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Nore A, p. 6.

It has not heen thought necessary to allude in the text to
the old objection, that the two narratives of the Ascension in
the Gospel and in the Acts of St. Luke are inconsistent with
each other, inpsmuch as the one is alleged to place the event on
the very day of the Resurrection, the other ferty days there-
efter,  But, as this objection has been receutly revived Dy
Pleiderer in hia Ur-Christenthem (p, 548), it may be proper to
say o few words regarding it. Pfleiderer, indeed, does not
directly urge that the two accounts are comtradictory, His
inference rather is, thot a comparison of the two shows how
lightly St. Inlke regarded suoh contradictions in nmrratives
of the same evenl (¢ wie leicht es Lukas mit solchen Wider-
spriichen bei der Widerholung einer nnd derselber Erzibklung
nahm ) ; and in proof of this he refers to chaps ix,, xxii, xxvi.
of Acts, meaning, withont doubt, the three narratives of the
convergion of Bt, Paul contained in these chapters. Aato this
last point, he has not advorted to the fact that only one of those
iz from St. Luke’s own pen, the other two being given as St.
Pauls stetements befors different audiences, snd bearing pre-
cigoly such slight marls of divergence ca might be expected,
and as sirenpthen” yather than weaken our confidence in the
main aecuracy of o narrator, He has also paid too little heed
cither to St. Liuke's preface to hia Gospel or to the general style
of hoth his books, which demonstrate that whabtever complainta
. may be made of thsir anthor, indifferance to histortenl details is
the Jost charge that onght to be ranght againgt him. In the
present instance alto we may well ask why Pfleiderer should
pot allow, what he had allowed in an earlier part of his work
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(p. 478), when spealing of the same fuet, that 3t. Lule's
brevity in his Gospel, if certsin words nre not genuine, srose
from this and this alone (“wohl nur darum ), that he already
intended to give a fuller statement in his second book. Here,
at ony rate, the explanation of the apparent divergence is to be
found, and this all the more if the wards of Luke xxiv. b1, xai
dvedhépero eis Tov odpavdy, are to be treated as a gloss. With
much more propriety might it be pleaded that the Gospel places
a first Ascension on the Resurrection day, and that that placed
in Acts, forty days afterwards, is the fina? and formal departure,
In ony case there is no contradiction between the two accounte.

Nore B, p. 149.

The view taken in the text as to the Offering of our Lord
has 50 imporfan @ bearing upon the great doctrine of the
Atonement that it seems desivable to enfer somewhat more
fully into it in a note, Not that the substance of that doctrine,
a3 generclly held by the different branches of the Church of
Christ, and stated in their symbolieal books, is affected by what
has been said. Let us apply the Savionrs test, “By their
fruits ye shall know them” (Matt. vil. 16); let us reason as
does 8t. Paul when he appeala to the practieal experience of
the Gelatian or the Corinthian Christians (Gal. iii. 1-5; 1 Cor.
i. 4-8, xii, 1-3) ; let ns helieve that the promise of our Lord
to His disciples has not been sn illusion, * Howbeit, when He,
the Spirit, is come, Ho ghall guide you into all the truth ¥ (John
xvi 13), and we shall be constrained to admit that the doctrine
of Christ’s sacrifice of Himsplf for the sins of men, acknow-
edged and taught by His Chureh, cannot have been false. As
 the power of God” it must also. have been *“the wisdom of
God.” Tt does nob, however, follow from this that the doctrine
" may not he looked at from different points of wview, or even
that the form in which it is expressed may not be to somo
extent changed, It has been g0 in the past, and may he so in
the future. A distinetion may be drawn between the substomce
of any econdensed statement of Seripture teaehing and the modo
in which the substance of that teaching is set forth.

Preceeding upon this principle, the aim of the following re-
morks is to endeavonr to place the view presented in this
volumne of the Offering of our Lord in its right relation to one
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or two lending ideas deeply embedded in the experience of
Christian men; to the demands of the hemt seelring after
salvation ; to the teaching of Scripture; and to the religious
life and theology of the Reformed Church. The aim iz so
wide that what ia to be said on these points must be stated
briefly. ‘

I. Any just conception of the Offering of onr Lord ought to
recognise ond tale up one or two leading idens embedded in the
experience of the Church., The ideas here particularly alluded
to are thase of the Substitution of our Lord as = vielim for us,
and the Fmputation of His righteousness to us.

(L) Substitution. It is herdly necessary to say that the
thought of Chuist as a Substitute for His people, as Ore who
in their stead endured the penalty of the Divins law which
they had viclated, and at the same time rendered to it that
perfect obedience of which they were through sin ineapable, has
always been largely entertained in the Christian Church. Dr,
Buchanan speaks of it as one of the *fundamental principles”
which cannot be discorded without mndermining the ground on
which the Scriptwwal doctrine of pardon and acceptance with
God must rest” (The Doctrine of Justification, p. 190), and
by the popular mind it is generally aupposed to contuin the
very essence of the Gospel. To what extent iz it allowed by
the view taken In the Lectures? The term * Substitute,” it
may first be observed, is ambiguous. In its strict sense it
means cne who does something for us that we cannot do fer
ourgelvey, aud who, by doing it, makes it unnecessary for us to
repeat the act, No one contends that this full meaning of the
word {8 appliczble to the case before us, On the comtrary, all
admit that the highesi end of the work of Christ is to malke
ng like Bim, in the virtues not less than tho privileges of the
Diving life, By what owr Lord does for us we are not relisved
from doing : we are the more bound to do. A similer remarlk
apelies to suffering. "We are not relensed from suffering beeause
Ohrist hos suffered. On the contrary, all allow thaf, while
the Christian has to meet the ordinary sufferings of this life, he
haog over and above them to bear a cross, and to male a sacrifice
of himgelf for his own and his brothers good, the value, and
even the necessity, of which he learnz from Christian faith
alone. To the true disciple of Christ suffering may Lave
changed its character; or rather, it should perhaps be said,
there ave consolations and hopes afforded under it which enable
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him even while he sorrows to vejoice.  Butb suffering continues.
Nor only so.  Suffering can never be separated from the thought
of the wrath of God against sin, or from the thought of penalty,
The solidarity of the rzce, the intimateness of the bond uniting
each man to all his brethren, alike in their sins and in the con-
sequences of their sins, is enough to render the thought of this
connexior necessary, Qur sulfering for sin is not Temoved
because Christ suffered for us. As with suffering, so with
desth. The two accompany each other. Hud there been mo
death, there would have heen no suffering. But death reigns
though Jesus died. Its character, like that of suffering, mey
have been changed to the believer ; or rather, it should perhaps *
be #sid, the bellever painy such a viclory over it as enables him
to ery, “0 death, where is thy victory?” Death, however,
not only still asserts its power; it must always be associnted
with the thought of what it iz in itself, * the wages of sin.”
?yi}fg a8 a consequence of sin is not removed becanse Christ
ie

The term “our substitute” cannot, therefore, be applied to
our Lord in ity strictest and most proper sense, and theologians
seem to have felt this. Nothing is more common than to find
them combining the word Representative with the word Sub-
stitnte. They speak of our Lord as our * Representative and
Substitute ” (Buchanar, u.s. p. 330), and they leave the impres-
sion upon the reader that the two words are regarded by them
ag synomymous. The theology of Beotland, too, does nct use
the word in any of its more formal documents. We meet it
neither in the Westminster Clonfession of Toith nor in the
Larger or Shorter Catechism of the Seoftish Church.

Here, then, the view taken in (hese Lectures of the work
of Chrigt on omr belhalf appears to lend us aid. It enables
us 0 present to ourselves that work in a manner by which wo
escapo the diffieulties of a meroly popular theology, while at the
same time we retain the fruth of which that theology is an im-
perfect andonesided expression, Itwould certainly avoid theword
“ Suhstitute,” because that word is ambiguous aud misleading,
But it is grounded on the idea that Ohrist is the Representative
of sinners, It acknowledges that there js no part of His work
in which Christ stands alone, and that He enters upon osnd
executes that work not for Himeelf but for ws, It allows that
He does for us what we cannot do for ourselves, and that His
relation to His people is altogether different from that of a
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mere Friend or Benefactor or DBrample. He represents
them ; yet by o representation which is more than one of out-
ward appointment, which rests npon an internol reolity, end
an internal ecrrespondence with the essential elements of their
state. He becomes what they are, that they in Him may be-
come what He js. Through faith in the Personal Redeemer,
brought before them in the message of the Gospel, they are
made members of His Body, and ons with Him the Head,
They aecept Him zs their Representative. They go to the
Father not in their own name but in His.

All this, it may perhaps be soid, applies to the life of
Christ ; but where, upon the supposition uew made, is that
death which is the weges of sin? The answer is 0ot difficult.
Christ does die. It is frue that physical death does not con-
stitute the eswence of Hiz atoring work, That essence Hes in
the surrender of His will to the will of God, in the love which
led Him to the Cross in order to execute, at the cost of life
itsolf, the counsels of the Father’s love, Butb still He does die,
He posges through death in order io satisfy the great law of
righteousness, He bears the punishment, the “emrse™ of a
broken law, and what He offers i3 the life bearing thab penalty,
and reaching, while it bears it, its most glorions perfection.
With Him and in Him His people alzo die. “While by & living
act they approprinte Him they both live and die, Thelr life is
& life which passes through death, There is death for them as
well as life,2

(2.} Imputation. Here ogain it is of Importance to dig-
tinguish between the popular comception and the scientifis
statement of the tinth. According fo the former it is gener-
ally supposed thatb the righteousness of Christ, both aetive and
passive, having besn wroughi out in our room and stead, is
imputed or reclroned to us in our natural atate of sinfulness cn
the sole condition that we accept it; and that the Judge of all

1 0n the question of substitubion
tho writer would rofer hiz renders
to su claborate and able work by
the Rev. G. Jamieson, D.D., first
minister of Old Macher, Alerdean,
ontitled, Discussions on the Afone-
mend.  The writer raey not have
Lrought out the different senses in
which tlie word *‘ snbstitution * ig
to ke understood, and he may have

devoied himself ot unnecessary
lexgth to an srgnment agninst it
when only tekeninitsnarrowersensa,
With some positions foo lnid down
by him in the course of Lis argnment
it may he impossible to sympa-
thise ; tmy the work i full of
valuable thonght, and deserves the
careful atiention of the theological
sfudent.
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the earth, then beholding us clothed in it as ih a spotless robe,
is well pleased with ns for His righteousness’ sake. The figure
of o robe indeed is that most frequently employed to give ‘ex-
pression to the iden. Naturally we are naked, bul we put on
Christ’s righteousness ag 4 garment, and we are saved. From
this conception the scientific statement of the troth whelly
differs,  *The -Reformers,” says Prineipal Cunningham, and
his words may be quoted as authoritative, *taught that, when
God perdoned and sccepted. any sinner, the ground or basis
of the Divine act——that to which God had directly and imme-
dintely o respect or regard in performing if, or in passing a
virtual sentence cancelling that man’s sins, and admitting him
into the enjoyment of His favour—vwaa this, that the right-
eousness of Christ was his, through his undon fo Chrdst; that
being hiz in this way it was in consequence imputed to him,
or put down fo hie account, just as if it werse truly and pro-
petly his own ; and that this righteousness, heing in itzelf fully
satistactory and meritorious, formed an adequate ground on
which his sins might be forgiven and his person mecepted”
(Historical Theology, i, 46), The words of this extract,
“through bis union to Christ,” which are italieised hy Dr.
Cunoingham himself, imply much more than o mere outward
relationship hstween Christ and the believer at the moment
when Christ’s righteousness s imputed. Union, by its very
nabure, supposes in the ease of living persons an internal move-
ment, & movement of the heart of man towards Christ, and a
communication to somo extent ab least of the affections of
Chzist o man. Imputation of Ohrist’s righteousness thus
Jollows and does not precede our union to Christ; and it
becomes an expression, not for that by which we are saved
(for wo are saved by union to Christ), but for that by which an
absolutely holy and rightsous God is enabled to deal with us
as though we had, what we have nos, the perfeet righteousness
which the law requives, 'When the word ‘imputation” is
understood in this sense not only is there no ground of objec-
tion to it, it must be nocepted even in those lower theories of
Justification on which we have no space to euter. (Comp.
Buchanan on Justification, Part I. Lect. vi) It evon offers s .
point of connexion between Roman and Protestant theology.
The Roman Ohurch maintains that “the meritorious eause of
Justification is our Lord Jesus Ohrist who, by His own most
gncred passion on the Oross, merited justifieation for us, and
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gutisfled the Father in our room ;”?! and, however unhappily
it intreduced confusion inte the subject by its definitien of
“the formal cause” of the -same great act of God, confusion
is not contradietion, It may be removed by a proper defini-
tion of terms, and & fuller consideration of what those emplay-
ing them intended them 4o convey.

The idea of “1mput£|.twn " then, 48 above explained, belongs
essentially to the view of Christ's Offering talen in the Lectures.
When the sinner believes {n Christ he is united to Him; bub
not, outwardly only. ‘He lays hold of Chbrist as o living Re-
deemer who passes through o penal death for his sake. He is
with Him in that death, Tn other words, Hoa lays hold of the
life of Christ in its aspect as an offering to God. His life hos
moved tc Christ’s life, end Christ has identified Himeelf with
him, Bunt he is nobt perfect, How is he then accepted?
The Father beholds him in His ““ Beloved.” So beholding him,
He bLeholds him truly united to the Son of Hiz love; in that
union He beholds also the germ out of which the lifs of 2 com-
plete sanotification will spring; and He turns away from the
sins and weaknesses which till cleave to him, In other words,
He imputes Christ’s righteousness to the belisver for that par-
tieular purpose, and to that partienlar extent.

It is no doubt true that, while thus retained in their theo-
logical and scientific import, the popular misconceptions as to
Substitution and Impujation perish. But can any one regret
that they should do s0? 1o they not go far to aceount for
those hypocrisies and vices by which even Office-bsarers in the
Church have too offen done dishonour to the Christinn faith,
and for that separation between OQhrigtianity aud the daily life
which marlke {00 many professing followers of Christ in Scotland
at this hour 72 5

II. The view now token of the Offering of our Lord givea

L The following avo the words of
thg Couneil of Trent: * Moritoria
{eausa) ontem, dilactissimue wni-
genitus sung, dominug noster Jesns
Chuistus, qui oum egsemus inimiet,
propter nimiam caritatem, qui
dilexil nog sun smotissima passione
in ligro cruels nobis justificationsm
mexnit, ot pro nchis Deo Patri
sakisfecit’’ (Seasio Sexto—See Chem-
weld? Bramen, p. 127)

2 Tho wide prevalence of ihis
couception, and the misohicf done
by it ove strikinply illustrated by
what the writer has been told, upon
apparently the best authority, wes
overywhera said in (losgow after
the failura of tha City of Glasgow
Bank with all its disastrous oon-
sequences. See ke fruils of Hit-
puled Righteousness.”



346 NOTES

prominence to thab moral or religious element in the plan of
our salvation which is not less needed than the legal element fo
gatisfy the conscience and the heart of man, Of its retention
of the legal element little further need Dbe said. Ib recognises
the claims of the Divine law, and the satisfeetion rendered fo
them. by Fim who gave Himself for us, the Just for the unjust,
that He might bring us unto God. Upon the Cross the
Redeemer dies no merely martyr’s death; nor does He die only
that e may seal His testimony with His blood, or that He
may open for us the gate of heaven. There is a penal element in
His death. Bearing their sing in His own body on the tree,
He takes up into Himself, and, with their full and free accept-
ance of His work, represents before the throne of God those
who have the sentence of death in themselves, and whe cannot
be delivered from their bondage unless they see that the claims
of law are satisfied, ond that that eternal righteousness which
fills them a3 much with admiration as with alarm is vindicated.
Thus the legal element finds its place.

It is of more consequencs to turn to the fact that, when our
Lord’s Offering is regarded not as an Offering of death but of
life in-and $hrough death, it inclndes in i6 a8 an dntegral part
of the gift hestowed, e moral or religious element, not less
necessary to eppease the awakened conscience than is the assur-
ance that punishment has been éndured for sin. A sense of
guilt, or of lability to just punishment because of the violation
of the Divine law, is not the only thing in our nabural condition
for which a message of geod news is wanted. In innumerable
inatances such  sense is far less oppressive than the conscious-
ness of sinful tendency, and fer thia no merely external atone-
menb will suffice.’ No change in our legal relation to the
Almighty can meet that want. Awalkened to see what sin is, we
long even less for pardon than for reconeiliation to God, and,
reunien to Him in & willing an@ weleomed sonship. It would
be unjust to the Prodigal Son in the Parabla to imagine thaf,
when he resolved to return to his father, he thought only of
his own hodily wonts, and rothing of that fulmess of his
father’s love which, caring for the humblest domentics of hie
family, had so richly encompassed his children. And when the
Publicane and Sinners *“were drawing nenr unto our Lord for
to hear Him ” (Luke xv. 1), they were attraoted to Him, nob

1 ¢¢The mind shrinks from o purely external atonement,''—Liyttleton
Lug Mundi, p, 296, ey nemen ’ '
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g0 mueh by the hope of pardon, as by a dim perception that in
One g0 holy yet g0 loving they might find & guide to that better
life for which they longed. And so alwaysl We need o be
saved out of our sins themselves, before we can be at peace,
This, however, cannot be effected by a mere change in our
legal relation towards God. Nor is it enough to say that, the
logal relation bLeing changed, the practical obedience which
flows from gratitude muat follow. What the sinner feels most
powerfully that he requires to receive is life, apiritual life, and
with that life strength to lead it (Rom. v. 6, viii. 3); and to
this primary want the message of salvation must be able to
addresa itself. The thought of such life and sirepgth must lie
in the very concepiion of that redemption wkhich is made his in
Christ, It is not esnough to grope after them, to reason to
them, or to hope that our feelings will soon be so gquickened as
to justify a persuasion that we have them, They mush be then
and there Lestowed upon us as a part of the Divine gift, if we
ars to be at peace. So imporbunt does this point seem that one
or two other considerations may be briefly adduced in its eluci-
dation and defence.

(1.} Thus alone is justice done to the Persen of the Saviour.
So long a8 wa occeupy ourselves solely or even mainly with legal
relations, the Redeemer who reconstitutes these is not embraced
by us in thet light in which He appears in the New Testament,
He is there a gpiritnal Person who unites His people to Him-
self by such a real transmission of His Spirit to them thab they
may be identified with Him, and He witb them. Dut this
transmission cannot he made ours withont a spivitnal setivity
of the soul which we do not naturally possess, and which must
be freely bestowed upon us as a gift, In other words, Christ
cannat be to us the Redesmer that He is wnless He be as much
our religious Representotive as omr lepnl Substitute. Then
only do we recsive Him in the completeness of His charaeter
and wovk when we behold in Him One whose representation of
us i3 made real oy His impertation to us of His Sphrit in the
very act of our recelving Him. ‘

(2.) Thus alome is justice done to the great prineiple of faith.

1 # Propitiation is not eneugh by  happincss ond misery is nok true
itself, though propitistion iy the fo the heart of man,”— Hinton,
necessary fvst stop in the process JAfun and Ais Dwelling Place, p,
of reconcitistion.”—Liyttleton, Luw 1183 comp. also Jukes, Low of
Aundi, p. 284, “The Gospel of ke Qfferings, p. 201,
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Yor the faith in the Person and Work of Christ, which we ore
called to exercise, is a faith which possesses in it a moral or
religious slement ; and auch faith ean only have scope when it
is directed not simply to a legal transaction by which we are to
profit, but to a living personality which meets and, in mesting,
nourishes it into o continually inereasing power within ws. .To
think of faith as a mere hand, it might even be zn artificial
hand, stretched out to appiopriaste salvation is to mistake its
nature, Faith implies trust in the chject of faith, and must
correspond £0 that ohject. In ity proper meaning it supposes
interchange of sympathy between the peraon in whom we believe
and ourselves ; and it is thus more than a principle apprehend-
. ing a change of legal relation to God, from which the fruite of
righteonaness ought to grow. )

(3.) Thus orly iz justica done to the true nature of that
gronnd of cenfidence towards God which the revelation given
us in Christ is intended to supply. For this ground of con-
fidence is not any process of reasoning upon our part, or any
exercise of feeling by which we respond fo the great seba of
God's mercy towards us. It is these acts of mercy themsslves.
This truth is especially apparent in the Sacraments, In them,
according to the teaching of the New Testument and of the
Standards of the Scottish Church, Christ comes to us sa much
ag we to Him. In them He is by His own appointment
“represented, sealed, and applied to believers” Thay ave channels
of His grace, so that, when we seek for assurance of salvation,
we are to find it in what He does for us, and not in any inward
persuasion of our own that we have accepted Him. Such a
persuasion enthusiastio or presumptuous persons easily find, and
ara too frequently puffed up; the modest miss, and are too
frequently thrown into agony or despeir. Ohrist Himself is
with and in His Sacraments, to male them nob only a sign, bub
a seal to us of “engrafiing into Ohrist, of remission of ains by
His blood, and regemeration by His Spirit, of adoption and
Il'egg;rection unto eternal life” (Larger Catechism, Question

Bo also in the case before ns. If Ohrist is to ho our Iife
(and surely thab is the light in which He appears chicfly in the
New Testament), He must be presented to ue and eppropriated
by us in that eharacter. Our life camnot consist in feclings,
emotions, and purposes awokened in ws as logical inferences
from 2 worlt which He has axecuted in our room and stead. It
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must be part of the Jife sunmed up in Him and in Him made
ours ; and this implies the existence of & moral and religions, as
well a3 of a legel element, in that action of the Redeemer by
which, through union with Him, we obtain ~alvation,

The analogy of human affairs appesrs to snstain thiz con-
tention. A prisoner ab the bar of an earthly judge may hear
& sentence of soquittal promounced over him, while his heart
remaing unchanged, The sinner i3 such a prisoner, He hes
been brought trembling into the midst of a great assize. An
awfal Judge is upon the beneh, and thousands of spectatora are
around him to justify his doom, He is suddenly end unex-
peetedly acquitted, He hails his deliverance with joy, and he
regolves never to forget the Judge who in his elewency forgave
when he might justly have conderamed him. Good go far; but
the sinner’s sequittal brings him jnto ac hearb-reletion to his
Judge. Is the man changed? He may be, or he may not. If
he is, there have been deeper thoughts at work within him than
he was aware of. 'What relieves his fears and brecks his
hondage is noi mimply the thought that his relation to the
sentencs of the law is different from whet it was, bub that in
¢closest copnexion with his parden full effect Is given fo his unien
with One who yielded perfect obedience to Giod, and in whom he
now receives strength to obey,

From ail this it followa thot the spiritual wants of the sinner,
seaking after salvation, ore provided for not by the death of
Christ alone, bub also by the life of Christ as it passes through
that death, It has been truly said that *‘the ciuecifix with
the dead Christ obseures our faith, Our thoughts rest not upon
a dead, but upen o living Cluist.”! No doubt the crucifix is
to thousands upon thousands e spiritual help, and the figure
of our Liord upon the cross preaches to them of the love of God
with a power which the words of men esn rarely if ever equal.
Yet the empty eross is to be preforred, a8 being a symbol, not
4 repregentation ; a3 symbolising, moreover, the resurrection ag
well as the death of the Redeemer. He has hotne the cross,
and passed frem it for ever” (Rev. Jas. Cooper, in Transactions
of the Aberdeen Beelesiological Soctiety, Part L p. 13), Few
things, indeed, ave more striking then the manner in which the
snered writers lead us to the living Chuist, end not merely to
His death, Even when they speak of Him as the propitiation

1 Westeoth, The Victory of the Cross, p. 6.



260 NOTES

for our sins, they think of Him as alive. Let one passege from
St, John suffee: * And He Himself” (not merely ©and Ha*)
“in the propitiation for our sins ; and not for ours only, hut also
for the whole world? (1 John ii. 2). “He Himself”! Yot
not only as & living Lord since His Ascension into heaven, hut
ot the fivet moment whenr He was such an offering.  Even upon
the cross what He offered was * Himself” His life on our
hehalf ; and, if we are His, we are in the life then offered as
well ag in the death then djed.

Perhaps it may be well, before passing on, o say in & single
word that, notwithstanding the importance here attached to the
moral glement in the offering of Christ, the light in ‘which that
element Eas been regarded is not wmerely different from, but en~
tirely. ab variance with, the theory known as the Moral Theory
of the Atonement. More, however, need not be gaid. This is not
the place to disouss thet theory ; and the reader may be referred
to Dr, Crawford’s volume on The Atonsment, and to Dr. Dale's
Preface to the seventh edition of his work on the aame subject.

ITi. The view now talken of the offering of our Lord not
only combines the legal and the moral elements necessary to
make that offering satisfactory to the conscience : it does justice
to an aspect of apostolie teaching too frequently forgoiten, snd
harmoniges not a little in the sacred writers that is apt to appear
discordant. 1If there are in the New Testament, upen the one
hand, many texty which ssemn to connect the offering of our
Lord more peculiarly with the pardorn of sin, or with the yemoval
of our sense of linbility to punishment, there are also, on the
other hand, texts not less numerous, which deseribe the chief
purposs of that offering as the restoration of man’s moral nature,
bis deliveronce from the power of sin, and the implantation of
& new Divine life within him, Ths question to ho answered Is,
‘Whether, by dwelling too exclusivoly upon owr Lord’s death a8
a penalty for sin, and by failing to associnte it nt the same time
with His offering of life, wo do not drow this dstinetion far
more sharply than Seripture does; or whether in Scripture the
two elements are not fused more completely into onel Some
facts bearing upon the point may be first adverted to.

(1.) The light in which sin is regarded by the sncred writers,
1t is not mercly an ast; it is o power within the sonl, That
duaprio may be used to express an aet of sin ja indeed true,
albhough it iy characteristic of St. Poul’s tendency(to penetrate
beyond the outward manifestation to the inward priuciple out
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of which it springs, that the word appears to be employed by
him in this sense only once, in 2 Cor. xi. 7 (Rom. iv, 8 is 2
guotation from the Old Testament), It s thus used, however,
in Matt. xii. 81 (generally in the Synoptists in the plural),
Acts vil. 60, 1 Joln v, 16, 28 alse in the phrase mowsiv w3
dpaprfay, Tohn vili. 34, though in the last cage the article may
lead us to think of the sinful spirit which makes tself manifest
in the evil acta of men rather then of these acts considered separ-
ately. Bub, however this may be, there can he no doubb that
the word is most commeonly employed to dencte mot sinful acts
whether single or continuous, but o foree, o power, in the heart
by which they are produced. Thus it is sguivalent to dropla
(1 Jobn iil, 4), which never means mere living withous law or
an nct of disobedience to law, but a condition or spirit of direct
oppositicn to it Thua also its influence is illustrated by many
different fignres in the writings of St. Peul. It is something
that dwells in us (Rowm, vii, 17, 20} ; it uses the body ua ifs
Ingtrument (Rom. vi. 6); it possesses n craftiness by means of
which it is accustomed to deceive (Heb, iii. 13) ; it holds man
down (Rom. iii. 9); reigns over him (Rom. vi 12); exercises
4 lordship over him {Rom. vi, 14); makes him its slave, one
sold to it (Rom, vi 6, John viii 34, Rom, vii 14; ; it is
fursher the direct opposite of righteousness (1 John iii. 7) ; and
it has & law contrary to the law of the spirit of life (Rowm. vild. 2).

These passages ars sufficient to show the light in which sin
is regarded in the New Testameunt. It is not a mere frans-
gression, and, as such, deserving of punishment. 1% is some-
thing which no remission of punishment can cure. It Is an
active mineipls of evil, of selfishness and rebellion against God
in the mornl nature, something, therefore, which needs to be
destroyed or remdered helpless in itself There i3, in short, a
compound concaption in the Saiptural thought of sin ; and, if
it is to be overcome by a message of Divine mercy and an
oxercise of Divine power, theso must meet directly and imme-
diately cach of the two factors that make ib up.

(2.) The light in whicl the sacred writers regard the putfing
away of gin, or in other words the sevse in whioch they under-
stand the &eous dpupridy or 7dv 6., or ddeots mapurropdrop,
Thesa important exprassions, of which the first ceowrs frequently
in the New Testament, the last only once, while in Heb. x. 22
ddeces stands alone, are generally underatood to mean *for-
giveness of sing” in the sense of removal of guilt, without
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thought of the removel or patting away of the sins themselves.
Tt may be doubted if this interpretation is correes, Trench,
indeed, in his Synonyms (First geries, p. 181), defends it: *He
then, that is partaker of the de¢peois, has his sins forgiven, so
that . . . they shall not he imputed to him, or menbicned
against him, any more.” But it is to he observed that in the
azction referred to Trench is almost wholly cccupied with the
distinetion between d¢eoes and wdpeois, and that he does not
even allude to the question whether or not there lies in the first
of these words the idea of removing sins themaelves, as well as
the idea of forgiving them. The meaning of she verb is properly
“to send away,” and in this sense it ip frequemtly employed
(Matt, xiii, 36, 1 Cor. vil. 11, 12, 13}, the sense of *“leaving”
being only secondary. Bub to send away sius is to do more than
o leave or noé impute them. I is to cancel sing, so that they
shall no longer exist, just a8 one cancels 8 debt (Matt, xvii, 27, 32),
%.¢. 80 that the debt is completely blotted ont. ‘When thus sent
away sing are extinguished, are wholly removed from the sight of
(God so that they cannot be punished. There is thus a clear
distinetion between ddheris and wrdpeoes (Rom, jil. 25), the sins
in the latfer case, though the guilt of them was not imputed,
remaining to rise up, it may be, againgt the sinner at o future time,
In acperis duapreidv sins are regarded in a deeper light than as
only bringing condemnation, the thought of their extinetion as
offensive in the sight of God and huriful to the siuner being
included. The old sins are completely pu’ away, and the sinner
is placed in o position from which he can start upon a new life,
free not only from punishment but from the “bondage” which
#in a8 o power had hrought with ib,

This view cof the effect of ddeous is confirmed by the lan-
guage of St. John in his first Epistle, “If we confess our sins,
He iz faithful and righteous to forgive us (fre deyy) our sins,
and to cleanse us from all unrighteousness” (1 Jobn i. 9). The
cleansing (rafapife:v) here spoken of iz undoubtedly a mornl
cleansing, and that not in the mere sense of leaving ng in &
negative condition, but in the condition of persone who have
had & positive communieation made to them of Divine light and
life (1 John 1.7, Acts xv. 9, Titus i, 14, Heb. ix, 14, Eph. v.
26, 27). The “eleansing” rveferred to is not, howaver, to be
80 separated from the previous elause as fo constitute a distinet
net performed ab & moment subsequent to the first, The nsage
of wai in the writings of the Apostle {comp, John xiv. 1, xv.
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26, 27) forbids thix The two things, though they may be
distinguished in thought, go together. Both are the one acting
to the scna of light of Him who is light, The moral element
in the second thus belongs alse to the first, In forgiving sin
God’s sentence is not only judiciel but moral: in imparting life
it is not only moral but judicisl. The sinner who confesses his
gins has, through the blood of Christ, separated himself from
them, and the Righteous God pronounces Iis judicial sentence
accordingly, bestowing upon him at the same time, through the
blood of Chuist, His own perfectly holy and, becouse perfectly
holy, therefore algo judiclally righteous, life (comp. Haupt, Der
Ersis Drief des Johannes, tn loc.)

(3.) The light in which “salvation ” is presonted to us in
the New Testament. As a remedy it corresponds to the
disease. Two individual texts may first be noticad. (a} “Thon
ghalt eall Hizs name Jesus, for it is He that shall save His
people from their sins” (Matt & 21). It will hardly be con-
tended that in these words of the angel fo Joseph we are to
understand by the word **save” either deliverance from ihe
punishment of sin olone, or moral renewal alone. Both are
obviously included, The Captain of our salvation, the Joshua,
the Jesuz of the New Testament, leads His people oub of
bondage not only as pardoned bui as-redeemed to their new
and higher life. They ave deliversd from sin itself as well as
from its guilt. (%) “Behold the Lamb of God,.which taketh
away the sin of the world 1” (John 1. 28). The word ety here
is not (with Luthardt) to be understood as applicable fo the
removal of guilt alone. The use of the verb in 1 John iil. §
(comp. the context there) is decisive upon the peint. It signi-
fies the removal of &in itself ag well as of ita punishment
Christ “came to remove all sin even as He wag Himgelf ain-
less ” (Westeott on 1 John iif. 5 : comp. Godet on Jobn i 29),
If the comment by Milligon ond Moulton on ihe distinction
between the language of ver. 29 and ver. 36 be allowed fo have
validity this interpretation is eonfirmed. In ver. 29 the Chris-
tian is supposed to be placed in hig full Chrisiian position ; in
ver. 36 he is nowished and maintained in it. The “taling
away ” of sin spoken of by the Baptist is o componnd thought ;
and, if we analyse if, it includes the removal of sin itself as
well as its pardon by means of the expiatory sacrifice of the
Lamb of God. :

Tt is not possible to dwell farther upon individual fexts, but

24
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it may be well to quote a few in which clear expression is given
to the immediateness with which the introduction of men to &
new life is bound wp with Christ’s work on our behalf, in which
that work is represeuted ag directly affecting the removal of sin
as well ag its pardon. Thuos St Paul, instructing Titus as to
the things which he was to “speak with all authority,” gives
prominence to the truth that *our Saviour Jesus Christ gave
Himgelf for us that He might redeem us from all iniquity, and
purify unte Himself a people for His own possession, zealous of
good works ” (Titus . 14, 15). Thus the same Apostle, writing
to the Galatiang, speaks of “‘our Lord Jesus Christ who gave
 Himself for our sins, that He might deliver ns out of this
present evil world” (Gal i 4). Again, he declares to the
Fphesians that ¢ Christ loved the Church and gave Himself up
for it, that XIa might sanctify it, having cleansed it by the
washing of water with the Word, that He might present the
Chursh to Himgelf a glorfous Church, not having spot or
wrinldle or any such thing; but that it should be holy and
without blemish” (Ephes. v. 25-27) ; and, once more, writing
to the Romane, he says, “ For what the law could not do in
that it wes weal through the flesh, God, sending His own Son
in the likeness of sinful flesh, and as an offering for sin, conderoned
sin fn the flesh ; that the ordinance of the law might be fulfilled
in ua, who walk not after the flesh but after the Spirit” (Rom., vitl.
3,4). To the same effect St. Jchn, referring to the removal
rather than the pardon of sin, or at least imaplying in his words
the first not less than the second, says in Lis first Epistle, “If
we walk in the light as He is in the light, wo have fellowship
one with another, and the blood of Jesus His Son cleanseth us
from all gin” (1 John i, 7). St Peter follows in the same
line of thought, “knowing that ye were redeemed , . . from
your vain manner of life handed down from your fothers”
(1 Pet, L. 18). The writer of the Fpistle to the Hebrews also
shows what he means by the words “take away sins,” when he
confirms his statement as to the offering of Christ by a passage
from the Old Testament in which the moral clement predomin-
ates, introducing it by the word “vwherefore” (Heb. x. 5-7);
and when, contrasting that offering with the offoring of bulls
and goats, he again exclaims, * How much more shall the blood
of Christ, who through Eternal Spirit offered Himself without
blemish unto God, cleanse your conscience from dead works to
serve tho living God ?” (Heb. fx, 14): while in the Apocalypse
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the song of praise to the glerified Redeemer with which the
book begins is, “To Him that loved us, and loosed” (moi
“weshed ) ““wa from our sins in His blood ” (Rev. i, §). Add
to these the whole train of apostolic thought with regard to
that ordinance of Baptism by which we are engrafted into
Christ, so that we begin to receive the full communications of
Hig grace ; and the langnage of the sixth chapter of the Epistle
to the Romans will show us that the very purpose of that
Sacrament is nob only to signify and seal our pardon but our
being buried with Christ through Baptism unto death, that we
may wall in newness of life, that the body of sin might be done
away, that o we should no longer e in bondage to sin.

‘When we look at these passages, and there are many more
to the same effect, we are at omece struck with the moral and
religioud aspect in which the atoning work of our Lord is seb
before ug, There is no mention of any change produced on our
legal relation towards God. We know, indeed, from other pass-
ages that there is such a change at the time when the new life
is given. DBubin the texts now quoted it is not spoken of, and
the fact that it is not is a strong warrant for saying thot the
writers of these texts did not regard the religious life as a con-
saquence of our being saved. That life was a part of the salva-
tion, Salvetion is again before us as a compound thought,

It is not only, however, to individual texta that referenee
may be made. The point now under consideration may be
illustrated by the tone and spivit of Epistles az o whole. Let
us take the Epistle to the Galatiozs, Does the Aposile deal
in, this Fpistle only with legal relations, with justification con-
gidered simply as o forensic act? or does he deal also with the
moeral and spiritual lifs of those to whom he addresses words
which are “living crentnres, with hands and feet”$ The use
made by Luther of the Galatian Epistle is well known; and
the question is not whether the Reformer was right so far as he
. went, but whether he unfolded the whole meaning of the ook
on. which he was commenting, So far he was right. He
found in the Epistle what is really thers, Bub by treating one
side of the truth as if it were the whole trwth he has in no
gmall degrée contributed to diminish the force of am appeal
worthy of all the enfhusiasm which it stimved witbin his own
breast, For it is a narrow view of this Epistle which leads us
to imagine that the law is spoken of in it merely in its relation
to the sinnex’s justification, and not algo as it affects the stato
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* in which man-is to live before God,—whether in obedience to
outward and constraining statutes, or in the free unfolding of &
spiritual life from within, when the Spirit of the Lord dwells
in the heart, and inspires and regulates the life of faith, The
Iatter of these thoughts penetrates the Epistle ag decply as the
former. There was a dispensation of the law; What is its
true place in history? It was to be our tutor to lead ns to
Christ, yet not only that we might be justified by Him alone,
but that He, living in us, might unfeld and perfect in us thet
manhood of the Christian Jife which can be reached in no
other way. Now that He has come, and that we are united to
Hin in faith, we are no longer under the tutor. We are sons
who have atfained to the privileges of sonship ; the Spirit of
God 33 in our hearts ; and the frait of the Spirit iz manifest fo
the spiritually enlightened mind. This is not Antinomianism,
Is there no reality, no truth, in the Spirit? Is there no clear
decided answer to be obtained from the Spirit—the Spirit, leb
us remember, who i the Spirit of Christ—when we ask what,
as the sons of God who cry, Abba, Father, we are to da? The
Apostle says, *“ Walk in the Spirit, and ye shall not fulfl the
luste: of the flesh ;¥ and again, “ If we live in the Spirit, let us
also walk in the Spirit.” Was be wrong in thinking that to
walk in the Spirit was ag definite and intelligible as to wolk
according to the law? Men do mot believe in the reality of
the Spirit’s influence. They say, We must have the law to
tell us what we ought to do; to speal of the Spirit is vague;
every man will have a spirit of his own. But if we “love our
neighbour as ourselves,” surely that is not vague, loose, in-
definite. 8t. Paul tells us that “the whole low is fulfilled in
that one word” (Gal v. 14). He evidently connected with
the Spirit something quite as distinet and definite as the law.
Through all this argument, which it is impossible to follow oub
in detail, careful consideration will show that St Paul is not
dealing with justification alone, but also with the life of the,
justified man, This, indeed, may bo enid to be the keynote of
the Epistle, in-so far as it is grounded upon the Apostle’s
personal experience, “ Far be it from mo to glory, save in the
cross of our Lord Jesus Christ, through which the world hath
been crncified wnto me, and I unto the world ” (Gal. vi. 14).
Two sides of fruth are again united in one.

(4.) A similar combination of particulars, often separated, s
to be seen also in the account given us in Scripture of the
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manper ir which salvation is applied, The words of St. Paul
upon this point in Bom, 1, 17 are so important that it will be
unhecessary to refer to others, “TFor therein is revenled a
righteousness of God by ” {or out of) ¢ faith unfo faith ; as it is
written, But the righteous shall live by ” {or out of) “ faith.” No
one denies that these words constitute the theme and lernel of
the Epistle in which they ocenr; or that, by the manner in
which we wnderstand them, we must understand the rensonings
of the Ipistle ag a whole. What, then, does the “rightcous-
ness of God ” mean? It is ummecessary to linger on the faot
that Protestant Commentators almost invariably mointain
that, as used here, it expresses not a Divine abtribute but a
condition of man, To use the words of Godet (én loc.), it is
“The relntion to God in which o man would naburally be
placed by his righteonsness, if he were righteons, and whick
God hestows on him of grace on aceount of his faith,” Thers
are vorious grounds om which it secins impossible to aeccept
thig rendering,

(a) The correct translation of the words demands the in-
definite not the definite article before *righteousness,” The
Apostle gpeaks of “a righteousness,” not of “the righteous-
ness,” of God. In other words, he sperkrs of & rightecusness
which God might have manifested in some other way, He
might, for example, have done it by n revelution of His wrath
against sin (comp, ver, 18), but thexn i wonld have heen some-
thing in Himgelf, not in man. That the way spolren of iz one
of different ways which God might have adepted “to declare
His righteousness * shows that the .Aposile conld not have
been thinlking simply of a saving relation of man to God
There is ouly one way of salvation.

(2} This meening is inconsistent with the verb ““revealed ”
{dmoralirreras), which never signifies to bring into existence
an entively new state of things, but only to uncover, to bring
futo light, what was previously hidden, '

() The oxpression used hy the Apostle has an abstract
form. TLet ug aglt him to make it concrete, and wa learn from
chap, iil. 20, 26, where, after o digression, the argument has
been resnmed, that he would at onee have answered © Cwiss,”
—“Tor therein is revesled Olwist” He could not have so
spoken had he not been thinking of something in God rather
than in the velation of man to God; and, accordingty, though
nothing enn be olenrer than that the *His rightecusness” of
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chap. iii. 25 is precisely the same as the “righteousness of
God* in chap. 1. 17, Godet is compelled to malte them differ,
—in chap, iil, 25 “Aun abiribute of God,” in chap. 1. 17 a
relation of maz.

(£) The thonght of the “power” of the Gospel is what is
most present to the Apostle’s mind, Put the word “ power”
is more properly epplied to that in God by which He males
man righteous than to that by which He declares him righteouns,

(¢) Throughout the whole passage 8t. Panl deals not simply
with the guilt of man, but with his condition as a ereature
who, whether Jew or Gentile, leads naturally a sinful life.
For this disease the remedy is especially provided ; and, although
the application is not yet made by she apostle, the thought of
the new and higher life in contrast with the old and lower Jife,
fs from the first in his mind, and cannot he separated from the
s’%a.temlent of those vontents of the Gospel by which it is brought
abon.

The words “a righteousness of God” must therefore be
tnderstood in their natural and simple sense, As employed by
&%, Paul, and before we begin bo analyse them, or to mark by
theolagical terms the separate paris of the amalysis, they mean
God’s own righteousness, which is offered to us in the Gospel,
and is made over to us on the only condition on which such a
gift can be received —faith., We can neither separate the
“righteonsnesy of God” from God’s personal righteousness, nor
can we regard man as possessing no personal righieonsness
when the righteousness of God is made his.

Take cne to whom the “ righteousness of God ” spoken of in
Hom. i. 17 has been communicated, and consider what we see.
A complex state is presented to us, As one who had sinned,
violating the holy luw of God and unable 4o make any atone-
ment for sin, ke s yet a child of Ged in Christ Jesus, and to
this aspect of his state the tern justification is applied. Into
it there enters no thought of imparted righteousness. Bub thob
is only one aspect of his state. He cannot be in a condition of -
aeceplance with God without having been so united to Christ
a8 0 be beheld in Christ, and he cannot be so united to Christ
without having been inwardly changed from what he wag, and
to that aspeet of his state the term sanctificatton, ot least in

1 0n the whole of this point menlary on {he Romans, po 102,

comp. the admirekle discussion by ete,
Frofessor John Forbes in his Cons-
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germ, is applied.  But neither the one term nor the other is the
same as the term sefoation. Both must be combined if the
whole condition of the person referred to im to be demeribed.
Unless this be done our desoription s imperfeet, although each
parb of it is trus go far as it goss. Nor ave we entitled to say
that the second part followed the first, for at the same moment
that the sinner was—by thet anion with Christ, without which
he can receive no spiritual gift-—brought into a state of 2ccept-
ance, he, by the same union, had the beginning of spiritual life
infuged into him, 'We are only entitled to separate in thought
the one part from the other, hecause doing so helps fo make our
concepbion of the whole process clearer, and becanse we agreed
a; the beginning o apply a single tarm to sach single part,
But we have carsfully to distinguish Letween salvation on the
one hand, and justification ond sanctifieation on the other,

Salvation includes hoth these last.?

i The guestion may be nslked,
Whether, if it be so0, the prenchar
of the Gosps! is undar any cirenm-
stances sntitled to preach justificn-
tion by fuith alone ? The guesbion
cnn only be omswered in the
affirmative; but why? Mot be-
canse sush a lesson i3 a complete
expression of the truth, but because
it may e that nspest of the truth
which is pecnliarly needed by those
whom the preachsr is addressing ab
thetime. The preaching of Wesley,
Whiteficld, the Trothers Rowland
and Richard Hill and many others
besars striking testimony to this,
Mennrenotalways aliveio their dis-
ease, any more than they are nlways
olive to the nature of the'remedy,
a% s whole, 'There ave many whose
conseiences are shoken ond whese
hearts ave torn by dread of the
punishment their sina deserve of
the hands of Ged. To urge upon
them the fhought of that inward
rightoonsness which they reqmire
would only incresse their teryor
and drive them farther from all
hope of pence. They are dwelling
too exclusively upon ona aspesh
of their disease nnd, to mest that,
they must have enforced upon

them, with more than ordinary
onynostnesy, one aspect of the
remedy, Again, theve ara many not
so much overwhelined by dread of
punighment oy bowed down under
the thought of their own unitness
for anything that is good; and
what they require is the assmrance
thot in Christ Jesus there is a
Divine strongth provided for them
by whish they may overcomse the
World.

Both these nre specinl cases.
The general duty of the preacher is
o bring together into one what the
theology of tha schools has sepa-
rated. He is, in short, a3 o rule
to preach Christ, leaving it to his
hearers to make the application to
themselves of the side of the com-
plex truth which their condition
peculizrly needs. .« fer men have
bean brought inte the Churel's
fold, and when it is desirable to
land them on to & more intelligent
perception of the graco in which
they stend, they maybe tought what
justifieation ond  sanetificntion
mean, and what iz the reiation
between them. There is but small
risk then that they will become
aither aptinomian or self-righteous.
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Tu confirmation of wiat has been said as to the importance
of locking at salvation in the synthesis of ite paits, it may be
worth while to obgerve that to such an extent is this the habit
of the sacred writers thaf, when they do allude to the parts,
they sometimes place them in an ocrder different from that of
logical thought. Thus, for example, St Paul writes to the
Corinthisns, “But ye were washed, but ye were senctified, but
ye were justified in the name of the Lord Jesus Christ and in
the spirit of our God” (1 Cor. vi, 11), while St. Peter addresses
his readers as “ Eleet . . . in sanctification of the Spirit unto
obedience and sprinkling of the bload of Jesus Christ” (1 Pet. i,
%) No one worthy of being listered to will say that either
Apostle was ogical, the truth being that they viewed selvation
as a whole, and that even after they had separated it into parts
they did not-thinlc it necessary to ask, In re-combining them,
whether they were doing this in a manner perfectly logical,
or nof.

Failure fo observe the distinetion for which we have con-
tended, a distingtion deeply embedded in Protestant theology,
vitiates Newman’s otherwise able volume on Jusiification,
‘When he starts with the idea that that word expresses our
whole relation to Christ, he has of comrse no diffculty in
proving that righfcousness imparted as well as imputed is
necassary to our being justified.

From all that has been said it will be seen that the
Apostles proceed upon a double view of the necessities of man.
On the one hand, man has sinned : he hos rehelled againast his
righteons King and Governor: and he feels this. “When the
commandinent comes sin revives” (Rom. vii. 9). A guilly
conscience makes him afraid, and he has nsither eonfidénce nor
hope in the thonght of the presence of God, until he sees thab -
there is a way by which he may draw near to Him in that very
character which had tmpressed itself wpon kis conscience and
awakened his fears, He caunot rest on any agsurance of mere
change in God, The voice within had testified that his formex
conception of God wag right. It testifies atill to the same
truth, He eannot hold at one and the same inatant two
views of God which are inconsistent with each other, and he
must choose between them., But if he chooses that which puts
the justice of God into the baclground, he must, in doing so,
acknowledge that his former fears were groundless, and bthat
the religious experience which made him ery after reconcilintion
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to & holy at:d just God was false, On the other hand, man
has not merely sinned. He goes on sinning; and again he
feels i6. He knows that within him there is an evil hearb
which is the root of his most poignant sorrow. Pardon of past
offences will not eure thabt., A apiritual change in himself is
requisite.  He must have o new life given him in which he
wiil hate the evil that he formerly loved, and love the haliness
that he formerly shuuned. These two stetes of man’s spiritual
consciousness, it s further to be observed, go together. They
are gimuliancous rather than successive, Neither of them is
simply a dednction from the existence of the other. Each
rests npon an immediate experience of its own, and both
experiences must be satisfled, each in its own way, before the
glnmer ean be at pence.

To these two stabes of human experienee, practically com-
bined in one, though they mey be separately viewed, the sacred
writers apply the two divisions of the warl of Chyist, to which
reference has been made; oand what i3 demanded of the
theologisn who would arrange and systematise the revelation
of the New Testament upon this point is, that he sball find
some conception of the work of Christ on our behalf which
ghail include what iz necessary for both. He was not wrong
in dividing. It is the very business of theology to divide thas
she may command, to separate a complex trwth into its parts
that she may dotermine with greater clearness and accuracy the
force of each, together with the nature of the tie by which the
parts are bound into a whole. Her mistalke is apt to lie in
carrying back to a Seripture statement, containing the whole
truth, only the single side of the truth into which she has been
inquiring, and thus narrowing the meaning of the criginal revela-
tion iu a way not contemplated by its Anthor. Her danger is
less that of reading into the New Testament what is nob therg,
than in not reading out of it all that is there. In earnest times,
and it is only in such tires that theology comes into existence,
theology is neceasarily one-sided. The masy of men cannot
occupy themselves with more thon one aspeck of the fruth at
the sams instant. They labour at, they determine, they fix
that, intending it to apply to the special error against which
they contend, and they conquer in the struggle. Another
generation takes up the fruits, and is content with them, as if

. vietory hod heen won over the whole field. The balance of the
different parts of the truth s immediately disturbed, and truth
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saffers from the want of a comprebensive and uniting grosp of
its various portions, In such circumstances the duty of the
. theologian is to go back to the fountainhead, before the waters
parted, one stream in onbe direction, and another in omother;
and there to esiimate the nature and capabilities of the waters
as they issue from their perennial spring. He has nob to dis-
cover what cerfain words of Beripture may mean in certain
circumstances, or what special applications may be made of
them.  He has to discover the full meaning of the words, or all
that was in the mind of their writer at the moment when he
employed them.

We are thus brought back to the question, Is there any
conception of our Lord’s work on our behalf which fulfis
this end, which may enable us to feel that, in appropriating
that wark, we appropriate it as one? It would sgeem as if
such a conception were to be found in the view that our Lord's
offering of Himself to the Father ir not that of death alone,
hut of life passing through death. Tn that thought we have at
the same instant hoth life and death. After the manner of
Beripture we combine what the Chureh has divided.

IV. The view now tzken of the offering of Christ is
supported by the theology and religious life of the Reformation.
These two things ought not o be separated from each other,
when we would determine what the religious ideas of the
- Reformers wera, There is even a probability that in a time of
excited controversy men will express only half their mind, A
great error i3 before their eyes, and mc intent are they on its
defeat that they ean think of nothing else. They do not know
all that is working silently in their own minds, and contribut-
ing to make ther what they are. But what is thus wnappre-
ciated may not be the less real, and those who would afterwards
Jjudge them rightly mnst take it into account,!

Looked at in this light, it may perhaps be said that there
were two theologies of the Reformation. There was the
theology of the controversy with Rome,of polemical tracts, of
hooks, of creeds, of intellectusl statements. But there was also
the theology of the hearts of thoss by whem that controversy
wag carvied on, as the five of Divine life burned within them in
zeal for God's glory and the good of man. But the heroes of

L “Qur futile and misteken wunconsciously benefited by it

wnderstanding of troth does mot  The Gospel of Divine Humanilyh
binder our being indirectly and 24 edition, p. 160.
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the Reformation did not think of the latter. It wns too resl,
t00 true, too much the very condition of their life and action fo
be thought of, It was themselves ; and the existence of them-
selves hod to be talken for gromfed in what they did. Thay
thonght therefore mainly, perhaps ounly, of the former ; and the
theology which they handed down to subseguent generations,
highly valuable aa it woa 4n s oun place and for ils own work,
became norrow and onesided when those who followed them
took it for the whele. A true Systematic Theology must always
be the living expression of the age in which it appears. The
Reformers wrote only half of what they were; they lived the
other hall without knowing and reading, and consequently
without writing it. The effect appears to have been that the
Chiureh of Jater times, in devotion to whakb the Reformers tnught,
hag not sufficiently considered what they would have {aught
had they foreseen that their teaching was to be the norm for
timnes less enynest ond for hearts lass glowing than their own,
She hag too often denlt with Christlanity as if its essence were
a thing of legal forms, and as if its demands wers a deduction
from cevtein legsl observances. In this ryespect she seems to
need reviving ; and one of the firsh great truths to produce such
o revival may be soid to be, that the Offering to God on the
park of the Lord who is the Head of the Body was not com-
pleted on the eross, hut was, after the cross, and is, even now,
made by Him who 18 our Living High-priest in heaven

We cannct, however, hold this without at the snme time
holding that the essence of cur Lord’s offering consisty in the
fact that it was on offering of life, and, because life, therefore
in its own natere perpetual. Regard it asan act in which life
iy otly given up in desth, and it is diffienlt to see how the
perpatuity of the offering can be distinguizhed from that repebi-
tion of it which Scripbure condemns. Thus an able writer,
justly defending the idea of perpetuity, has lately said that the
arpwnent of the Tpistle to the Hobrews “ylelds this result:
Christ the High Priest with the Llood of His sacrifice is entered
into the Holy of Holies, i.e. heaven itself, He is there at this
moment moking atonewent, and we, His Congregation, are
walting without. Wo aro waiting till He comes forth, which
will he at the Second Advent. Till that $ime the atonement
gaes on” (Chureh Quarterly Review, April 1891, p. 18). Bat
that ia not the teaching of the Fpistle; for no lesson is more
distinetly impressed upon it than that the whole Congrogation
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have even now “ bolduess to enter into the holy placa® (4e. the
Holy of Holies) “in the blood of Jesus * (Heb. x, 19) ; that they
are even now come unte “Mount Zion, and mnto the eity of
the Living God, the heavenly Jerusalem, . . . and fo Jesus the
Mediator of & new covenant, ard o the blood of sprinkling that
speaketh better than Abel” (Heb..xil 22-24), They are mot
“ without.” Thatwas the case with the Taraelitish (Luke i. 10),
it iz not the case with the Christian Church. Yet if, ip thiok-
ing of the Offering of our Lord, we view it simply os an act, an
act of death, it is not ensy to escaps one of two conelusiony—
either, that 28 an offering it iz atill incomplete, or that it is, as
yet ot least, constantly repeated in beaven, and that it ought
taerefore to be eonstantly repeated on earth in the service of
the Mags, On the other hand, let us look upom our Lord’s
offering as an offering of His life, and the diffienlty disnppesss.
In the very pature of the case it iz then complete, but it goes
continunily forward. In italso we are * complete,”” and by it
we approach with boldness to the throne of God as a throne of
grace, “that we may receive mercy, and may find grace to help
us in time of need.”* WNay, not only s, We may then adopt
the ancient idea that the words ‘for ever” stretch even beyond
the Seccond Advent; and we may believe that in Christ’s offer-

ing for ever His people for ever stand.?

1 gdl. ii. 10,

? Heb, iv. 18.

¢ The diffoultios begebting osny
cne whe, upen the ordinary view
thak the death of Christ is merely o
setisfaotion to Divioe justice, would,
ottempt to expluin how that bodily
death upon the crogs beecomes, in
8t. PaouYs repsoning apon the
subject, identienl with the dying
of the “old man” in Christians,
©are well illndtrated by Plleidarer’s
efflort £ trace the gonesis of Pauline
thourht upon the subject. His
¢xplongtion, as piven in hig Paul-
nfem (vol. i. chap. %, trenslation
by Potors), depends mainly on the
assertion that, between tho writing
of 2 Cor, snd Romans, thare was
on the Apestle’s part an * ndvanee™
in “{he formalisation, smd a% tho
same fime the externalisption, of o
fuct - of religions experiancs which s

in itzelf purely inward and of pay-
chological origin”’ (p. 112). Inm &0
speaking, Ffleiderer rvefers to the
gratoful devotion awalened in the
baliovor by the thonght of Christ's
dying for him, ond he sophousee
that tha believer is led by this into
the further thought of & mystical
union with Christ, in which the
death of Chvist, alrendy accom-
plished in him as o spiritual foch,
 aomas to be reprosented as o fach
neeomplished externally aud to the
sensos in that very doath of Christ”
The oxplanation thus given can
hardly bo colled simplo or tlenr;
but, aport from that, it is imoon-
sistent with St. Paul's teaching 9
to tha unio mysticn.  Acoording te
the Apostlo this union with Clwist
ia rather the offspring of o faith in,
mnd 2 love to Him in, His Divine-
human pergonality. It mtbor pro-



NOTES 368

The conclusion to which we are led by o consideration of the
whole matter is that the older theology, which deals with the
ideas of sacrifice, of viearious suffering, and of penal consequences
to our Lord, iz substantially true. It needs only that the
clement of life shall be allowed its proper place in the coneep-
tlon of sacrifice, and shall bs made an integral part of the
Atonement made on our behalf, and not a merely logical cop-
sequence dednced from it. The effort to introduce this thenght
prohably les ab the bottom of those theories of the Atonement,
differing from that generally held in the Church, which exercise
more or less influence in onr day. “With the apirit leading to
such efforte it is impossivle not to sympathize. The Oburch
has had hitter enough experience of the evil effects of that
system of legnl theology which has so long held possession of
the fleld. Bhe has seen a wide gulf opened betwean a supposed
salvabion in Christ ond life in Him. She hos seen a so-called
orthodoxy, cold and hard, reigning in her pulpits and her pews,
until at last mony of the occupants of both, unable to endure
their dissntisfaction longer, and having no better substituie,
bave heen sonstrained to abandon theolegy, if not also Cbuis-
tianity, altogether. She has seen words expressive of the most
golemn renlities of the eternal world played with as if they were
a sef of counters without meaning, She has seen o preaching,
boasting itgelf to be thas of the only Gospel, so separated from

cedes than follows the thought of
Chist’s giving Himself for us, and
anly at o later skage is it connected
with a process of analysing what is
moant either by Christ'z dying for
s or our dying with Him.

In his most recont weork {TUr-
Christenthwm, p. 211, ote.) Pei-
derer refums to the subjest ; and,
forsed to attempt an explanation
of tho foek that St, Paul should
have thought of God ns Ous to
whom tho bloody secrifice of Christ
was necessary before e could save
men, while He was yeb ot the same
timo & God of love, he declares the
congraviety (Gagensate) to Lo logie
elly insolnble, and only psyelio-
logically soluble whan we remom-
bor fhot two souls dwelt in the
Apostle, Ona of these, springing
out of his Judnism and Phorisnism,

led him to think of God as o Ged
of avenging justice, 'The other,
sprinping out of his Christion con-
sciousnass, led him $o seo in God 2
God of compassion nnd love. It
must he obvions thet this is no
solution of the diffienlty. Ibsimply
romovey the difficulty n step farther
back, But, nob to dwell upon this,
it is rather to Lo observed that all
these luborions speculations are un-
necassary, if wo realise the fact that
it is nob the extinction of Christ’s
physicel Jife thet is onr ntonement,
DLut vather Hig life thus smrendered
in death, so that in the nch of Dbe-
comiug partekers of His death for
us we Lecoma also partakors of Hig
Yifo in uws, The two contravieties
sonse thus to be conlbrarieties, and
conlesca fu ane truth with « double
benring npon mean.
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gweetness of moral tone and beauty of moral conduet that the
faith of weak Christians has trembled in the balanes, while a
merely outward formalism has passed gaily through the Chuvch
and the world, smiling at its own accomplishments. All this
the Chureh has seen, until it may be doubted whether her life,
looked at on a large scale, has not become an obstacle to the
progress of Christianity, instead of being, as it ought to be, the
moat powerful argument in its favour. No wonder that so
many of her best children have sighed and oried for life, and that
in the effort to reach it they have often been led to give utter-
ance to views supported by neither Seripture nor experience.
We need, therefore, at thiz moment & restatement of the great
doctrine of the Offering of our Lord for sinmers ; and, although
that proposed in these pages may be rejected as untenable, any
one that sball be more fortunate in obtaining the acceptance of
the Church will probably find it necessary to have regard to its
leading principle. - In one way or another life will have to be
included in the essence of the sacrifice made on our behalf
The conseience will never be satisfied while life iy viewed simply
a3 a consequence (educed from a change in our legal relation

towards God.!

1 Thnt the Chureh i feeling her
way towards some such view of the
doctrine of the Atonement as would
follow from the principles hare laid
down seems to find an Mwatration
in words that may be quoted from
o sermon recently presched in
Aberdesn by the Rev, Robert A.
Mitchell, one of the ministers of
the Free Church of Scotland there.
The sermon was prenched before
tha Free Church Synod, and was
published ot the Synod's request.
The text wos Rom. viil. 8 4. The
whole sermon is intoresting and
zble, ond one or two sentences may
be quoted, “Why not read the
passage before us, then, in the light
of that previous passage (Rom. vi.
2), and regard it as meaning this,
that the condemnation which rested
npen us on account of onr gin, by
bringing about the death of the Son
of God made for our sukes in the
Iikceness of sinful Alesh, has inflicted

a denth-blow upon the sin rooted
in our flegh, and so hos secured our
delivernuce from the ruling power
of sin 27 {p. 13). Again, referring
to Rom, vi, 10, tho writer explaing
our dying unto sin, os **q sharing
with Christ in His dying, by being
conformed to the likeness of Eis
death, by entering, so to speak, into
the gpirit of His desth. And His
death is mothing to ug, snd can
avoil tg nothing, unless we do so.
.+ . In the view of Paul itis one
of the Christion's greatest privileges
thet he is dead with Cheist (nob
mevely legally but morally) ; Le
hes died to sin by taking on the
likeness of His denth, hy entering
into the fellowship of that death o
#im which the incornate Son of God,
the tecond Adam, the true Son of
Man, consummated once for all in
the agony of tho cross” (pp. 19, 20.
The italics are the author’s). The
difference from the common way of
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Norr J, p. 208.

A striking llustration of what is said in the text is afforded
by words of Laurence Oliphant, quoted by Mrs. Oliphant in
her beautiful biography of that nmoble and pure soul. In a
letter, explanatery of his faith, to her who was to be his future
biographer, Oliphant says: **The breath of Christ deseending
into the crganisms of men to meet the invading force from
below, makes known its presence also by physical sensations of a
blessed and life-giving charzeter, conveying with irresistible fares
the conssiousness that Christ is actwally descending with power
and great glory a second time to dwell with us.” Again, in 2
Ietter to another friend, he speaks of himself and those who
agres with him as epjoying * evidences both of an exlernal and
internal character, which the world would call supernatural,
encouraging us when we are obeying His will,” ete. And, once
move, he thus deseribes our Lord ; * He ie the connecting link
between us and the great Unknoweble, and for this cawse He
cams into the world, that He might unite ne sensutionally to
His Father and ouwr Father” (vol il. pp. 18, 34, 335, The
italies are nct in the original). To the many supposed experi-
ences of this kind in the so-called Revival Movements of the
day it is not necessary to refer.

stating the truths involved in this  even when the theory contained u
momentous subject which ppears it is not edopted, has exercised
in thess extracts can herdly feil 2 powerful infiuence over modern
to be recognised. Dr. Macleod  thought.

Campbel'swozk on ths Atonement,



