evil which we have created but can-
not destroy, and which we must account for to One
infinitely holy, who cannot ignore it or change Iis
relation to it—we discover that forgiveness is not the
easy matber it seemed to be in the moment when the
moral consciousness wag feeble and the senses were
active and strong, The very first diffieulty that vexes
ng is as to the possibility of forgiveness, and were
we left to ourselves to find the solution of that diffi-
culty we shounld be overwhelmed in despair. Nature
outside of us reveals no forgiveness, for its laws erush
alike the penitent who bemoans, and the impenitent
who mocks at sin, Our own nature is as iuexocrable
in its verdict, for the sense of guilt fastens upon the
trangressor like the coil of & serpent, which we cannob
with all our striving and ingenuity shalre off, In such
a strait, with no forgiveness discoverable in nature and
with no suggestion of it imprinted upon our own being,
we lemrn the worth of revelation, We begin to be
thankful that man’s relation to God is involved in the
earlier and much higher relation in whick God stands
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to man ; that religion so far from being all expressed in
man’s service of, and man's prayers to God, consists far
more in man's willingness to be helped and saved through
listening to God, who is ever communicating His re-
velation, And we leaxn to be especially thanlful that
the God with whom we have to do is not the impassive
force, or the abstract principle of some modern meta-
physical theorists, but the God of the Bible—One who
never can be “scientifically determined or defined,” but
who yet, as UOarlyle thought, may be “imaginatively
symbolised,”' Such a Deity we feel we need, and
just such & Deity, though by no possible searching could
we find Him out, is represented in spite of nature with-
out, and in spite of reason within ug, 25 having first
whispered through the prophets, and then as baving
proclaimed by Iis Son, and as finally having sealed the
proclamation “with the blood of the eross,” that with Him
ig forgiveness and with Him is plenteous redemption.
From the very beginning of the Bible there is
revealed along with the Divine severity against sin, the
Divine faithfulness to the sinfuol creature. Ag fallen
through disobedience from the holiness of his Creator,
man must bear the natural penalty for disobedience
which is incorporated in the structure of the world and
the constitution of human life. In that natural penalty
there is expressed the Divine relation towards transgres-
gion, but not the whole THvine relation towards the trans-
gressor, Were the Creator only immanent in and co-
extensive with the universe, and were His whole mind

! Prof, B, Caird, ' Gening of Carlyle,” Fssays, vol. i p. 248,
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and will uttered or set forth in natural laws, the
revelation of forpiveness and redemption would he
impossible, But while pervading the universe He
transcends it. It witnesses to Iis eternal power and
godhead, but it eannot embody them, and were it to
vanish He would abide in all His attributes unchang-
able, Behind and beyond all the laws that govern it,
there is an infinite Being that is unexpressed, and in
that sphere His gpirit is free to meet the spirit of man,
to hear his confession, and to answer his prayers. To
Him therefore we are encouraged to appeal fox merey to
pardon, and for grace fo help, For though by our sin
wo have fallen from His holiness, no power in this or
in any obher creation can sever us from His faithfulness,
The gulf of separation which we have by our guilt
created is impassable from our side, and no atonement
which we can procure could fill it up; but what is
imposgible with man is possible with God. Sin, the
moment it became a fact or was conceived by the
creature, found its atonement in God, who in the un-
searchable depths of His eternal being took ifs burden
upon Himself. So the chasm, if the Bible is to be
trusted, has been bridged from the side of Deity, and yet,
the only way in which His mediator with the message
of forgiveness oculd reach us, was the way of Divine
humiliation in the death of the Cross.!

Tf we think of the Creator only as King and Governor,
bound to maintain ell order in which the wellbeing of
His creatures is involved by vindicating any breach of it,

1 Hitchoook, Eternal dlonement, p. 25,
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we may be satisfied with the theology which represents
the sacrifice of Christ as the satisfaction of Divine
justice, which had to be made in order to procure our
forgiveness. Christ is thus our Redeemer, ag haying
obtained Divine absolution by enduring as our repie-
sentative in our stead a sufficient penalty for our sins.
That He did suffer for sins « the just for the unjust”?
that < e bare our sing in His own body on the tree,”?
that “ His soul” was to be made “an offering for sin,”
iz declared in Secripture with unmistakable clearness,
Moreover, such & view is required to vecall us from
sentimental conceptions of the Divine benevolence, which
really sully the glory of the Divine love, to the reality
of the eternal righteousness by which the universe ig
governed. The sacrifice of Christ was o real satisfaction
of the Divine justice, though of course it has never been
maintained by the true expounders of this theory, that
'Chuist suffered either in kind or degree what sinners
ought to have endured in penalty. “As matter of fact
Mis suffering transcends theirs, for just as the death of
a saint would outweigh in significance the anunihilation
of a universe of gnats, so the suffering of the sternal
God for sin immeasurably transcends in worth and
power the penalty which a world of sinners would have
endured.”* The sacrifice of the one for the many, of
the holy for the unholy, freely made by Christ as
the Flead and Representative of mankind,* would be &

1 1 Poter il 18. vol, i, p. 471.
71 Peter i, 24, & Dorner, Hist. of Develop. of
% Ispinh liid, 10, T Dostrine of the Person of Chist,

1 Hodge, System ¢ Theology, vol. iii. div. 2, p, 232,
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sufficient vindication cf law, the universal sway of which
God permits nothing to breal through, But while this
theory is scripturally true, it is not all the truth of
Scripture concerning the sacrifice of Christ, Tt limits
the efficacy of Christ’s sacrifice to that only which was
typified by the trespass offerings of the old economy, and
leaves completely cut of view what was foreshadowed
in the sin offerings. While violated law might be
vindicated by the trespass offering, only by the blood
of the sin offering could transgression be atoned or
ended, What Jehovah wust exact o8 penalty, He may
not, yea will not, accept as atonement. That is the
difference between all the religions of the nafural man,
and the religion of the Bible, The former arve based
upon and proceed from the belief that Deity will be
propitiated if only the penalty or a satisfaction cen be
paid ; but the Bible teaches that no paying of the
penalty, though law exacts it, will please God. Nothing
will please Gtod but sin atoned, covered, in fact exter-
minated ; and this can be effected only when the life of
the holy vietim freely offered for the unholy suppliant
is substituted 1§ him. Although, therefore, it is true
according to Scripture that Christ bore to the utber-
most, even to the cross, the penelty or consequences of
human sin, and thereby vindicated law, it is manifest
that o fuller and more comprehensive view of the Divine
sacrifice i required than that it was a satisfaction of
the Divine justice,

The conceptions of Judge, and of King, do not
exhaust the relations which God holds towards man.



836 SACRIFICT

The impartial Judge and righteous King is the faithful
Creator, end Father of our spirits, The Divine sacrifice
instead of being represented in Scripture as the condition
upon which our forgiveness is obtained, is set forth as
the medium by which forgiveness is declared and brought
tous. Instead of being moved to forgive either by man’s
appeal or by Christ's intercession, God, in infinite pity,
“sent not His Son into the world to condemn the
world ; but that the world through Him might be
saved ;” “that whosoever believeth in Him should nof
perish, but have eternal life”! This eternal life is
God’s own life—the life of the Eternal Spirit through
Whom Christ offered Himself to God, that this life
might be communicated to us through His sacri-
fice, So, just as water from a purve fountain cleanses
the foul and muddy siream, just as healthy blood
cleanses out and expels disease, so the spring of
Christ’s sacrifice is efficacious to purify from all iniquity
and cleanse from all sin, In the relation, therefore, not of
an exbernal Judge and Governor of the world altogether
apart from 1t, bat of the Creator of the world, the actual
principle of life in nature, and the Father of a race
degraded and suffering tecause of their sin, we must
look for the source of all atonement.

Our own relation to sin either in ourselves or in
ofhers, helps us to realise how infirite holiness and
love must be affected by it. If evil painfully effects
ug, it will affect a being infinitely purer and tenderer
than we are, similarly, but in the degree of infinitude.

1 Johm ifi. 15-17.
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The paic and shame of sin can never be felt in all
their leenness by the sinner himself When sin
- brealis out in a family, its burden falls most heavily
upon the purest nature in it. When it broke out in
the universe, the holiest and most loving being most
realised the curse of it, and God as God, thus became
the bearer of a burden whish no creature could bear.
The moral Ruler of the universe is thus revealed in
relation to human sin a3 not merely ommipotent, self-
centred, mejestie, inflicting the penalties due to frans-
gression that He may vanguish and overwhelm it, but
as Himself submitting to the consequences of sin, by
enduring because of it that which no sinner can endure,
and into which the angels desire to loolk. He is the
only One who can perfectly comprehend the signifi-
cance of sin, and therefore the ouly One who can
perfectly bear its weight. And so the moment sin
was committed, yea the moment if was conceived, it
was matched by redemption; for God’s infinite com-
prehension of its meaning, His infinife passion under
it es an intolerable thing, enabled Him elone of
all beings to forgive the sinner, and upon the basis
of His own sorrow for it to work out eventually in
bistory, as elready in His etornal thought, a complete
galvation from it, Thus from the postulate of Deity
we mey deduce the Incarnation ; for the creation of the
world involves its redemption from the evil which has
invaded it. He who made man in His own imege
will at any cost to Himself endeavour to save man from
his sin and: its consequences; but the only symbol
z
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which can adequately set forth the relation of the

Creator to the sins of - His creatures, is the Divine

sacrifiee of Christ. 8o He who is everlastingly giving-
Himself for the service of His nniverse, is revealed in

the Old Testament ag pitying their infirmities and as

being grieved for the hardness of their heart, and in

the New Testament iz disclosed as seeking to vanguish

their obduracy by enduring, in His invineible patience

and love, a suffering and sorrow jfor sin such as sinners

never could endure 4z it. It is in this direction we
must look, if we would apprehend—

Secondly—The Nuture of the Divine Sacrifice in Jesus
Clorist our Lord.

From what we have already learned, we shall not be
inclined—in inquiring into the nature of the saorifies of
Christ--to restrict our views wholly to His ministry
upon earth, His death upon the cross was the com-
sammation in fime of the Divine zacrifice; but for its
commencement, we must look fo that point in Christ’s
pre-existence, when it became necessary to set forth
His father's mind and will in regard to sin. St. Paul
and the writer of the Epistle to the Hebrows seem to
indicate a series of stages in the mysterious descent or
hmmiliation through which He had to pass before He
found the body which His Father had prepared for
Him.! Tn all these stages delighting to do His will, He
was making atonement as truly as when He cried
upon His cross “It is finished,” Nevertheless there
must be a peeuliar and distinctive efficacy in the

1 Phil, it, 5-8 ; Habvews ii. 16,
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sufferings which He endured, end in the death which He
accomplished at Jerusalem, which lifts His atoning
sacrifice far above the sacrificial types of the Law.
Under the Law, the suffering of the vietim was slight,
and its death was only of value as liberating the blood
in which was the life ; but according to the New Teste-
ment the sufferings and death of Christ are peculiarly
efficacions, We are said through the fellowship of His
sufferings to attain unto the resurvection of the dead,
and through heing baptised into His death to rise into
newness of life! The Apostolic witnesses never refer
o these experiences as only incidental to His mission—
ag calamities in which He happened to be involved,
They tell us plainly that His mission was to sulfer
end to die upon the cross; and when we remember
that He was the only one in human history whose
suffering was not traceable to any fault in Himself
which suffaring could correct, or to any sin which it
might cleanse away, it becomes difficult and perhaps
imposgible to account for His sufferings in any other
way than Seripture has accounted for them. They
were abgolutely essential for His Divine ministry of
redemption, indigpensable in the life of One who would
declare God’s “righteousness for the remission of sins
that are past,” that God “might be just, and the
justifier of him which believeth in Jesus.”*

For the sufferings of Christ were not such as are
cornmon o man ; they were peculiar to Himself. He
had indeed morve than an ordinary share of the cross

1 Phil. iii, 10-11; Rom, vi, 3-5. 2 Romans ifi, 25, 26.
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which the Fall had laid wpon humanity, but in addition
to that cross which He assumed, He had to bear His
own. Hunger, and thirst, and toil; diseppointment of
high hopes ; rejection of pure love; the torbure of a mosh
revolting death, do not explain, do mot even touch the
mystery of His pagsion. In enduring these He proved
the reality of His fellowship in our suffering, but the
fellowship of His suffering which we are to know in
order to attain unto His resurrection is another matter.
That meant a travail of soul which the Lamb of God
must endure in order to bear away the sin of the world.
To apprehend correctly this suifering, we must have a
proper conception of the sufferer, There was no sor-
row like unto the Saviour’s scrvow, because there never
was any one like unto the Saviour Himself. His suffer-
ings were exceptional and franscendent, because the Suf-
ferer was unique. Susceptibility to suffering is exactly
proportioned to the velume and quality of life in those
who gre called fto endure it. A sorrow which falls
lightly upon the little child may break the heart of its
mother. So when we realise who and what Christ was,
we discover how essential was suffering to the fulfil-
ment of His mission; for as soon as He awoke to its
significance, His mission became a passion, involving
Him in a life which we could not live, and in a death
which we could not die.

Tor oxample, He suffered through His innocence,
which was outraged every moment by the sinfulness of
His surroundings. No one but He could realise the kind
of world He lived in, for its wickedness, and waste, and
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desolation were hid from every eye but His own, No
sinful man, it has been truly said, “can understand the
kind of being he is in himself; even his remorse and
misery are imperfectly appreciated by him.” This
disorderad world suits our sinful state, and life in ib
is bearable, as existence in a lazar-house is bearable
to a leper. What must this world and the race that
inhabit it have been to Oneé who was holy, harmless,
and undefilad? To be holy in & world where all else
are evil—to have its wickedness and wretchedness
gonfronting Him at every step—must have involved
suffering,. True comprehension of sin implies agony
for it, and the agony will always be proportioned to the
absence of sin from the soul. The holier the soul, the
tvuer is the comprehension of sin, and the greater is the
passion because of it. IHis very presence as one per-
fectly sinless in a sinful world, invelved Him in a suf-
fering because of sin immeasurably transcending any
penalty that could be inflicted upon sinners; and so
because He knew no sin He had to bear it,

For along with His sinlessness we must congsider
His sympathy. Purity gave Him insight into the
significance of human gnilt and misery, and love made
Him assume the full weight of them. He bore our
griefs, He cairied our sorrows: on Him were laid all
our iniguities, not by compulsion, and yet from
necessity which the words compession and pity are
too feeble to express, Just because He never ex-
perienced the sickness of disease or the pangs of remorse,
He endured in _His conipassion far more than those
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who were subject to them, In the tenderness of more
than human sensibility He felt the loathsomeness of
leprosy more keenly then the leper, and the pangs of
remorse were more painful to His pure pity than to the
conscience-stricken traitor. One with God in His holi-
ness, one with ug in His absolute sympathy, the sor-
rows of all men were flowing constantly in upon Him
to carry, and the sins of all men were being laid upon
Him to bear. He alone caught the true impression of
human sin and sorrow which our natures are too gross
and dull to receive, So feeling perfectly one with us
in our wretchedness, He Iahoured and wrestled, and
made supplication with strong erying and tears; yea,
through His death made prevailing intercession; even
as the Holy Spirit under our burden “msketh interces-
gion for us with greanings which cannot be uttered,”?
It i3 a fact in human experience, that no one ever -
truly comforted the sorrowful, without sharing to some
extent their sorrow, No one ever effectually prayed
for others, without feeling weak in their feebleness,
sora in their trial, or miserable under their gin, Just
so far as we pass into the lives of others, and nssume
their load, are we able to help them. Therefore, it was
out of this travail of soul, this absolute sympathy

' Romans vili. 26. D Mae-  ing for it. He nlono, as Himself
leod Camphbell’s theory of Christ’s  sinless, could glorify God in His
death s o confession of human  condommation of sin, and so His
sin to Ged is to this extent true.  decth is mob only a confession,
Noone but Christ could sonfess  but tha most powerful of all in-
our ein and utter the whole truth  terdessions for the race wiose
concerning it as He did in suffor.  Hend He is.
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whereby Christ was afflicted in all our afffiction, that
His power to heal, to forgive, and to redeem proceeded.
The power to heal and forgive was a sovereign power,
but it was the reverse of being impagsive. He had, it
is true, only to speak in order to deliver and pardon;
but how much He must have felt before He could utter
the word of pardon or of help, no sinner can conceive.
A miracle of help implied the giving away of Himgelf
in pity: power whenever He healed went out of Him,
so that living for others meant in His case dying daily.
It was by taking them upon Himself that He took away
men's diseases; it was because He alone felt perfectly
with and for the victims of gin that Fe was conscicus
of Divine authority to forgive the sinner. And so His
power to save from sin was rooted in His infinite
capacity to suffer for it; and the atoning efficacy of
His sacrifice lay in the agony of His love.

That His sufferings were thns essentially vicarious
and for sin, is plainly indicated by the fact, that what
troubled His soul was not the hardships which He
encountered in the discharge of His duties, nor even
the wrongs and indignities which were inflicted upon
Him. He bore all these in silence ; but His soul was
troubled when He groaned in spirit at the grave
of TLazarus,! when He wept with lamentations over
Jerusalem? and when He cried in the hour of seem-
ing triumph in the courts of the temple, “Father save
Me from this hour”® 8o when that trouble of soul
reached its climax in Gethsemane, it was not con-

1 Johr x, 33, % Luke xix. 41. 3 Johu xii. 27.
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sideration for Himself that brought the agony upon
Him, The mystery of that experience we can only
contemplate, as did the disciples when half awake, in
dim uncertain light, and ag at the distance of a stone’s
cast—but we see clearly enongh to discern that it was
not just as 2 man that Christ on thab cecasion paid His
tribute to human suffering. Were that so, Gethsemane
would be a stumbling block to our faith in Him even
as an example. Good men do not dread dying, and
before as well as after Him, God’s sainis have met deaths
as croel as His with calm resignation, Some oue
whom T canpob remember has contrasted Socrates, who .
took without emobion the cup which was to send his soul
on into a state of the nature of which he was ignorant,
and of the existence of which he had only a presenti-
ment, with Christ who, knowing that He was passing
from man's injustice to God’s gentleness, wrestled before
Hig death as exceeding sorrowful to die. The two lives
are, indeed, representative lives, and yet they are found
separated by an infinite distance when we test them
by the comprehension, insight, sensitivity, which they
display. Alone of all who have been and are and will
be subject to mortality, Christ knew the full meaning
of death to man, and as He confronted His own death,
there was revealed to Him the complete significance of
the guilt of those who had brought it about. It has
been truly said that the death of Jesus “is the highest
revelation of the Divine life in man, in” conflict with
the evil of the world,”? but the only One by whom that

* Prof. B, Coird, The Bvolution of Religion, vol. il p. 161,
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revelation has ever been fully comprehended, was the
Saviour Himself, Through that one crime which His
enemies were about to perpetrate, there wag disclosed fo
Him the full significance of human sin in its totality.
Looking into the abyss of evil thus opened up, the
Holy Spirit of God and the sinfal spirit of man were
brought face to face as they had never before been, And
the result was the agony, a sorrow like unto no man’s
s0I10W, 2 passion which could not bend His will, strong
in its invincible holiness, but which broke His heart as
more than humanity could bear,

In that supreme act of suffering, all possible suffer-
ing was gathered up into one unigue and intolerable
pang. The groanings of hnmanity and the travail of
ereation were all concentrated in the passion of the Son
of God, the Son of Man. Terribly realin its torture and
its desolation, it was after all symbolic of a more awful
veality. Through the broken heart of the Son—the
rending of the veil in the great temple of the universe,
—we catch a glimpse of the mystery of the Holy of
Holies intowhich the angels adoringlylook. We see upon
what the great altar of the mercy seat is founded, ramely,
the faithfulness of the Creator, Infinite in feeling, in
comprehension, in holinegs, in love, all our sins and their
consequences are assumed by Him as His burden, The
greatest sufferer for sin, seeing He alone understands
it, He has power to forgive and to redeem its victims.
He is ahble, in virtue of what He endures, to save to the
uttermost from it ; 5o He will vanquish sin, not by over-
whelming it with penalty, nor by annihilating the
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opposition of the sinner by irresistible force, but by
moving the heart and conscience of the sinner to hate
it as He does. The enduring meekness of holy love
viclated by sir, is a power infinitely greater than any
force that' could annthilate it. 'When we see omni-
potence seeking “to overcome 2ll opposition only by
bearing.its utmost expression,” the evil of our sin be-
comes intolerable fo us, and its power sinks exhausted
before the power of Divine patience. By enduring the
very worst it can inflict, Christ disorms and annuls it,
for the revelation of His passion in which our forgive-
ness springs becomes grace of true repentance in every
soul that receives it. It evolves
“The moral qualities of man—how else 7
To malce him love in turn, and be beloved,

Creative and self sacrificing too,
And thus eventnally God-like.” !

And so, Thuwrdly—The effect and end of the Divine
sacrifice is the remission of sin and the reconciliation
of all thinps to God. Remission of sin according to the
teaching of Seripture does not mear simply the removal
of a penalty or the wiping out of a debt. Such a
remission may indicate sentimental weakness in the
person who forgives, and it may lead to very immoral
results by making fransgression an easy mabter. Serip-
ture knows of no forgiveness which merely remits a
penalty. By its very nature forgiveness affects the
heart. It ie always intended to destroy the sinful
impulse or motive in the person forgiven, and so prove

1 Browning, The Ring and The Book, ¢ Tho Pope,” 1378-1383,
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the spring of a true repentance. “Christ saves us not
from pain but from that which makes us Hee from pain,
He died to save us not from suffering, but from death—
2 death which involves our liking that which is evil.”?
* Now it has not been sufficiently set forth in our
theologies—though it is implied in our forms of prayer
- —that true repentance in man has its source in the
Divine nature, True repentance is a grace which we
very properly ask the God of all grace to bestow upon
us (“that it would please Thee to bestow upon us the
grace of a true repentanee ). It oviginates in the Divine
gsorrow for man’s ginfl condition, of which we have
a revelation in Scripture as early as the prophecy of
the Deluge,? and in the mission of Christ we have the
revelation completed. Not that we are to regard the
Divine sacrifice a3 2 makeshift contrived to influence
men’s emotions for moral and spivituel ends : it wag the
natural and inevitable disclosure of the extent to which
the Divine nature is affected by sin. 'We have already
observed that the sufferings of Christ are never repre-
sented as having any value in moving God to forgive
sin, seeing it was really God who endured them ; but
the forgiveness of God declared end brought to man by
a suffering Messiah has immense value in changing
man’s mind in regard to sin, by drawing him into
fellowship with Christ’s sufferings and God’s sorrow
for sin.

So the first effect of the Divine saerifice, is not to

3 Minton, Man end his Dwelling Pluee, pp. 218, 233,
2 (Genesis vi, B, 7.
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relieve us from the fear of punishment, but to condemn
in us the love of sin and to reconcile us to the will of
God.  The infinjte love of God revealed in Christ could
be satisfied with nothing less; for love is an attribute
essentially ethisal, which never can for its own gratifica-
tion override the higher oconsiderations of what is
right and good. In pitying the sufferer, it has regard
both to the real occasion or origin of the suffering, and
the moral purpose which it may be made to serve, Even
we cannot ignove the fact that there axe worse evils than
suffering, and that to wrong-doers suffering may be the
greatest and only blessing. So while Divine love has
sootbing for suffering, it has indignation ngainst sin.
It is infinitely jus$, even as Divine justice is infinitely
loving, Divine love can only desire what infinite
justice demands. Both attributes condemn sin, and
seek the salvation of the sinner. Both go forth after
the sinner for his redemption, and both find their setis-
faction in seeing the sinner saved from all unrighteous-
ness, even though the suffering caused by his sin be
used as the means of his sanctification. It is sin
that is atomed, not suffering ; and suffering may, yea,
does continue, when the sin has been forgiven and
covered. As long as sin is unforgiven, there is & sense
of alienation and of Divine wrath, even though no
suffering follows fransgression ag its immediate penalty :
but when sin iz felt to be truly foxgiven, all sense of
alienation and of Divine wrath ig destroyed. Then
though suffering as its naturel consequence may con-
tinue, its character is changed. It is no longer a curse
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expregsive of anger, it is transformed into a means
of grace, a blessed discipline through which we out-
grow the sin that caused it, as though it had never
been.

So “what the Law could not do, in that it was wealk
through the flesh ”—-that is, weak not in itself, for if is
perfect, but in its subjects whose carnal minds due to
the Fall render its precepts and threatenings and pro-
mises a dend letter—“God, sending His own Son in
the likeness of sinful flesh, and for sin,” or, as an offer-
ing for sin—that is, in a pature truly human bub sin-
less— condemned sin in the flesh,”’ The Law eould
and did condemn us for sin, but is could not condemn
sin sz us; but Christ sinless in the likeness of sinful
flesh condemued sin as unnatural and inhnman, In-
stead of being essentinl or inherent in our rature, He
- showed in His own person, that man invested in a
true body and reasonable soul can be holy, harmless,
gnd undefiled. Then by His sufferings in the flesh
for gin, He condemned sin as essentially hostile to
God and. man, as bent always and only upon the
destinetion of what is pood. By revealing not only the
immeasurable Joss to man beeause of i, but its infinite
cost to God, He taught us the real meaning of it, and
ungealed the founts of Divine sorrow which melt our
obduracy into penitence. 'When the infinite love thet bore
our sins is shed abroad in human hearts it destroys the
ginful impulse, and by malting us sorrow for gin as God
gorrows over 15, hate it as God hates it, and turn from

1 Romans viil. 8.
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it as God turns from it, it inaugurates a new life, in
which the law of God as the expression of His own life
iy no longer cutside and beyond us, but has become
within us our most powerful inspiration,

“For judgment T am come into this world,” said
Christ,! and truly by His coming, and especially by the
manner in which men gent Him out of the world, sin
was judged as it had never been. No Divine vetribution
with which the wickedness of men or rations has been
visited, can beget such convictions of the heinousness
and horror of sin ag are produced by the revelation. of
the Cross of Christ. In that revelation we begin to
know God, and to understand ourselves, We are made
to realise how inexpressibly inhuman the race of which
we are members have hecome, and yet while thus self-
condemned, we adors Grod in Chrigt for the revelation of
what He desires and is able to make us. He who suf-
fered by us and for us even to the death of the cross, in
His love is mighty to save, to lift us out of our ain
and to make us loving sons of God like Himsell, For
30 close is the relation which unites the destiny of each
of us with that of the Son of Man as our Head, that His
sacrifice includes and gives efficecy to our surrender in
penitence to God. And thus in His dying we dis, and
in His resurrection we are raised unto life eternal.

Therefore we must not limit the efficacy of His
sacrifice to the negative effect of condemning and
destroying in us the sinful habit and the sinful impulse,
for there are positive results which from the first our

1 Jcho ix. 3§,
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Lord had in view. He came, by revealing Tis own
unity with Gtod His Father, to assure us that in spite of
our broken unity with God, we are still capable of be-
corming one with Him. That broken unity He came to
rekunit, by communicating to us the Divine eternal life
which He had in Himself. Only Son of God by genera-
ation, “as many 28 received Him, to them gave He
power to become the sons of God.”! 'We have already
seen how conscious He was all through His ministry,
that it was only through the apparent annikilation of
Himself that He could fulfil His mission. Out of His
absolute self-abnegation, out of His single life crushed
in death, would spring the multiplication of Himself in
the endlessly increasing kingdom of His Father? Thus
He “emptied Himself "# that the people who were to be
begotten of Him *might be filled with ell the fulness of
God.” InHis doctrine, in His example, and especially in
His death, He revealed the law which must be observed
by all who desive *to Leep their life unto life eternal”
the law of self-sacrifice, He has shown us what it is
for man to be as a oreature made in the imege of God,
Meaw’s true life must be God’s own life, yet that life was
revenled in Christ's life of utter self-abnegation, We
only begin to live when we mind the things which Christ
minded, and welk according to Christ’s rule, “He that
loveth his life shall lose it : and he that hateth his life
in this world, shall keep it unto life eternal”™ By

b John i, 12. 4 All the evangelists have re-
2 John xif, 23, 24, corded this saying, which, prob-
& Phil, il 7. gbly as the contral truth of
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the surrender of the present life, we attain to a fuller
and higher ; by the sacrifice of self, the true self will be
realised. There is mo other way possible of fulfilling
our true destiny. “It is only with self-remunciation
that true life can begin”! “There is but one sole
vivtue in the world, the eternal sacrifice of self”? If
we would be honoured of the Father as Christ the Son
is honoured, we must serve in the same spirit and after

the same fashion as Christ the Sor has served?
The appeal which Christ makes to us through His
sacrifice iz not addressed to our pity, because He was

Christ’s teaching, was very often
upon His lips. Four times at
least, in difforont connexicns, and
with different shedes of meaning,
Ho is recorded to bave rapeated
it. Thus, when warning His dis-
ciples of the troubles and family
divisions and hostilities which
following Him would entail, He
said * He that findeth his lifo shall
lose ity and he that loseth his
lifo for My salke shall find it"
(Mztt, x. 39), Agoin, addressing
tho disciples after His rebuke of
St. Peter, He said, “* Whosoever
would swve lis life shall Tose it,
and whoseever shall lose his lifa
for My sake {‘and the Gospel's’
Mark viii. 85), shall find (Mark
and Luke ix. 24, ‘save’) it.”
(Matg, xvi. 26). Towards the
cloge of His ministry, in prediet-
ing the judgments which would
Iall upon the world ot the un-
expacted coming of the Son of
Man, He reminded thom of the
samelaw. ‘*'Whososver shall seelc

to gain g life, shall lpse it ; but
whososver shall loge his life ghell
preserva it,” or bring it to a new
birth (Luke xvii. 83). And ones
egain in tho day of His epparent
trinmph in the templs, when
with goul stirred by the vequest
of the Greeks to ses Him, He
prophesied of the bLarvests which
would spring from tho seed of
His lifo, cast into the earth to
die, He said, *“Ho thet Joveth kis
Yfo Zoseth it; and he thet haieth
his 1ife in this world shall keep it
unto life eternal ” (John xif, 24).
There mey be o progression of
thought in the four sayings, but
the contral truth is unmistakable.
To find life in cur own way, to
wish to prescrvs it, to seck te
gate it to love it, say of it, i5s all
or the best I can have, is to lose
it altogsther,

* Carlyle, Surior Besartus.
£ Georgo Sand,
% Johm xii, 26.
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the greatest of sufferers, nor is it addressed to our
admiration because He was the greatest of heroes, He
addresses it to our consciente as the interpreter of the-
great moral law that governs us, the revealer of our
true life. The ideal is indeed high; it is mot only
sublime, it is Divine ; but it has been realised in Him,
And once that it i3 disclosed fo us, we consent that it
is just what we were made for, and what we ought to
be. We confess that Ged would cease to be God,
and we should cease to be. human, if He demanded
or we could be satisfied with less. The renunciation
involved ig not the abandonment of what is sinful, for
that is demanded by prudence and self-interest ; nor is
it the ascetic renunciation of what is really human and
natural, for that would be “spiritual snicide” ; it is the
zbnegation of self in every form of gelf-pleasing or
self-advancement. Tt is the complete surrender or
offering up of the whole being to the eontrol ¢f Chuist,
even as He offered Himsgelf to God His Father, that
we may be “imitators of God, as beloved children ; and
walk in love, even as Christ also loved us, end gave Him-
gelf up for us, an offering and a sacrifice to God for an
odour of a sweet smell”* He did so, that He might
both leave us an example and impart to ns the digposi-
tion to imitate and follow Him, “Though he was rich ™
in the fulness of everything which constitutes owr ideal
of Lappiness, “yet for our sakes He became poor, thab
we through His poverty might become rich.” *  That is,
rich in that spirit of charity in which the Divine
1 Ephesinns v. 2. £ 2 Corinthions viii, 9.
24
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blessedness consists, and which made Him count it a
" joy to pass from the highest extreme of glory, to the
lowest extreme of humiliation, that He might fulfil His
Tather's will in mesting our terrible necessities.” All
thab is required of us is that we open our hearts “to
receive ” this grace of the Lovd Jesus Christ. For
just as they who love are sure to serve, and just as
they whe Jearn are sure to teach, so they who experi-
ence the “charity” of Christ will surely show it forth
to all who need it.

So the life unto which we are redeemed by Christ is
His own life of sacrifice. Sacrifice, instead of being a
temporary expedient to secure some good or avert some
evil, is both the motive and ultimate goal of our religion
as life eternal. It is the supreme blessedness of being—
the blessedness essential to the Being of infinite love.
For a3 there iz no one in the universe from whom God
ecan receive anything, seeing all things are abzolutely
His own, His blessedness must consist in everlastingly
dispensing what is peculiarly His own. By bestowing
upon us all that we need He has given us the great
blessedness of receiving; and by imparting to us the
grace of the Lord Jesus Christ He has conferred npon us
the higher and greater blessedness of giving, and so He
hag made it possible for us to enfer into IHis joy. Ac-
cording to the eternal law, it is only a5 we communicate
that we receive the blessing, We possess of it only whatb
we share ; we have of it only what we use, To refuse, or
to neglect to extend to others the forgiveness which we

1 Philippians ii. 5-8 ; Hebvews xii, 2,
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have received, the comfort which we have experienced,
or the peace which we enjoy, is to lose them altogether.
So if Christ through His sacrifice has brought to us
salvation, selvation is sacrifice.

And this is a higher, nobler, worthier Gospel for
humanity then that of Altruism, at least as it is popu-
larly expounded and applied. The Altruism of modern
romance lacks both strength of motive and purity of
aim; even as expressed in some of our highest poetry
it seems unable to lose sight or even grip of self.
When praying to reach

“Thot purest heaven, he to other souls
A cup of strength in some great agony,”

it seems to be abt best like the true Buddhist arhat,®
gelfishly unselfish, Moreover, we can never truly live
for others if we only trnst to our own love of them for
inspiration. That must be drawn from the source of a
nobler and higher love. In ordaining His apostle
to the ministry of pure love, our Lord did not demand,
“Simon, son of Jonas, lovest thou these, my sheep, my
lambs, whom thou art to feed and tend ?” but * Simon,
son of Jonas, lovest thow Me more than ihese?” Tt was
the demand He had already made, “He that loveth
father or mother more than Me cannot he My disciple,”
and here as then He made ib in the name of His
Father, who in revesling His law had demanded, “ Thou
shalt love the TLord thy God with all thy heart, and

1 4 man who through his own  ettaining perfection, and so upom
offorts to be good is closo upen  winning Nirvana as his veward,
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with all thy soul, and with all thy strength, and with
all thy mind.” For it is only in the higher service of
God that our fellow-man is truly served, and we cannot
love our brother as we should, i1l we are constrained by
the love of Christ. Thisis His commandment, “that we
all love one another as He hath loved us.” Without this
constraint and dominance of the supreme love of Christ,
Altruism will prove only a morelity ; any self-denial
there is in it will be tainted with expediency, and never
prove the spirit and joy of life. 1% is only through the
constraint of the love of Christ that self-denial becomes
self-oblivion, in which we are free to give ourselves up for
others, 25 He, constrained by His Fathers love, gave
Himself up for us. In doing so He was not conseious
of any ach of renunciation. He did not feel that He
was abandoning any good thing His Father had given
Him; certainly He did not -despise or throw any good
thing away. He was only able to let them slip at the
call of love, in the delight of doing His Father's will,
He simply forgot His own felicity in seizing the oppox-
tunity of lightening the misery of others, and so,
merging His personal life in the life of God, He
realised God’s blessedness. “There never was upon
earbh a being so deep in His peace, so pure in His joy,
so essentially blessed as He was. The deepest in pain-
ful sacrifices for others, He lived at the highest piteh
of beatitude.”! The most precious legacy which He
could bequeath to His disciples was His “psace”® His
laxgest prayer for those whom He loved was that they

* Bushnell, The Vicarious Saciifice, . 16. 2 John xiv, £7,
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might have His “joy fulfilled in themselves,” and yet
that was the peace, that was the joy, of the most tronbled
and sorrowful life which the world has ever seen.

And so it has been with all who have “known” or
experienced the grace of the Lord Jesus Christ, In
proportion as they have appropriated His love through
devotion to Him, there has been revealed to them the
real worth end glory of life. St Poul, for example,
whose life from his conversion may be described as
one long sacrifice, never for a moment hesitated as to
the course which he had chosen to follow. He simply
could not help himself. “T count all things but loss
for the excellengy of the knowledge of Christ Jesus my
Lord: for whom T have suffered the loss of all things,and
do count them but dung, that I may win Christ, and
be found in Him;” “that I may know Him, and the
fellowship of His sufferings, being made conformable
unto His death.”? To the worldly-wise of his own or
of any other generation, to the “men who will praise us
when we do well to purselves,”? he seemed a fool and
afanatic who was missing life eltogether, in so trampling
upon pll chances of promoting his own interests, Very
different, however, is the verdict of history upon him.
Tt is casy indeed to conceive of e happier life than his
was, but it is difficult to conceive of anobler. Between
the kind of life which we are tempted to choose for
ourselves at first, and that which we at last extol in
others, there is a mighty difference. To the youth
beginning life, nothing seems so attractive as ease,

1 Philippiens i, 7-11. » # Pgalin xlix. 13.
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leisure, self-enjoyment; to the same being when life
on earth is ending, all these have lost their fascina-
tion, and he would thankfully barter them for one
opportunity of enduring hardness, or of making 2
sacrifice for the sake of duty, St Paul could not live
otherwise than he obhose to live, without being
tormented by the remorseful discovery that he had
ruined his felicity and thrown away life’s grandest
opporbunity. As it was, he not only finished, he
tan hig course, with joy. In pouring forth his life
as o libotion upon the sacrifice and service of the
Church, for the redemption of a wretched world, he

_ experienced more real joy than the most prosperous of
gelfish men ever derived from’all the luxuries and
pleasures they counld covet.

Tt is manifest that sin is atoned, covered, ended, in
all in whom the mind of Christ has been suhstituted
for their own selfish wills. Love is the fulfilling of the
law, That Christ has communicated this mind or spirit
to humanity, not only St Paul syd the noble army of
martyrs, but the Church which He hag founded are wit-
nesses, True, it doth not yet appear what the Church
shall be; mortal hath not put on immortality, and the
Church in too many respects is most unlike its glorions
Head., VYet, since He has called His Church into exist-
ence, the world is not, and never can be again, what it
was before. The spirit of Christ’s sacrifice is influencing
not only individuals, but communities, to acoept and
magnify the law by which the innocent suffers willingly
for.the guilty, and by which the saint works out his
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own salvation in labouring for the undeserving, and in
dying for the redemption of his enemies. Society is
based upon the nnderstanding that the good must bear
the cross of the evil and come between them and the
full consequences of their wrong-doing, All institu-
tions for the relief of the distressed, for the reclamation
of the lost, and for the restoration of the ruined; yea,
every purifying and regererating inflnence that is trace-
able in the world, is the fruit of the sacrifice of Chuist.
Progress in realising the Divine ideal may, indeed,
appeer to be very slight, bnt His spirit is affecting all
life with sufficient power to justify the prophecy, that
He will eventnally reign supreme in every domain of
human thought and action. Had humanity never fallen,
it would have been His, as the “Tirat born™ threngh
whom and unto whom all things were created,! and now
by the sacrifice and ransom of His life for our race, He
is slowly but surely winning back His dominion and
recovering what had been lost.

The faet that we are living and moving and having
our heing in a spiritual atmosphere saturated with ideas
of sacrifice such as never entered the mind of any
believer in its efficacy before Christ suffered, is in itself
an indication that He has fulfilled all that the universal
rite of sacrifice pointed to and predicted. Very different
are the conceptions which man naturally forms of sacri-
fice, from the reality of sacrifice revealed in Christ,
‘What to man seems to be the equivalent of loss, the

1 (olossians i, 16-17.
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reluctant -Su‘grender of some good to procure something
Yetter, is in Christ disclosed as the sumaunm, bonum, the
fulness of the Divine joy.* So we need not wonder that,
as far back gs we can frace fevel&tio’n, God, instead of
dema.ndmfr sa.criﬁce from men, is Tepresented as work-
ing to bring near to ‘them His salvation. That salve-
tion He has now so revealed, that the ends of the
world are receiving it. As a revelation it is final,
. but the interpretation of-it is only proceeding, and
notwithstanding all the experience gained during
cighteon centuries, we still know and prophesy con-
cerning it only in part. The systems of religious
thought which we have outgrown, the theologies that
have become obsolete, warn us against concluding thot
in our cherished theories we have attained to perfect
understonding of the fact of the Saviow's sacrifice,
The framers and expounders of those relinguished
systems did not sufficiently realise the facts of the
Gospel, and of man’s mora) and spiritual consciousness.
Nox could they recognise what we have to reckon with,
in the other Divine side-lights of science and philosophy
with which God is ever testing our theological systems.
Inadequate though they were, their systems served
their time, and were moving powere in the Church for
good. The chief of them, founded upon the supremacy

1 T think this is the suthentic sign and seal
Of Godship, that it over waxes glnd,
And moro gind, until gladness blossoms, bursts
Info a rege to soffar for mankind
And recommence at sorvow.”

Buowxixe, Balaustion’s Adventure.
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of God the Almighty King and Righteous J udge, bore
witness to essential tynth, and produced not orly heroie
confessors, but generatiotis of holy and’ helpful men.
The theology of this age is founded upon the Father-
hood of God, but-unless we include in that Fatherhood
His eternal soversignty and inexorable justice, we may
be misled into drawing from it inferences or conclu-
gions which are both dishonouring to God and de-
grading to humanity. The probability that our present
theology will be modified need not painfully con-
cern us, for the spivit of truth will lead the Chureh’
from knowledge to knowledge, and -as long as the
essential fact of God's relationship to us is firmly
apprehended, we may be confident that ne modification
of our theology will snbvert or endangsr the faith.
“We have the word of prophecy made more sure;
whereunto we do well that we take heed,”! that God
the Creator, is Jehovah the Redeemer, of man. The
Tternal, Almighty Sovereign of the univemse, the
Righteous Judgs of all, is the everlasting surety of all
who believe in His Son. For “when the fulness of the
time cames, God sent forth His Son, born of a woman,” -
that is, involved in our naturve; “born under the law,”
that is, involved in its penally ;” that He might redeem
them which were under the law, that we might receive
the adoption of sons”? 8o “God was in Christ recon-
ciling the world unto Himself”® “In this was mani-
fagted the love of God toward us, because that $od
hath sent His only begotten Son into the would, that

1 9 Potor i, 10, 2 Galations iv, 4. 34 Goria}th. v. 18.
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we might live through Him.”! That love which in
Christ was seen to do and suffer for us the very utter-
most—even to passing through the gates of death to
save us—is bound to disarm and vanquish the very
uttermost of human enmity and hatred of God.

The Houscholder of the parable said of the husband-
men, “They will reverence my Son.”* And after
mankind had slain and cast forth God’s well-beloved
Son, they did begin to reverence Him. When they
looked upon Him whom they had pierced, they wers
themselves pierced with penitential sorrow for the evil
they had done. They saw from His holy nature what
was the original measure and capacity of their own,
and not only by contrast with their sinful nature, but
by their rejection of Him, they learned what a fearful
thing their own nature had become ; and in this Divine
regret which seized them “they were taken captive by
the Lord’s servant unto the will of God”® So “now
in Christ Jesus-ye that once were far off are made nigh
in the blood -of Christ;”? “you, being in time past
alienated and enemies in your mind in your evil worls,
- yebt now hath He reconciled in the body of His flesh
through death, to present you holy and without blemish
end unreprovable before Him,” 5 so washed, so cleansed,
so sanctified thet not to do the will of God wonld be a
hardship, Thus God is becoming to men what He is
to His beloved Son, and men who receive not the grace
of God in vain, will eventually be one in the Father

11 Johniv. & ® Matt. xxi. 38, %2 Tim. i1, 2, ep. Revised Vorsion,
* Ephes. i1, 18, Revised Version. U Coloss. i. 21, Rovised Version,
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and in the Son, Tor “the glory which Thon gavest
Me I have given them; that they may be one even as
Weare one: I in them, and Thou in Me, that they may
be made perfect in one; and that the world mey know
that Thou has sent Me, and hast loved them, a8 Thon
hast loved Me.”? .

Uxro HiM THAT LOVED TUS, AND WASHED US
FROM OUR SINS IN HIS OWN BLOOD, AND HATH MADE US
KINGS AND PRIESTS TNTO GoD awD His FATHER; To
HiM BE GLORY AND DOMINION FCR HVER AND NVER.
ANMER,

4

PosTseRIPT

In our survey of religions other than Christian I bave
not directly included the great religion of Rome. We
have heeu considering only one feature in all those re-
ligions—seerificial worship—in relation to one article
of our faith, the sacrifice of Christ ; and though the
sacrificial system of Rome was very comprehensive, it
presented no features additional to those which have
already occupied our ettention, All the ideas and con-
ceptions of sacrifice elsewhere set forth were, however,
clearly exhibited in it. The Roman was the most poly-
theist of all ancient religions, for it imported all the
deities of other peoples on which it couid lay its hands,
and adopted and naturelised every eult which it could
discover. In addition, it created new deities whenever

1 Jolm xvii. 22, 23.
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some extraordinary occurrence emerged which seemed
to render it mecessary or desirable to provide them.
Consequently, the Romaxn religion may be said to have
summed up and concentrated all forms of heathen
belief ond worship, so that in coming into confliet with
Rome, Christianity really found its first Armageddon.
Romsan ceremonial worship was certainly very elabo-
rate and minute, and made very extensive demands
upon the time and the resources of the people. Public
and private life had to be conducted according to a
system most rigidly enforced by the Pontifical College,
and no important public undertaking could be proceeded
with, yea, no private pursnit could bhe begun, without
the assistance and the offices of the diviners being first
secured properly to “ingugurate” it, Its calerdar was
red with redundance of festivals in honour of par-
ticular gods, of national events, and of natural sea-
sons, It prescribed such aunual celebrations as the
Feraliz, in which the dead were worshipped and feasted
by offerings at their tombs; and as the Lemuria, in
which the land was purified, and the evil spirits were
exorcised with great solemnity from the homes. It
exacted an enormous amount of animal slaughter for
purposes of augury, and even of humean beings, ag far
down ag the days of Hadrian, for various ends? Ex-
piations were frequently demanded, not for moral
offences, but for ceremonial mistakes and breaches of
order. The doctrine of ¢pus operatum dominated all

! The stymology of the word tells its story.
? Comyp. Morius the Bpicureun, by W, Pater, vol. ji. pp, §1-53,
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these observances, for, provided the CEremony was
correctly performed, the intention was considered to be
of little importance; yet a single mistake was believed
to be fatal, and the whole function had to be begun anew.
All these sacrificial ceremonies were religious, not in
our sense of the word, as binding men to obey the will
of Deity; they were performed in the spirit, and with
the intention of the barbarians, of binding the gods to
further the interests and the wishes of men,

Indeed, it was in the religion of cultured Rome that
the idea of malking the gods subserve the good of men
received its highest expression. If Rome borrowed
from nearly every other religion what it could, it was
with the definite purpose of applying what it adopted
to very different uses. Elsewhere raligion was a natural
growth, never dissociated from, but nourished by belief
as represented in the popular mythology; in Rome
relicion was a manufactured ceremonial devised and
egtablished for the maintenance of the State. As long
as the observances required by law were properly
attended to, the people were free to believe what they
pleased. Elsewhere the gods were regarded with affec-
tion or reverence, buf in Rome the one supreme object
of reversnce and worship was the Roman State, and
all the gods—even the greatest of them—were only its
officials and ministers. It was solely for ends of
government that the deities of other nations were
recognised ; they were domiciled in Rome very much
with the same intention whieh led the Mexicans to
imprison the idols of conquered tribes to prevent them
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escaping to help their vanquished votaries, Even
Jupitor Maximus was subordinated to the interests of
the Capitol which he guarded. Accordingly Mommsen
has told us? that ©“ Roman religion in all its details was
simply e reflection of the Roman State, so that when
changes occurred in the constitubion of the State they
were followed by similar changes in the institutions of
religion.” Religion was designedly employed %o pro-
mote the stability of Rome, and the gods as truly
as men were under rule to extend and establish its
authority.

Tt seems to us a very profane conception of the rela-
tions subsisting between gods and men ; nevertheless in
Rome it produced results not observable in other forms
of polytheism. Elsewhere public religion was divorced
from morelity, but in Rome it was so contvolled as to
forther such moral interests as are involved in good
citizenship. It was this idea of rule, order, regularity,
dominating every domain of public and private life,
which gave Rome its marvellous vitality and strength.
Law founded upon equity was the guiding genius of
the makers of the great Roman world. The Platonio
ideal set forth in Crdfo was attempted to be realised in
Rome from the earliest. Cicero, in his book De Zegibus,
iy the expourder of its fundamental principle, *that
man is born for justice, that law and equity are not
established by opinion, but by nebure” The appeal,
therefore, was direeted to conscience, not to expediency.
So as civilisation advanced “stern rule expanded into

1 History of Rowme, chop. xil,
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liberal jurisprudence,” and law ripened into justice, while
religion declined into gross superstition among the
ignorant, and into unbelief among the educated.! And
law, and society organised by if, was Rome’s legacy to
mankind. Its well-compacted system of jurispradence
was assumed and codified under Justinian almost with-
out alteration. For “the immutable principles of
justice had been so clearly discerned by the inflexible
rectitude of the Roman mind, and had been so saga-
cionsly applied by the wisdom of her great lawyers,
that Christianity was content fo acquiesce in these
statutes, which she might despair, except in some
respects, of rendering more equitable.”* _

So Rome as powerfully as Greece influenced the
development of Christianity. The organisation of the
Roman State was reproduced in the Latin or Western
Chuxch, and the formulation of its doctrine was mani-
festly affected by the geniug of Roman law. Greece
gave to Christianity its unrivalled language, rendering
possible its wide extersion over the civilised world ;
and Greece also helped considerably by her sublime
philosophy to mould the Christian theology. COriginally,
so closely associated as to be almost one, the thought
of Gireece and Rome operated upon Christinnity in dif-
ferent dirvections, and with different results, In the
East theological speculation was oceupled chiefly with
the nature of God and the Person of Chyist, in the

! Morivalo, Comweision ¢f the danddy, book . eh, v. vol. ii p.
Roman Empire, Lect. iv. p. 74, 11; see olso Gibbon, Decline aud
2 Milnon, Hist, Latin Ohsds-  Fagl, ch. xliv. vol. v, pp. 257-827,
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West it was exercised with the facts of sin and the
Divine plan of salvation. While the West accepted
without modification the Eastern theory of the Trinity,
it worked out independently for itself its theory of the
Atonement. The Eastern theory of atonement was, os
we have observed, based upon the idea of redempfion
by ransom from the caplivity of Satan, to deliver
those whom he had vanquished, The Western theory
was founded upon the Homan doectrine of obligation
and the law of debt and penalty, and any one ac-
quainted with the Romen system of law will have no
difficulty—as Mman end Maine remind us'—in dis-
covering how the master mind of Anselm should have
defined sin as Non aliud peccare quam Deo non redditur
debitum, and shouid. have answered his solemn guestion,
Cur Deus Homo ? by formulating his theory of sufficient
satisfaction for human guilt, freely provided by Christ
in enduring the death which He did not deserve for
any sin of His own,

Upon the elucidation of these very interesting
themes we cannot enter. We have had to deal not
with the development of Christien doctrine, but with
the Diving preparetion for Christianity. By the nature
of the subject we have been limited to such scattered
hints of that providential discipline ag wecould find
along only ong line of observation. In pre-Christian
and non-Christian religions, when they are examined in
the clear light which we now enjoy, will be found

1 Muine, dnoient Lasw, bth ed,, pp. 355 seg. ; Milman, Zatin Ofris-
anddy, Introduction, p. b.
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many other prophecies of the Gospel. Other beliefs
than those connected with their sacrificial worship,
expressed both in the mythology of the people and the
philosophy of the learned, will be found reaching out
after the cardinal articles of “the faith which was once
delivered to the saints.” What we have observed
along the one line which we have tried to follow, is
surely sufficient to convince us that those beliefs are
not to be despized and disregarded by us, because they
are expressed in what appear to be childish forms., It
is only at first, for example, that we feel inclined to
ridicule the Indian and Chaldean myth that the gods
attained to deity, and that they created and still
govern the world, by sacrifice. For under the regener-
ating influence of Gospel idess the ancient myth be-
comes a symbol of the metephysical truth, that the
coneeption of creation, or of revelation, involves a volun-
tary limitation of Infinite Being which is of the essence
of sacrifice. When we allow the wise men of Greece,
of Rome, of Egypt, and of the great old East, to speak
to ug in their own tongue, and after their own fashion,
we find that we cannot apply the word *kewthen” to
them in any offensive or contemptuous sense. The
significance of the apostolic expression, “the common
salvation,”' broadens and deepens its hold upon our
comprehension. We find that, instead of being
separated from them by an impassable gulf, “the
continuity that knits us to them and makes them
Ikindred is really unbroken, and is joined with links

1 Jude v 2
238
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that all bear the Great Workman’s ummistakable
design.”

'We may be confident that this iy true not only of
those peoples among whom the tides of human thought
rose high and pure, but also of those among whom we
geem to find thought in only a feeble and turbid flow.
‘We may believe

. “tha} in all ages
Every human heart is hvman,
That in. even savage bosoma
Thera are longings, yearnings, strivings
For the good they comprehond mot,
That the feeble handa and halpless,
Groping blindly in the darkness,
Touch God’s right hand in that darkness
And qee lifted np and strengthened.” 2

More than thivty years ago Professor Max Miiller in-
structed us how distinetive of Christianity is this great
truth® He reminded us that Humandity is a word
which we look for in vain in Aristotle or Plato; that
the idea of mankind as one family, the ohildren of
God, is one of Christian growth; and consequently
that the selences of Mankind, and of Language, and of
Religion withont Christionity would never have sprung
into life, 1t is fo be feared that the Christian Chureh
hag not yeb sufficiently realised the significance of this
truth as taught by St. Panl in his sermon on Mars Hill,

1 Mohafly, Problems i Girosk ¥ Lectures on the Setence of
History, p. 187. Language, first sevies, p. 81 seq.,
% Longfellow, Introduction o 1. 118 seq
¢ Tliawatha,”
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"and in his letters to the (Galatinn and the Colossian
Churches.! Yet there it stands that “God hath made
of one blood all nations of men, for to- dwell on all the
face of the earth, and hath determined the times before
appointed, and the bounds of their hebitation ; that they
should seelk the Loxd, if haply they might feel after
Himw, and find Him, thongh He be not far from every
one of nus. For in Him we live, and move, and have
our being, as certain also of your own poets have said,
For we are also His offspring.”? Forasmuch therefore
as Jew and Gentile, Barbarian, Scythian, bond and
frec, are the offspring of God, and forasrauch as His
fatherly care does not depend upon our goodness, but
upon His—for men are not less His children, not less
the objects of His tenderness, that they bave lost them-
gelves through their own perversity — there devolves
upon all whom Ho has found the imperative and blessed
obligation of declaring the Gospel of Christ’s Salvation
to the ends of the earth, For the most ignorant
and besotted of the millions who have not yet heard
it—who are overwhelmed in amazement before the
manifestations of nature, who worship the works of
their own hands, who “mingle their devotions with
cruelty, or who offer their passions o serve God ”—are
bone of our bone and are our brethren. God, who hath
reconciled #s to Himsclf through Christ, hath com-
mitéed unto us for their sakes the word of reconetlia-

_tion. To them we are ambagsadors therefore on behalf

! Galatiang iii, 28 ; Colossinns iii. 11.
2 Acts xvil, 28-28.
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of Christ—as though Gtod were intreating by us—that
we may beseech them on behalf of Christ to be recon-
ciled to God. Tor “Him who knew no sin, He made
fo be sin on our behalf, that we might becomse the
righteousness of Ged in Him™*

1 Cp. 2 Cor, v. 18-21, Revised Version,
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